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MADAM, 

THE     Afflittion    your 
Lad yfhip  is  under  for 
the  lofs  of  your    Sight  is  fo 
great,    and  your  Complaints 
upon  that  occafiovfo  jult,  that 
I  can    neither  blame  you  for 
the  one,   nor  excufe    my  felf 
from  pittyi?ig  you  for  the  other. 
And  indeed  fmce   you  have 
been  fo  unhappy   as  to  be  de 
prived  of  the  ufe  of  your  Eyes^ 
I  thinly  I  owe  your  Ladyfhip 
fo  much  Compa[/io?h     that  I 
cannot    better   employ   mine, 
than   in  writing  you  fuch    a 
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Confolation,  as  the  opportu 
nity  of  my  New  Retirement, 
with  the  ferioitf  Reflexions  I 
have  lately  made  in  it,   will 

faggeft- 

And  that  I  believe  will  be 
fuch,    as  is    more  peculiarly 
adapted  to  the  Circumftance 
of  your  trouble,  which  tho  oc- 
cafiond  by  0  Common  Acci 
dent,  yet,  I  find,  -proceeds  up 
on  an  Uncommon  Principle. 
For  tho   'tis  to    be  presumed 
that,    notwithftanding   your 
great  Contempt  of  the  World, 
it  mufl  be  a  considerable  fart 
of  your  Affliction  to  lofe  the 
Sight   of  fome  detectable  Ob- 
jetts  in  it,    fince  the  Wifefl 
of  Men    ( from    whom  your 
Ladyfoip  cannot  qiuc h  dijfent) 

after 


after  a  centre  of  vanity  paft 
upon   all  things  wider  Hea* 
ven,    is  yet  forcd  to  confefs 
that    truly    th6   Light    is 
fweet,   and  a  pleafant  thing  ! 
it  is  for  the  Eyes  to  behold 
the  Sun  5   yet  I  perceive  the 
chief  reafo?i  why  your  Lady, 
jb/p  is  fo  concerted  for  the  lofs 
of  your  Sight,    is  becaufe  you 
are  thereby  deprived  of  Con- 
-verfation  with  your  Bookstand 
consequently  retarded  in  your 
earneft  pursuit  after  Learning 
and  Knowledge. 

T/s  ufwi  this  hinge  I 
l^now  that  the  main  weight 
of  your  Sorrow  turns,  and 
therefore  you  will  not  want  a 
Specific  proper  for  your 
Malady y  if  you  fiould  chance 
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to  be  convinced  that  our  Learn 
ing  is  generally  mifylaced , 
and  that  fuck  an  importunate 
purfuit  after   Learning    and 
Knowledge  is  no  way  agreeable 
to    the   fre fen t   Station  and 
condition  of  Man.     For  cer 
tainly    you    will   no    longer 
lament  the  lofs  of  your  Eyes, 
for  disabling  you  from  doing 
that,    which    perhaps   would 
not   be  advisable  for   you  to 
do,  if  you  had  them  again.  If 
therefore  you  once  come  to  be 
convince!  of  this,     one  main 
ground  of  your  di  (content  is 
removed ^    and  that  you  may, 
is  the  defign  of  the  following 
Reflexions. 
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The  Firft  Reflexion. 

Where  hi  the  general  ConduR 
of  Human  Life  is  taxd, 
for  placing  Learning  and 
Knowledge,  in  fucb  things 
as  are  lit  tie  or  no  thing  per. 
feilive  of  the  under jiand- 
ing. 

I. 

BEING  Naturally  more  than 
ordinarily  difpofed  to  Thought- 
fulncfi,  and  trom  the  circumihn- 
ces  of  my  prcfcnt  Solitude  and 
Retirement  further  invited  to  it  ; 
1  Lc^an  one  day  to  fall  into  a  deep 
Meditation  upon  the  Conduct  ot 
;wv  ^.'iv;,  and  of  II urn  we  Life. 
What  IkOodions  I  made  upon 

my 
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my  02iw,   are  too  peculiarly  Cal 
culated  for  my  proper   Circimv 
fiances,  to  be  of  any  General  ufe, 
and  therefore  I  ihall  not  trouble 
you  with  them.     But  as  for  thofe 
part  upon  the  conduct  of  Humane 
Life,    I  think    they    are   of  too 
general    ufe,    and  withal  of  too 
Weighty  Confcquence,  not  to  be 
Communicated.    Thefe  therefore 
I  fhall  think  worth  while  to  draw 
up  into  a  little  more  orderly  form 
than  wherein  they  were  fir  ft  con 
ceived  ,    and     prefent    to     your 
Lady  (hips  Consideration. 

II. 

Firft  then  I  confider  that  the 
Conduft  of  Human  Life  muft  be 
to  the  Efftlof  Human  Life,  which 
is  the  fame  with  the  End  of  Man^ 
which  is  Hjppinefs.  This  conduit 
therefore  muft  be  and  and  necefla- 
rily  is,  in  Grofs  to  Happinefs.  But 
now  whereas  there  are  two  Fa 
culties  or  Powers  of  Man,  by  the 
right  ordering  of  which  this  Han- 
pmefs  is  to  be  attain 'd,  Vnder- 
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Will,  therefore  more 
immediately  and  diilind'ly,  this 
Conduct  of  Human  Life  is  in  or 
der  to  the  Government  and  exer- 
cife  of  ihefe  two  Faculties,  the 
due  Regulation  of  which  is  the  Im- 
wediate  End,  to  which  Human 
Life  is  to  be  Conducted.  There 
is  therefore  a  double  conduct  of 
Hitman  Life,  Intellectual  and 
Moral. 

III. 

As  to  the  Moral  Conduit  of  Hu 
man  Life,  I  do  not  intend  at  pre 
fer,  t  to  fpcnd  any  Reflections  up 
on  it.     Not  becaufe  'tis  Unexcep 
tionable,  but  becaufe  'tis  too  Ob 
noxious,  the  general  Impertinence 
and  Irregularity  of  it   being  too 
open  and  cxpofed,   to    need  any. 
And  befidcs  'tis  a  Butt,    that  has 
been  Shot  at  fo  often,  ever  fmce 
Pre*ichi»£  and    Writing    has  been 
in  the   World,     that  'tis  now  io 
rhick-fct   with  holes,    that  there 
is  fcarcc  room  left  to  faften  a  new 
Arrow   in   it, 

IV. 
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IV. 

But  the  the  Moral  Conduct  of 
Human  Life  {lands  Ib  much  in 
the  way,  and  has  been  fc  much 
reflected  upon,  yet  it  has  fared 
othcrwife  with  that  which  is  here 
call'd  Intelleclual,  which  ftands 
not  fa  fairs.  Mark,  nor  has  been 
fo  often  hit.  Not  thpt  'tis  really 
lefs  faulty  (  for  perhaps  we  fball 
be  found  to  be  as  much  out  in  the 
Conduct  of  our  under  ft  and  ings  as 
in  that  of  our  wills)  but  becaufe 
its  faukineis  is  lefs  Notorious,  and 
lies  further  in,  and  muftbe  drawn 
forth  into  view  by  a  Chain  of 
Confequences,  which  not  over 
many  have  either  difcernment 
enough  to  makeup*  Patience  enough 
to  attend  to. 

V. 

This  is  the  Reafon  why  this 
part  of  Human  Conduct  has  hi 
therto  fcaped  fo  well  the  Cenfure 
and  Animadverfion  not  only  of 
the  vulgar,  but  of  the  Mailers  of 
Reafon ,  who  have  generally 

emptied 
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emptied  their  Quivers  upon  the 
Moral  part  ;  and  this  is  the  Rca- 
fon  why  I  am  not  willing  it  fhould 
elcape  tfow.  And  I  think  a  good 
Rcaibn  too,  fmce  next  to  the 
G  re  af  fiefs  of  an  Irregularity,  no 
thing  renders  it  fo  fit  for  Reflecti 
on  as  its  Priv.icy  and  Retirement. 

VI. 

The    Subject  therefore   of  the 
prefent  Reflexions  is  thclntelleflual 
Covluti  of  Human  Lite,    or  as  I 
cxprcis  it  in  the  Title,    the  Con- 
dudt  of  Human  Life  with  reference 
to  the   Study    of  Learning   and 
Knowledge.     It   is  here  fuppofcd 
that    this  Conduit    is  faulty  and 
irregular,    in  its  being    made  the 
Subjed:  of  Reflettivn.      What   its 
Faults   and    Irregularities  are,    I 
fliall  lhew  by  ranging  them  into 
thefe  three  orders,    with  reference 
to  the  End,    Means,    and   Degree 
of  Affettwn. 

i."  The  placing  of  Learning 
and  Knowledge  in  fuch  things  as 
are  little  or  nothing  Perfedivc  ot 
the  Underftanding.  1.  The 
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x.  The  undue  and  irregular 
method  of  profecuting  what  is 
really  Perfedive  of  it. 

3.  The  too  Importunate  and 
over-earned  purfuit  after  Know 
ledge  in  General. 

Thefe  are  the  three  Cardinal 
Irregularities,  I  have  obfeiVd  in 
the  fntelledual  Condud  of  Hu 
man  Life,  and  upon  each  of  thefe 
I  ihall  beftow  a  Refleftion. 
VII. 

The  bufinefs  of  this  fir  (I  Re 
flection  (hall  be  to  Tax  the 
General  Condud  of  Human  Life, 
for  placing  Learning  and  Know 
ledge,  in  luch  things  as  are  little 
or  nothing  Perfedive  of  the  im- 
derftanding.  This  I  confefs  to  be 
a  Charge  of  more  than  ordinary 
Severity  and  Roldnefs  ,•  becaufe  it 
faftens  an  Imputation  of  Folly  up 
on  the  Learned  Order  (  for  with 
them  only  is  my  prefent  Concern) 
and  not  only  fo,  but  alfo  in  that 
very  thing  wherein  they  think 
their  Wifdom  and  Intelledual  ac- 
comglifhmtnt 
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compliihment  confifts,  and  upon 
which    they     value      themfclves 
above  the  reft  of  Mankind.     To 
qucOion    their   Conduit    in   any 
thing  elfe,  would  be  but  a  trivial 
Charge,    and  Inch  as  they  would 
not  only  readily  Pardon^  but  Ac- 
knowledge;    it    being  a    common 
thing  with  Learned  Men  not  only 
to  oiw,  but  iludioufly  to  affetl  Ig 
norance    in  things    befides  their 
Profcffion,    as  in  Secular  bufincfs, 
the   common   Affairs  of  Life,  the 
Myftcrics  of  Trades  and  the  like. 
But  to  cenfure  them   as  defective 
in  that  one  thing  they  pretend  to, 
to    make    that    their    Elind-fide 
where  they  think  they    lee  clear- 
eft  ;    to  maintain  that  they  are 
not  only  not  really  wife  and  know 
ing,  but  that  generally  they  don't 
fo    much    as    know   what    true 
Knowledge    is,     and    that    they 
generally   place  it  in  fuch  things 
as  contribute  little  or  nothing  to 
the   Perfection  of  that,   whereby 
they  redly  excel  the  Bwfes,   and 

would 
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would  be  thought  to  excel  the 
Common  fort  of  Men ,  this  is  fo  high, 
and  fo  difobliging  a  charge,  that 
I  fear  thofe  who  from  the  force  of 
what  (hall  be  here  urg'd,  may  be 
convincdohheTruth  of  it, will  hard- 
lyforpive  the  Boltinefs  of  it. 
VIII. 

But  as  high  a  charge  as  it  is,  I 
queftion  not  but  that  it  may  be,  and 
will  be  here  made  good.  And  that 
it  may  appear  to  be  true,  we  will 
firft  of  all  by  way  of  Addrefs  or 
Preparation^  confider  what  antece 
dent  grounds  of  probability  there 
are,that  men  fhould  generally  place 
Learning  and  Knowledge  in  fuch 
things  as  are  little  or  nothing 
perfective  of  the  rational  Part  •  and 
then  in  the  fecond  place  we  will 
proceed  dire&ly  to  prove  that 
they  do  fo. 

IX. 

As  to  the  firft,yourL^y£/^  can 
not  be  fo  little  acquainted  either 
with  hidden  Springs,  or  outward 
Workings  of  humaneNature,  as  not 

to 
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to  have  obferv'd  tliat  however 
ftrong  and  uuiverfal  is  the  defire  of 
Knowledge,  yet  men  are  general 
ly  more  in  Love  with  the  Fame 
and  Refwfat/onofit,  than  with  the 
//>///£  it  felf.  There  are  indeed 
here  and  there  a  few  bumble  retired 
Souls  that  are  othcrwife  difnofed, 
and  like  your  Lad]fhip  are  fo  far 
from  loving  the  Fame  and  Credit 
of  knowledge  lefore  knowledge  it 
felf,  that  they  don't  love  it  at  ally 
but  are  content  to  court  Wifdom 
privately,  and  enjoy  their  own 
Lifjit  in  the  Dark.  "  For  it  may 
"  be  they  confider  that  be  their 
Attainments  what  they  will, 
Fame  is  a  thing  of  infinite  un- 

'  certainty  and  contingency,  that 
''  it  depends  more  upon  the  Hu- 

c  mours  of  men,  or  iomc  more 
^  iccrct  unaccountable  F^te,  than 
<c  upon  real  excellency  and  merit, 
tc  that  fome  have  the  luck  to  be 
"popular  and  cry'd  up  for  no- 
c<  thing,  when  in  the  mean  while 
"  others  that  are  really  and  highly 
B  "  dc- 
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«c  deferving  can  fcarce  keep  their 
<c  Heads  above  Contempt  *9  that  the 
<c  World  is    feldom  juft  to  true 
'Merit,    and    that    nothing  is 
;c  weigli'd  in  a  falfer  Ballance  than 
"  real  excellency,  whether  Moral 
;c  or  Intellectual  ;  and  that  there 
:c  is  little  reafon  to  exped  it  fliould 
u  ever  be  otherwife  as  long  as  Emy 
cl  and   Ignorance  hold    the  Scales. 
'  Then  again  it  ma)7  be  they  con- 
"  fider  with  themfelves,  that  fup- 
"  pofe  true  worth  were  fecure  of 
"  Reputation,    yet  what  a   poor 
:c  flender  good  is  it !     For  what 
"  is  it  to  be  talKd  of,    or  pointed 
c  at  ?   Should  a  Man  be  never  fo 
"  Popular  the  Antipodes  will  never 
c  hear    of  him,    or  if  they   do, 
u  what  is  he  the  letter  for  what  is 
'c  laid  of  him  there*    And  fliould 
u  his  Fame,  like  the  Sun,  Travael 
<c  round  the  whole  Globe,  be/Ides 
"  that  he  is  but  Mafter  of  a  Point 
<£  when  he  has  All,   he  can  enjoy 
"  no  more  of  it  but  juft  \vhat  he 
"  bears,    which  is  inconsiderable. 
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'c  And  yet  as  inconsiderable  as  it 
"  is,  'tis  like  to  bu  his  whole  Porti- 
u  on.  For  as  for  Pcfthuwotu  Glory, 
'  it  comes  too  late  to  be  any 
"thing  valuable.  He  will  either 
"  not  be  fenfible  of  it,  or  dtlpife 
''  it.  For  certainly  it  muft  needs 
"be  mightily  beneath  the  im- 
'4  provcments  of  a  fc  pa  rate  ftate 
"  to  put  any  value  upon  the  in- 
''  judicious  praifes  of  poor  Mortals 
1  here  below.  Or  fuppofe  that  a 
"  Deceas'd  Spirit  could  take  any 
"  delight  in  reflecting  upon  the 
:c  Fame  he  has  left,  behind  him, 
"  yet  'tis  to  be  confidered  that  the 
''"  Fafoion  of  this  world  paffes  aiv.ty^ 
:c  that  thole  in  whole  praifes  he 
"  outlives  himlclt',muft  alfofliortly 
"  dye,  and  that  then  his  Famew\\\ 
<l  have  a  Funeral,  as  well  as  him- 
u  /elf.  Thcfe  perhaps,  or  fuch  like 
Confederations,  may  prevail  v\  ith 
your  Lastyjb/p  and  a  few  more 
thinking  Perlons,  to  liavc  but  a 
very  cold  and  indifferent  regard 
for  the  Reputation  ol  Learning 
B  x  and 


and  Knowledge  :  Bat  as  for  the 
generality  of  mankind  it  mnfl  be 
own'd  that  they  are  fond  of  it  to 
a  ftrange  degree,  and  are  more 
concerted  to  be  accounted  Wife 
and  Learned,  than  really  to  be  fo. 
Othcrwife  I  queftion  whether  our 
Libraries  would  be  fo  full  as  they 
are. 

X, 

But  now,  tho  the  generality  of 
men  be  fo  pailionately  and  keenly 
let  upon  the  fa:-n?  of  being  Lear- 
ned  nnd  Knowing,  yet  (fo  httle 
I ....  h  N.uure  dehgn'd  to  gratify  this 
ambitious  humour)  there  are  but 
a  veryicwfhat  have  either  a  Genius 
and  inebriation  for  Leirmn^  it  felfy 
or  a  capacity  of  attaining  to  it. 
Not  u...  Inclination^  becauie  there 
Is  a  .v./eat  vanery  iu  the  S})ecnla- 
tiuey  as  well  as  Mwal  inclinations 
of  men,  oac  Lciag  naturally  r.iipo- 
fcd  to  this  fort  of  itudy,  and  ano 
ther  to  tint,  whereas  true  Know 
ledge  whatever  it  be  (which  (hall 
be  confider'd  in  its  due  place)  is  of 
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one  f/et-ermhtatekind  or  nature  ifi 
general,  and  consequently  muit 
require  a  certain  peculiar  frame 
and  difpofition  of  mind.  Not  a 
capacity ,  becaufe  the  generality  of 
men  are  known  to  have  but  indif 
ferent  Intellectuals,  fuited  to  the 
exigencies  of  common  life,  when  as 
true  knowledge  (what  ever  it  be) 
muft  be  iuppo  ed  to  be  a  thing  of 
uncommon  difficulty,  and  the 
ftudy  of  it  a  work  fit  only  for  fub- 
limcr  wits,  the  more  elevated  and 
Awakcwd  part  of  Mankind. 

XL 

Now  put  theie  two  things  to 
gether,  th.it  almoH;  ail  men  would 
fain  be  thought  Learned  and 
Knowing,  and  tint  there  is  but 
here  an  J  there  one  that  is  Natu 
rally  made  and  fitted  for  true 
Knowledge,  and  then  ccnfickr 
what  is  like  to  be  the  rciult  of  this 
Complication.  Whv,  the-  Latter 
Few  may  dice  cJ  well  in  the  iearch 
•  of  what  they  were  naturally  quali 
fied  lor,  and  having  atifiipM  to  a 
IJ  Co;u- 
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'Competency  of  true  Knowledge, 
fuch  as  is  Perfective  of  the  Un- 
derfb ncling,  they  find  themfelves 
under  no  Temptation  to  place  it  in 
any  thing  elfe,  or  to  bring  into 
Credit  any  other  fort  of  know- 
led°e.  Becaufe  having  arrved  fo 
far,*  they  are  either  wife  enough 
to  undervalue  the  Fame  of  being 
Learned,  or  elfe  dcfpair  not  of  at 
taining  it  by  their  Proficiency  in 
True  Knowledge.  Here  therefore 
they  take  up  their  reft. 

XII. 

But  now  what  fliall  we  do  with 
the  other  si  Are  they  to  be  per- 
fwadeci  that  they  are  not  of  a 
Make  for  the  Study  and  attain 
ment  of  Learning  ?  You'll  find 
it  tough  work  to  convince  them 
of  that.  But  fuppofe  it  poflible 
that  they  could  be  made  fenfible 
that  they  are  not  like  to  Com 
mence  very  Learned  and  Know 
ing,  yet  all  the  World  fliall  never 
be  able  to  perfwade  them  to  lay 
afide  that  Natural  itch  of  being 

fe 


(o  accounted.  But  you'll  fay,  tho 
this  Inclination  be  too  Natural 
and  inbred  to  be  quite  laid  afide, 
yet  there's  hopes  it  may  be  Go- 
vern'J.  No  nor  that  neither.  They 
mud  put  in  for  the  Prize,  and  'tis 
in  vain  to  dilftvade  them  from  it. 
But  they  mud  defpair  of  ever 
winning  it  in  a  fair  way,  being 
fuppofed  not  able  to  reach  the 
Tree  of  Knowledge.  True.  They 
have  therefore  but  one  way  lett, 
and  that  is,  to  turn  the  Tables, 
and  cry  up  fomething  or  other  for 
Learning  which  they  are  capable 
of.  No  matter  whether  it  deferve 
that  name,  that  is,  whether  it  be 
really  perfedtivc  of  the  Rational 
Part  "or  no,  'tis  enough,  if  they  can 
reach  it.  For  thofe  that  can't  com- 
pais  true  Riches,  and  yet  will  have 
the  Name  and  credit  of  it,  are  pur; 
upon  the  Necellity  ot  Coyning  and 
Counterfeit  ing. 

XIII. 

And     truly     this     Suppofition 
feems  to  me  fo  very  realbnable, 

B  4  thai 
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that  were  experience  altogether 
Silent  in  the  Cafe,  and  were  I 
utterly  unacquainted  with  the 
State  of  Learning  in  the  World, 
yet  if  I  had  a  Draught  given  me 
of  Human  Nature,  and  were  told 
how  much  the  Ambition  of  being 
efleem'd  as  Learned  and  Knowing 
exceeds  both  the  Defire  and  the 
Ability  to  be  fo,  and  were  then 
ask'd  what  I  thought  would  be  the 
Intellectual  Condud:  of  Human 
Life,  I  fhould  without  any  further 
enquiry  conclude  that  in  all  pro 
bability  Men  would  generally 
place  Learning  and  Knowledge  in 
fiich  things  as  fignifie  little  or 
nothing  to  the  Perfection  cf  the 
underftanding. 

XIV. 

Bat  from  grounds  of  Proba 
bility  that  they  inould  do  fo,  let 
us  proceed  to  prove  direttly  that 
tSicy  do  fo.  Now  in  this  Charge 
there. is  fomething  fiippofeJ,  and 
fornetliing  averted.  The  fuppofi- 
flon  is  that  there  are  feme  things, 

the 
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ilic  knowledge  of -which  is  little 
or  nothing  Pcrfi&ive  of  the  im- 
derftanding.  The  Aflertion  is, 
that  Learning  is  generally  placed 
in  the  knowledge  of  fuch  things. 
The  Proof  of  the  Suppofition  will 
ingage  my  Pen  upon  the  difcuHiort 
01  a  very  Curious  and  ivc/^hfy 
Quejtion,  "wherein  the  Perfection 
of  the  undcrflanding  does  confift, 
or  what  it  is  that  is  Pcrfe&ive  of 
the  Undemanding  ?  Which  when 
we  have  duly  fix'd  and  dated,  w7c 
lhall  then  have  a  certain  Mczfirc 
to  go  by  in  the  Proof  of  the 
Aftertlon. 

XV. 

To  the  Queftion  then  I  anfwer, 
that  tlic  Pericd:ion  of  the  Undcr 
flanding,  as  that  of  the  will,  is 
cither  formal  or  Oljett'we.  The 
Fornul  Perfection  of  the  undcr 
flanding,  as  that  oi  the  will,  is  no 
other  than  its  Excrcilc  or  Operati 
on,  which  is  Tkiiiki>:£  and  /^ 
t'uw,  as  that  of  the  otlier  isHv///^ 
and  CL'ttjiiifr  According  to  the 
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vulgar  Maxim,  that  the  Perfefti- 
on  of  every  thing  is  its  Operation^ 
which  muft  be  underftood  only  of 
the  Formal  Peferttion.  The  Ol- 
jeffi-ve  Perfection  of  the  under 
ftanding  is  Truth,  as  that  of  the 
will  is  Good.  The  Refult  of  thefe 
two  Perfections  joyn'd  together, 
is  what  in  the  underftanding  we 
call  Knowledge,  and  what  in  the 
will  we  call  Vertue. 

XVL 

Our  concern  is  not  at  prefent 
with  the  Formal,  but  with  the  Ob 
jective  Perfection  ofthe  underlland 
ing.This  wehave  faid  in  general  to 
beTruth,as  that  of  the  will  is  Good. 
And  thus  far  there  is  neither  D/f- 
ficttlty,  nor  Controverfie.  All  there 
fore   that  further   remains  to  be 
here  confiderd,   is,    what  Truth 
that  is  which  is  the  Objective  Per- 
fedtion  of  the  underftanding,  or, 
what  Truth  that  is,  in  the  Know 
ledge  of  which  the  Perfection  of 
the  underftanding  does  con/Hi, 

XVII. 
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Now  fmcc  there  is  fo  great  a 
Proportion  and  Correspondence 
between  the  underflandingand  the 
will,  and  the  Pcrfeftion  of  each, 
the  firft  entrance  we  ftioll  make 
upon  the  Rciolution  of  thK  Quciti- 
on  ihall  be  to  confider,  what  good 
that  is' which  is  the  Objective  Per 
fection  of  the  will,  or,  what  good 
that  is  in  the  clefiring  and  embra 
cing  of  which  the  Perfection  of  the 
will  does  confift.  Which  being 
determin'd,  W'll  afford  at  lend  a 
J\ur  Ground  and  OCT.///.;;/,  tho  not 
an  h: fallible  Mejfure  tor  the  de 
termination  of  the  other. 
XVIII. 

Here  then  'twill  be  ncceflary  to 
premile  a  Confideration  of  the 
Kinds  of  good.  The  mod  general 
diftribution  of  which  1  conceive 
to  be  intothefe  two,  Necefljry  and 
CoM/tipcnt  good.  By  ncceflary 
good  1  undcrftand  that  which  can 
not  but  be  good,  that  which  is 
always  and  immutably  good.  And 

this 
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this  comprizes  under  it  the  good 
of  the  End  which  is  defireable  for 
it  felf,  commonly  called  P  leaf  ant 
good.  And  the  good  of  the  Means  ^ 
which    has    an   immutable  con 
nexion  with  it,    and   is  defirable 
for  the  other,    commonly  call'd 
Profitable  Good.  By  Contingent  good 
I  understand  that  which  may,  or 
may  not  be  good,    and  is  good, 
whenever  it  is  fo,  only  upon  a  Po» 
fitive  account,    becaufe  enjoyn'd 
by  the  Will  of  a  Competent  Au 
thority.  This  can  never  be  the  good 
of  the    /W,    or  a  felf-de-firable 
Good  ;  nor  can  it  be  fitch  a  good 
of  the  /Jfcwashas  a  Natural  and 
tmmutalk  connexion  with  it;  but 
is  always  an  Arbitrary  and  Muta 
ble  Means. 

XIX. 

This  being  briefly  prernifcd,  I 
fliall  venture  to  aflert  that  that 
good  which  is  the  Objeclive  Per 
fection  of  the  Will  is  Necefan 
Good.  Either  that  which. is  'Seif- 
al!^  as  God  the  Univcrfal,  or 

any 


any  other  particular  pleafant  good. 
Orclfc  that  which  has  an  immuta 
ble  Connexion  with  it,  as  Moral 
good.  As  for  Contingent  good, 
that  is  no  otherwifc  pcriuftive  of 
the  Will,  than  in  the  force  and 
vcrtue  of  the  ncccllary  good.  For 
Obedience  to  a  polirivc  Law  is  no 
othcrwiiea  Vcrtue,  than  as 'tis  in 
cluded  in  feme  general  natural 
Law,  whereof 'as  a  contingent  in- 
ftance.  Which  is  all:)  the  ground 
commonly  aliign'd  by  Cefoijls,  why 
Human  Lau  s  o' .-/ligc  in  Confcience. 
According  to  that  ot'  ^ya/^/y,  Lex 
Humana  Obligat  in  Coniaentia, 
quatcnus  participat  Icgem  xter- 
nam  £>:  N.unralem.  An  fii'.man 
L  w  Mipesin  Ccvfiicxcc  .is  ir.uch  as 
it  partakes  of  the  r^-'nal  and  Na- 
tnral  Law.  That  is,  as  iar  as  it  is 
founded,  or  relies  upon  the  immu 
table  \\ill  of  God  ana  the  Didate 
ol  Natural  Kcafun. 
XX. 

This  is  too  plain  to  need  much 
Proof,    though  not    fo  plain  but 

that 
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that  it  may  be  demonftrated.  If 
then  a  Reafon  be  demanded  why 
the  objedive  Perfection  of  the 
Will  is  only  neceflary,  not  contin 
gent  good,  'twill  be  fufficient  to 
fay,  that  that  only  is  Perfective 
of  the  Will,  which  naturally,  and 
of  it  feif,  makes  it  Happy  and 
\v herein  ihe  can  acquiejce  with  fa- 
tisfaCtion  and  delight.  But  this 
is  only  neceflary  good,  that  which 
is  eflentialiy,  intrinfically,  and  im 
mutably  good,  either  as  the  End^ 
or  as  having  a  Natural  Connexion. 
with  it,  either  of  which  involves 
Happinefs.  As  for  contingent 
good,  that  is  fuppofed  to  be  of  it 
felf  indifferent  as  to  Happinefs, 
and  tho  by  pofitive  Ordination  it 
may  be  made  a  condition  of  it, 
yet  (till  it  contributes  to  it  only  as 
an  Arbitrary  Means,  which  has  no 
inward  goodnefs  in  it  fell,  and 
vvhofe  whole  Moral  Excellency  is 
deriv'd  from  feme  general  Law  of 
Reafon,  whereof  'tis  an  inftaace 
by  accident,  and  in  vertue  where 
of 


of  it  obliges.  Thus  Mofess  flri-Ex^- 17. 
king  the  Rock,  had  nothing  mo 
rally  good  or  pcrfedive  of  the  Will 
in  it,  but  only  as 'twas  an  fnfhnce 
of"  that  General  Laiv  of  obeying  the 
Divine  Will  in  all  things.  Nor  did 
the  Vertue  of  Mofes  con  fill,  pro 
perly  and  ftridlly  ipenking,  inftrr- 
3F/»2;  the  Rock,  but  in  0  Ley  ing  God 
ly  linking  the  Rock. 
XXL 

By  this  it  appears  what  good 
that  is,  in  the  cleiiring  and  embra 
cing  of  which  the  Moral  Perfecti 
on  or'  the  Will  does  properly  and 
ultimately  confirt.  That  it  is  Ne- 
cej]ary,[\vt  Continent  good.Whence 
\ve  may  take  inilrudtion  how  to 
flate  the  Pet  icclion  of  the  under- 
ftandtng,  which  we  fhall  do  by 
following  the  lame  Common  Mea- 
liirc.  Firft  then  be  it  here  alfo 
premifed,  that  as  in  relation  to 
the  Will,  all  good  is  either  NeceJJary 
or  Contin^ent^  io  in  relation  to  the 
Underftanding,  all  Truth  is  either 
Kectffary  or  Contingent.  For  be- 
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fides  the  immediatenefs  of  the 
Oppofition,  which  is  Contradkfto- 
ry,  I  further  confider,  that  that 
muft  be  the  Adequate  divifion  of 
Trvith  which  is  of  Being^  Truth 
being  a  property  of  Being,  and 
Inch  a  one,  as  tho  formally  and 
Abftradly  different  (  for  the  fub- 
jedl  muft  never  be  included  in  the 
Precife  Reafon  of  the  Property  ) 
is  yet  Materially,  and  Concretely 
the  fame  with  it.  But  nowr  Ne- 
ceflary  and  Contingent  is  the  Ade 
quate  Divifion  of  Beiug^  therefore 
allb  of  Truth. 

XXII. 

By  Necdlary  Truth  I   undef- 
ftand  that  which  cannot  but  he 
True,  that  which   is  always  snd 
immutably    True.     Such  is  God 
among  Simple  Truths^  who  is  im 
mutably   what   he  is,  and  all  the 
?.  K™-  Divine  Ideas  which  (as  I  baveeL'e- 
.^Ke'  where  abundantly  explain'd  it)  are 
5.81.    the  very  Eilenee  of  God,  as  vari- 
oufly  imitable  or  participate,  thus 
or  thus,  Such  aiio  amongCowpIex 
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Truths  are  all  Propositions  of  Eter-. 
nal  Truth,    whether   Abfolute  or 
Hypothetical,  with  all  their  regu 
lar    Inferences  and    Condufions, 
which  (  as  I  have  alfo   elfewhere 
fhewn  )  are  nothing  elfe  but  the 
Divine  I  fleas  themfelves  as  they  rid.  the 
refpi'di  each  other  according    to  fAm  rmi~ 
their  feveral  immutable  Habitudes  ioj.P4^ 
and  Combinations. 

xxur. 

By  Contingent  Truth  I  under* 
ftand  that  which  may  or  may  not 
be  True,  that  whofe  Truth  depends 
not  upon  the  Effence  of  God. 
(  That  Ground  and  Pillar  of  all 
Neceffary  Truth  )  but  only  upon 
his  Meer  Will  and  free  Pleafure, 
either  decreeing  or  permitting. 
Such  among  Simple  Truths  are  all 
Created  Beings,  the  whole  Eflypal 
World,  and  all  things  in  it,  which 
tho  made  according  to  the  Eternal 
and  Immutable  Patterns  of  the 
Divine  Ideas  or  Archetypal  World, 
yet  in  themfelves  are  Temporary 
Mutable.  Such  alfo  among 
C  Complex 
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Complex  Truths  are  all  thofe  Pro- 
pofitions  the  Terms  of  which  have 
no  Eflential  or  Immutable  Con 
nexion  with  each  other,  but  are 
fo  and  fo  combined  and  rein  ted , 
meerly  by  the  Decree  or  Permit- 
fton  of  him,  who  is  the  Author 
of  whatever  is  befides  himfelf. 

XXIV. 

Under  the  Firft  order  of  Truths 
are  comprehended  all  thofe  things 
which  are  the  Matter  of  thofe  Arts 
raid  Sciences  which  are  built  upon 
6tsbic  and  immcveable  Foundati 
ons,  which  depend  not  upon  the 
Syilem  of  the  Preient  World,  but 
were  antecedent  to  it,  and  might 
have  been  ftudy'd  before  'twas 
made,  and  according  to  which 
the  World  it  felf  was  made,  fuch 
as  Theology,  Metaphyfecs,  Morality, 
Geometry,  &c.  together  with  all 
thofe  unchangeable  Rules  and 
Meafures  of  Reafon  and  Conie- 
quence  which  are  to  be  ufed  about 
them  all,  which  is  the  Subject 
of  that  Art  or  Science  we  call 
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Logic.  Under  the  fecond  order 
are  comprehended  all  Matters  of 
F.ict,  all  Temporary  Events,  all 
Natural  or  Artificial  Efiecls,  &c. 
Which  are  the  Matter  of  all  Ar 
bitrary  and  Mutable  Sciences  ;  as 
Hiftor\,  Chronology,  Knowledge  of 
Tongues,  &c.  Which  began  with 
this  Mundan  Syftew,  and  ftand  or 
fall  with  it. 

XXV. 

Now  as  that  good  which  is 
Primely  and  properly  Perfective 
of  the  Will  is  Neceffary  good,  fo 
following  the  lame  Proportion  f 
ihall  not  doubt  to  alien,  that  that 
Truth  which  is  Primely  and  Pro 
perly  Perfective  of  the  Under - 
(landing  is  allo  Ntceffliry  Truth. 
And  as  Contingent  good  is  no  c- 
thcrwife  Perledive  of  the  Will, 
than  in  the  Force  and  Vertue  of 
the  Necetfary  good  (  as  was  above 
Explained )  fo  likewife  Contingent 
Truth,  is  no  otherwife  Pertedtive 
of  the  underftanding  than  in  the 
Force  and  Vertue  of  Ntceflary 
C  i  Truth, 
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Truth,  that  is,  of  the  Divine  Ideas 
wherein   'tis    contain'd.      As    for 
Example,  when  I  Speculate  (ome 
Particular ArtificialTriangle  which 
is  a  Contingent  Simple    Truth, 
it   is  no  otherwife   Perfedive  of 
my  Underftanding   than  as  it  is 
beheld  in  its    Necefiary  and  Im 
mutable  Nature,   or  (which is  all 
one  )  in  the   Divine  Idea.      And 
thus  again  when  I  form  a  Propofi- 
tion  concerning  this  Triangle,  by 
afcribing  to   it  fome  Property  or 
other,     which    is   a   Contingent 
Complex  Truth,  this  again  is  no 
otherwife  Perfedive  of  my   Un- 
derflanding  than  as  it  belongs  to, 
and  is  beheld  in   the  Nature  of  a 
Triangle    in    Common,     which  is 
Necefiary  and  Immutable,    being 
no  other  than  an  Idea,    or  a  De 
terminate    Mode    of   the     Drc-'me 
Omniformity.      So  that    at  length 
the  Perfection  of  the  underftand- 
ing  is  refolv'd  into  the  Knowledge 
of  Necefiary  Truth,    which  is  its 
only  Objedive   Perfection  ;  that 
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which  is  Contingent  being  no  way 
perfcdive  of  it,  but  only  in  vcr- 
tue  of  the  other. 

XXVI. 

I  am  (Madam)  very  fenfible 
how  ftrange  and  Paradoxical  this 
way  of  Philofophizing  will  feem 
to  thofe  who  are  either  unaddid- 
ed  to  Meditation  in  general,  or 
notconverfant  in  Theories  of  this 
kind,  and  therefore  for  their  Jakes, 
rut  her  than  for  any  ineviJence  of 
the  Argument,  I  will  give  feme 
Proof  and  Confirmation  of  it, 
which  I  will  fo  order,  chat  itfliall 
be  an  Explanation^  the  fame  time. 
I  will  therefore  firrt  ihcw  that  vis 
fo,  and  fecondly,  ko&  and  why  'tis 
fo.  That  it  is  fo  L  prove  thus  : 
Firft,  I  fuppofe  that  God  was 
once  when  there  was  nothing  be- 
fides  God.  Again,  I  fuppofe  that 
as  the  Being  of  God  did  go  before 
all  other  being  in  Order  of  time, 
fo  in  Order  of  Nature  it  was  ante 
cedent  even  to  the  Will  of  Crea 
ting,  putting,  or  permitting  any 

thing. 


thing.      Again,    I   fuppofe    that 
there  was  therefore  then  no  other 
Truth  but  nccelTary  Truth,    that 
is,  the  Divine  Ideas  with  their  fe- 
veral  Habitudes  and   Complicati 
ons.     I  fuppofe  again,  that  there 
fore  God  mult    be    confiderd   as 
knowing  then  only  thefe  nece/Jary 
Truths.     And  yet  i  fuppofe  again, 
that  God  was  as  perfect  then  .is  he 
is  now  ;    and  confequently,    that 
the  Divine  Vnderftanding  was  as 
perfed  then  as  now,    the  Nature 
of  God  requiring  not  only  that  he 
Ihouldbe    Alfilutely  Per  fat,    but 
that    he  fhould  be  fo  in   bimjelf. 
Whence  I  infer,  that  therefore  the 
whole   Perfection   of  the   Divine 
Underftanding  is  to  be  refolv'd  in 
to  the  fole  knowledge  of  tfeceffary 
Truths,  and  that  the  knowledge  of 
Continent  Truth  gives  no  Periedti- 
on  to  it,  any  otherwise  than  as 'tis 
beheld  in  that  which  is  neceflary, 
as  was  faid  before. 

XX  VII. 
From  this  Procefs  of  Reafoning, 
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1  prcfume  tls  fufficiently  evident, 
that  the  Objedive  Perfection  of 
the  Divine  Vnderftandin^  is  only 
Ncceffjry  Truth,  which  I  take  in 
the  firft  place  to  be  a  ftrong  ground 
of  preemption,  that  the  Perfecti 
on  ot  Human  Vnderftanding  does 
alib  confift  in  the  lame-  But  to 
make  it  furtlicr  plain  that  it  does 
fo,  I  iuppofe  again,  that  nothing 
were  to  exift  but  only  God,  and 
one  Intelligent  Being  ;  and  that 
this  Intelligent  Being  had  the  full 
and  perfect  fruition  of  God.  Upon 
this  fuppofition  I  enquire,  whether 
this  Intelligent  Being  would  be 
pcrtedtly  Hippy  or  no  ?  Without 
all  queftion  he  would,  as  enjoying 
an  All- fu/ic tent  Good.  Well,  if  lo, 
then  he  mu ft  be  perfectly  happy 
in  his  TJnderfl finding  And  yet  'tis 
moil  certain,  that  he  could  then 
have  the  knowledge  of  very  little 
more  than  Nectary  Truth  ;  for  all 
that  he  could  poilibly  know  be- 
fidcs,  would  be  only  that  he  hiin- 
ielt  did  exift,  and  that  he  knew 
C  4  thde 
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thefe  Neceflary  Truths,  and  that 
he  was  happy  in  the  knowledge  of 
them,  and  the  like.  And  left  the 
knowledge  of  luch  Contingencies 
iliould  be  thought  any  Accumu 
lation  to  his  Happinefs,  we  will 
carry  our  Hypothecs  a  little  fur 
ther,  by  fuppofing  that  this  Intel 
ligent  Being  were  not  to  attend  to 
any  of  his  ow7n  Perfections,  or  to 
any  of  thofe  few  Contingent 
Truths  refulting  from  them,  but 
were  only  to  Contemplate  God 
and  the  Divine  Ideas  ;  and  then  I 
demand  whether  his  underflanding 
would  be  fufficiently  perfected  or 
no  ?  'Tis  neceflary  to  anfwer  in  the 
Affirmative,  whence  'tis  alio  as 
neceflary  to  conclude,  that  the 
only  Objective  Perfection  of  our 
underftanding  is  Nece/ary  Truth. 

XXVIII. 

This  S  think  fufficient  to  prove 
that  'tis  fo.  I  ihall  now  briefly 
explain  the  Mode  of  it,  by  fhew- 
ing  bow  and  why  'tis  fo  ;  and  I  ac- 
£ount  for  it  after  this  manner. 

Neceflary 
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NecefTary  Truth  is  the  fame  with 
the  Divine  Ideas  ;  and  accordingly 
Plato,  I  remember,  'Jcalls  Science 
a  Participation  of  Ideas,  and  the 
Divine  Ideas  are  the  very  Eflencc 
of  God,  as  'tis  varioufly  imitable 
according  to  its  Owniformity  :  Ne- 
cellary  Truth  therefore  is  no  other 
than  the  EiTence  of  God,  the  very 
Suljtavceof  the  Divinity.  More 
particularly,  it  is  the  fame  with 
the  Divine  ^y®~,  the  fccond  Per- 
lon  in  the  Holy  Triad,  who  is 
JH  otf%TV7r<&  (r$£zyt  as  Philo  fpeaks, 
the  Archetypal  Seal,  and  x«V^  ^ 
yo«7T»  the  Intellectual  World,  and  y9ff,,^. 
tfxewnw  <&$>j£Hy(M.  the  Archetypal  *  ^ 

i)          r  I  ,    '      ocn ,  ,     ~r  /      *  "  ^ ' 

raradigmC^nd  t&a.  <fy  ifwv,  the  Idea 
of  Ideas.  Whom  alfo  the  Scripture 
reprefcnts  as  the  W7/fJomof  his  Fa- 
r/.?cr,and  as  the  Ll&bt  of  the  World, 
and  who  inlightcns  every  Man 
that  comes  into  it,  not  only  Effici 
ently  (as  'tis  vulgarly  underflood) 
but  alfo  Formally,  he  himfelf  be 
ing  the  Truth,  and  the  Light,  in 
which  we  fee  all  things. 

XXIX. 
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XXIX. 

Thefe  things  (Madam)  I  only 
hint  to  you,  referring  you  for  fur 
ther  fatisfa<5tion  to  your  deferved- 
ly  admired  Monfieur  Malelranche 
in  his  de  la  Recherche  de  la  Veritc^ 
and  to  a  Treatife  of  mine  call'd 
Reafon  and  Religion  •  where  I  have 
purpofely  treated  of  the  Divine 
Ideas  find  of  our  feeing  all  things  in 
them :  In  which  however  whatever 
is  deficient  ihall  be  fupplied  in  ano 
ther  Latin  Treatife  of  a  larger 
compafs,  now  under  my  hands, 
and  which  I  (hall  communicate  to 
the  World  e're  long  (if  God  pleafe 
to  continue  my  Life  and  Health) 
under  the  Title  of  Theoria  Mundi 
Idealis^  five  Metaphyfjca  Platonica, 
XXX. 

However  ,  left  I  ihould  be 
thought  to  proceed  upon  a  preca 
rious  ground,  I  will  here  give  you 
one  fhort  and  evident  Demonftra- 
tion  that  Necefiary  Truth  is  the 
very  Eflence  of  God,  and  then 
advance.  That  God  is  the  caufc 

of 
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ofwhatevcrisbefides  himfelf,orthat 
whatever  is,is  either  God  or  the  tr 
ied:  ot  God,  is  a  clear  and  acknow- 
ledg'd  pr  nciple.      Upon   which  I 
thus  argue:    Nccelftrv   Truth   is 
cither  G  K!,  or  the  K'ied:  of  God. 
But  it  is  not  the  EflLdt   oi   God, 
therefore  it  is  no  other  thiii  God 
him  felt. 

XX  XT. 

Thit  it  is  not  the  EfFed:  ofGod, 

istvi'lent  irom  the    many   Abfur- 

ditit^  r hat  would  {bli<-w  u{  on  tint 

Supp,;(ition.    Forfirft,  Go-wouM 

be  then  a  NecejJ.iry  A^ent ;    tor    if 

Ncc-.flary  Truth  be  .in  Fffeff,    'tis 

a  N'-ceH'in:  E^fed',  and  a  Ne'ccilary 

Etlld:  mu:  t  have  a  Neceflary  Cau(e. 

Ai;ain,  God  would  not  only  be  a 

Ntrr/jry  Agent,    but  alfo  (which 

is  worfc)  an   Vnintellifevt  Agent. 

11  ic  confequence   is  unavoidable, 

for  if  Truth  be  the  EfTcd  of  God, 

then  antecedently  to  the  eficding 

of  it,    there  was  no  Truth,    and 

confcquently  no  Knowledge-  Again, 

if  Neccilary  Truth  be  the  Effedi 

of 
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of  God,  then  the  Perfection  of  the 
Divine  Underftanding  muft  be 
fuppofed  to  depend  upon  fome- 
thing  that  is  not  God  ;  nay,  upon 
fomething  Created  ly  God.  'Twill 
follow  again,  that  God  has  made 
fomething  which  he  cannot  de- 
ftroy.  And  laftly,  to  add  no 
more,  if  Neceffary  Truth  be  the 
Effed:  of  God,  then  there  will  be 
fomething  Neceffaryy  Immutable, 
and  Eternal,  &c.  befides  God. 
The  Conferences  areall/>A?/X  and 
fo  are  the  Alfurdities.  The  laft 
of  which  appeared  fo  great  to  the 
Excellent  Monfieur  Poiret^  a  ftiff 
Oppofer  of  your  beloved  Male- 
Irancbe,  and  of  the  Ideal  Philofo- 
pfjy  t}iat  he  urges  this  as  one  Ar- 

nalesde  •    n.     i  /    •  r 

gumentagainft  the  very  being  of 
Neceflary  Truth  ,  becaufe  then 
there  would  be  fomething  Neceffa- 
ry  befides  God,  not  confidering 
that  this  Neceflary  Truth  is  really 
one  and  the  fame  with  God  hin> 
felf.  And  this  alone  puts  by  the 
force  of  his  Argument  againft  the 

leinv 
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le/ngof  Neceflary  Truth,  which 
however  is  fufficiently  conclufive 
to  the  purpofe  we  now  aim  at, 
that  NeccfTary  Truth  is  not  the 
Effect  of  God.  For  if  it  were, 
then  his  Abiurdity  would  come 
in,  and  there  would  be  fomething 
Neceflary  be  fides  God.  Since 
then  Neceflary  Truth  is  not  the 
EfFed  of  God,  it  remains  by  Ver- 
tue  of  thcpremtjed  Disjuttft/.on9th&t 
it  mud  be  no  other  than  the  very 
Subflance  and  EfTence  of  the 
Deity. 

XXXII. 

I  further  confider,  that  the 
Eilcnce  of  God  is  intimately  and 
immediately  united  to  the  mind  of 
Man  ;  this  is  plain  from  Scripture, 
which  tells  us  that  in  God  is  our 
Life,  our  Motion,  and  our  Being 
And  from  Pbilofophy,  which  aflu res 
us,  that  what  pervades  all  things, 
mult  needs  be  immediately  united 
with  every  thing.  And  for  this,  cCrj;,^ 
you  have  the  Authority  of  your  /•*  -^ 
excellent  Malelrancke,  who  there-  p>  i! 

fore 
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fore  calls  God  the  Place  of  Spirits, 
as  Space  is  the  Place  of  Bodies. 

XXXIII. 

Now  upon  the'e  two  Suppofi- 
tions,  that  Neceflary  Truth  is  the 
fame  with  God  himfelf,  and  that 
the  Eflence  of  God  is  immediately 
united  to  the  Mind  of  Man,  'tis' 
eafie  to  Conceive  lm\>  and  why 
Necefliry  Truth  fhould  be  the 
Objective  Perfection  of  our  Un- 
derftanding;  ftnce  to  make  an 
Objed  Perfective  of  the  Faculty^ 
nothing  elfe  is  requifite,  than  that 
it  be  its  proper  Good,  and  that  it  be 
intimately  Prefer?? to  it.  And  this 
will  alfo  fufficiently  give  us  to 
underftand  that  Contingent  Truth 
cannot  be  the  Oljeflirve  Perfection 
of  the  Mind  ;  firft,  becaufe  that  is 
a  Created  Being,  whereas  God 
alone  is  our  proper  Good  And 
fecondly?becaufe  'tis  witk&  ^s,and 
cannot  be  immediately  united  to 
our  minds,  without  which  condi 
tion,  were  it  never  fo  Perfective 
otherwife,  it  could  contribute 

nothing 
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nothing    to  the  Perfection  of  our 
Underitandings. 

XXXIV. 

And  thus  have  I  given  a  full 
Refolution  to  that  Curious  and 
Important  Queftion  which  the 
Proof  of  my  Suppofuion  ingaged 
me  upon,  and  which  is  to  be  the 
Meafure  of  what  follows  in  this 
Reflection.  It  is  plain  from  hence, 
that  there  are  iome  things  the 
Knowledge  whereof  is  little  or 
nothing  perfective  of  the  under- 
(landing.  For  as  1  have  fhewn, 
'tis  not  Contingent  but  Ncceffary 
Truth,  wherein  the  Perfection  of 
the  Underflanding  does  confift. 
Whence  it  follows  that  True  Learn 
ing  ought,  to  be  placed  in  the 
Knowledge  of  Necejjarj  Irutb,  in 
the  Compreheniion  of  thole  Arts 
and  Sciences  whofe  Foundations 
are  noi  Arbitrary,  but  Stable  and 
Immutable,  and  in  underftanding 
the  Eternal  and  Unchangeable 
Laws  and  Meafures  of  l\eafon  and 
He  therefore  is  the 
truly 


truly  Learned  and  Knowing  Man, 
who  has  furniili'd  his  Mind  with 
bright  and  clear  Ideas,  lodg'd 
them  orderly  and  regularly  in  his 
Head,  and  fettled  the  Relations 
and  Confequenccs  of  one  to  ano 
ther.  He  that  is  able  to  think 
clearly  and  diftin&ly  (for  fo  much 
a  Man  knows,  as  he  diftincftly 
underftands,  and  no  more)  to 
judge  truly  and  folidly,  and  to 
reaibn  dependently  and  confe- 
quentially.  In  fliort,  he  that  fees 
moft  of  the  Divine  Ideas^  is  mod 
familiarly  converlant  in  the  Intelli 
gible  World,  and  has  the  largeft 
and  the  cleared  view  of  the  Field 
of  Truth.  This  I  hold  to  be 
Learning,  and  Intellectual  Per* 
fedlion,  and  befides  what  Argu 
ments  I  have  alledged  in  behalf 
of  this  Hypothefis  5  it  is  further 
Confirmed  by  the  Authority  of 
Plato,  when  he  makes  the  Happi- 
nefs  or  P  erf  eft  ion  of  Man  (for  'tis 
all  one)  to  confift  in  the  Content* 
plation  of  Ideas* 
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But  notwithstanding  the  un 
qudlionablc  Certainty  of  the  Prc- 
inifes,  this  is  not  that  Meafurc 
which  the  generality  of  the  World 
has  thought  fit  to  proceed  by. 
Learning  is  generally  placed  in 
the  Knowledge  of  Cent  indent  ^  not 
of  Ncceffliry  Truth.  For  your 
LaJyfiip  very  well  Knows  that  the 
World  does  not  efteem  him  a 
Learned  Man  \\hoie  Learning 
has  Clear  d  his  underftanding,  who 
is  arrived  to  clcarnefs  and  Di- 
flindtnefs  ot  Conception,  and  is  a 
thorough  Matter  ot  Notion  and 
Difcourje.  No,  'twill  coil:  great 
Pains,  great  Labour  of  Mind,  and 
anxiety  ot  Thinking  to  arrive  to 
tbis  Fitch.  Nor  will  all  the  Pains 
in  the  World  do,  unlds  a  Man  be 
Naturally  wide  for  it,  unleis  he 
be  of  a  Notioval  Complexion^  and 
has  had  his  Head  caft  in  a  Met.i- 
pb\j:cjl  Mculd.  Whereupon  this 
Attainment  is  h!;e  to  Lc  r!:cl..ot 
of  a  very  few.  This  tiicrcibre 
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muft  not  be  Lcarni^  but  fome- 
thing  elfe  muft,  that  lies  more 
within  Common  reach,  tho  of  no 
real  Moment  to  the  Perfection  of 
the  unde?  (landing.  Such  (  as  I 
have  (hewn;  MQ  Contingent  7  ruths^ 
and  yet  Learning  is  generally 
placed  in  the  Knowledge  of 
thefe. 

XXXVI. 

For  fir  ft,  'tis  reckon'd  a  notable 
point  of  Learning  to  underftand 
variety  of  Languages.  This  alone 
gives  a  Man  a  Title  to  Learning 
without  one  Grain  of  Senfe  ;  and 
on  the  other  fide,-  la  a  Man  be  an 
Av£2l  for  Motion  nnd  Difcourfe^ 
v<-:-  urjcis  he  can  exprefsthe  lame 
thought  in  variety  of  words,  he 
mav  go  fora  Rational,  but  will  by 
no  means  be  efteern'd  a  Learned 
Mm.  And  this  brings  to  my  mire! 
a  Paflage  which  1  met  with  not 
long  fince  in  London'^  where  being 
in  Conpany  with  an  Ingenious 
French  Man,  I  ask't  him  of  what 
repute  M.  Malebranche  was  with 

the 
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the  Learned  in  France  ?  He  told 
me,  that  he  was  look'd  upon  as  a 
great  Mafter  of  Notion  and  Specu 
lation,  but  as  a  Man  of  no  great 
Learning.  I  ask 'd  him,  why  ?  Bc- 
caufe,  faid  he,  he  undcrftands  but 
few  Languages.  How  much  that 
excellent  Authors  Talent  may  lie 
that  way  I  am  not  concern'd.  But- 
whatever  it  be,  the  moft  Learned 
of  them  all  muft  give  me  leave  to 
fay,  that  I  would  rather  be  Mafter 
of  a  Quarter  of  his  Scnfc,  than  of 
all  the  Languages  that  may  be 
form'd  out  of  the  Alphalet.  But  is 
it  not  a  ftrange  thing  that  fo 
much  S/rrfs  fhould  be  "laid  upon 
fuch  a  Tr/fl/et  For  what  am  I  r lie 
'better  for  being  able  to  tell  wiinr 
'tis  a  Clock  in  leveral  Languages  •: 
What  docs  this  fignifie  to  the  Per 
fection  of  my  underftanding  > 
Words  are  purely  in  order  "to 
Thought  and  Settfe,  and  therefore 
are  oi  no  further  value  than  as 
they  fcrve  as  helps  either  to  Lean:, 
or  to  Communicate  the  other.  To 
D  2  affedt 
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affcdt  them  therefore  for  thsm- 
felves,  is  to  turn  the  Means  into 
the  £W,  than  which  nothing  is 
more  abfurd.  And  yet  this  vain 
peice  of  Pedantry  has  prevailed  all 
the  World  over,  and  with  Ibme 
to  that  degree,that  they  have  con 
founded  Ideas  with  Words^  and 
have  made  all  Science  to  terminate 
in  the  latter.  Thus  the  Philofo- 
phers  of  the  Nominal  way,  and 
particularly  Mr.  Hollsw\\o  makes 
Rcalon  to  be  nothing  eife  but 
Scfjuela  NommiiW)  a  well  order  d 
Train  of  Words.  Never  certainly 
was  there  a  grower  peice  of  Ido 
latry,  nor  a  plainer  Argument  of 
the  great  degeneracy  of  Mankind. 
And  tho  all  the  Multipliers  of 
Tongues  arc  not  Comprehended 
under  this  latter  charge,  yet  it  may 
concern  them  to  confider,  how 
great  a  Folly  it  muft  needs  be,  to 
place  Learning  in  that,  which  is 
one  of  the  greateft  Curfts  upon 
Earth  ,  and  which  lhall  utterly 
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Again,  it  pafies  for  an  cxtMor- 
dmary  part  of  Learning  to  under- 
fland  /////tfry,  that  is,  in  other 
words,  to  know  what  a  company 
of  filly  Creatures,  call  d  Men,  have 
been  doing  for  almoft  this  6©oo 
years.  Now  what  is  my  under- 
Standing  the  Perfe&er  for  know 
ing  this .-  I  deny  not  but  that  there 
are  forne  matters  of  Facl:,  as  the 
more  remarkable  Turns  of  Eccle- 
Ji.i/tical  H'/ftory,  together  with  the 
greater  revolutions  of  the  Civil 
World,  that  may  be  of  Moment  to 
be  known,  not  that  the  knowledge 
of  them  as  fuch  is  L.earnin^  or 
Perfective  of  the  undcrftanding, 
but  bccaufe  by  difcovering  to  us 
the  Con.ludt  of  Divine  Providence 
they  fupply  us  with  occasions  of 
adoring  and  glorifying  the  wifdom 
and  goodncfs  of  God.  I  am  not 
therefore  againft  the  knowing  thefe 
things  but  only  I  would  not  have 
men  think  thcmfdves  the  Wifer  or 
more  Learned  fcT  fuch  Knowled'tf. 
O  j  : 


For  'tis  one  thing  to  fay  that  a 
thing  deferves  to  be  known,  and 
another  to  fay  that  *i\$  Learning  or 
Wifclom  to  know  it-  For  a  thing 
may  deferve  to  be  known,  not  as 
perfecting  the  underftandivg ,  but 
meerly  as  touching  upon  our  Inte- 
rejL  I  grant  therefore  that  it  may 
be  of  Conference  to  know  fome 
Hiftorical  paflages,  if  we  are  any 
way  concerned  in  them,  and  fo  it 
may  to  know  the  Clock  has  (truck 
One,  if  I  have  appointed  an  Ajfig- 
•nation  at  that  time  •  but  fure  the 
lare  naked  Theory  of  the  Clock's 
having  (truck  one,  can  add  but 
little  to  the  (lock  of  my  Intel 
lectual  Perfection.  The  mod  tri 
vial  matter  of  Fadr  in  the  World 
is  worth  knowing,  if  I  have  any 
concern  depending  upon  it  ;  and 
the  great  eft  without  that  is  utterly 
infignificant.  Sothat'tisnot  from 
the  perfecting  of  our  Vnderftanding^ 
but  from  the  Relation  tliey  have  to 
our  Interefti  that  tliefe  things  de- 
fcrvc  to  be  known, 

XXXVHl 
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Tins  is  (u/Iicicntly  plain  from 
the  Meafurc  we  have  prcmifcd, 
by  which  noTruth  is  perfective  of 
the  undcrflandingbut  only/V;Y^//j- 
ry  Truth.  But  to  add r els  my  lc!f 
more  Convincingly  to  the  greit: 
Magnifiers  of  /J'/Jlory,  Hhall  only 
defire  their  an.lver  to  this  cue 
Queftion.  Suppole  fuch  and  fuch 
Matters  of  Fad:,  on  the  knowledge 
of  which  they  Found  their  tirlcAo 
Learning-,  and  perhaps,  glory 
more  in  the  kvf-ivhj^  tliem.than  the 
Actors  them-elixs  uid  in  die  dobr^ 
them.  Suppoie,  I  Uy.  fach  mat 
ters  of  Fad:  had  never  been  mwe ; 
luppolc  i\il/us  had  never  VYea- 
ther'd  out  //./;:;.'//'.//  by  Dc/jy.v  • 
nor  Cyrus  took  ft.J--.l<w  by  drain 
ing  tlie  River  into  the  "Di  chcs, 
what  lois  or  diminution  would  \\\\$ 
have  been  to  th-L  IVrlJ'di  )n  ol' their 
Underftandings  ?  They  can'iot: 
fay  it  would  have  been  any.  And 
why  then  fhould  the  knowing 
them  now  tlicy  .ire  done,  be  reck- 
D  4  on'd 


otfd   as  an  Intellectual  Improve 
ment  ?   And  yet  we  find  that  'tis 
ib,    and  that    Men   ftudy    thefe 
things  not  only  for  their  ufe  (for 
that  I  allow)  but  for   their  meer 
Theory,  placing  Learning   m  fetch 
Hiilory,    which  has  nothing  to 
commend  it  but  only  that  it  tells 
you  fuch  and  fuch  things    were 
done.     Of  this  impertinent  fort  is 
the  greateft  part  of  the  Roman  and 
Grecian  Hiftory,   which   (had  not 
the  World  looted  it    for  Learning) 
would  no  more  concern  a  Man  to 
know,  than  that  a  Bird  has  dropt 
a   feather    upon     the     Pyrenaan 
Mountains. 

XXXIX. 

Again,  it  goes  for  a  Notable 
piece  of  Learning  to  underftand 
Chronology,  to  be  able  to  adjuft  the 
intervals  and  alliances  of  Time, 
to  know  when  fuch  an  Adtion  was 
done,  when  fuch  a  Famous  Man 
flouriilrd,  and  who  and  who  were 
contemporary,  and  the  like.  Now 
I  deny  not,  but  that  while  Men 

live 
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live  in  this  World,    they  may  be 
concerned  to  have  iomc  acquaintance 
with  thcfe   things,    by    reaion   of 
fomc  intereft  or   other   that   de 
pends  upon  it.     It  may  therefore, 
I  fay,   lor  fome  purpofes,  be   con 
venient  to   know   that.     For   in- 
ftance,  there  is  a  twoSold/Era  ^or 
date)  of  the  Victory    at   AKium, 
the  one  reckon'd  from  the  Fight  at 
the   Promontory    of  Atrium,   ac 
cording  to  the  account  of  Dio  and 
Xiphilinus  ;    the   other  from  the 
taking   of  Alexandria^    and     the 
Death  of  Cleop.itra,  according  to 
Ptolemy,    Jcfcfbus,    F.ufelius,  and 
Cenforhnts.     But  however,  concern 
ing  tins  may  be,  with   refpect  to 
its  ufefuhiefi)     yet  certainly  as  to 
any     Intellectual    Per  fed  ion     that 
accrues  by  it,    it  mult  needs  be  a 
very  n;>eflif\/n£  Stuff  ape  of  Mind  ; 
and  yet  'tis  counted  a  great  Accom- 
plifliment  and  Enrichment  of  if. 

XL. 

Another   thing   there  is  which 
paflcs    ior     wonderful   Learning, 

which 


which  F  cannot  wrell  reduce  either 
to  Neceffary  or  Contingent  Truth, 
for  indeed  it  does  not  belong  to 
Truth&t  all, and  that  is  QutSophiJti- 
cat  way  of  Difputation.  And  in 
deed  it  may  well  be  call'd  fo,  for 
as  'tis  generally  manag'd,  'tis  no 
thing  but  meer  Quibbling  and 
Jefting,  not  Arguing  but  Punning. 
For  fuppofe  the  Queftion  be, 
Whether  he  that  has  Faith  fhall  be 
faved  ?  No  fays  the  Opponent, 
If  the  Damn'd  have  Faith,  then 
not  everyone  that  has  Faith  iliall 
be  faved ;  But  the  Damn'd  have 
Faith.  Therefore,  &c  Here  'tis 
plain  that  the  Word  Faith,  tho  it 
has  Something  in  Common  in  both 
Proportions,  yet  according  to  the 
intire  Idea  fignifies  one  thing  in 
one  Proposition,  and  another  in 
another.  And  why  then  is  not 
the  whole  Proceedure  to  be  re 
jected  as  Idle  and  impertinent  ? 
As  for  downright  Fallacy  and 
Equivocation  where  there  is  a 
fljanifeft  Ambiguity  (as  between 

Dog 
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Dog  and  Dog,  one  fignifying  a 
Celeftial  Sign,  and  the  other  a 
Terrcftial  Animal)  this  is  every 
where  dcfpifcd  and  laught  at  as  un 
becoming  both  the  Acumen  and 
the  Gravity  of  a  Difputant.  And 
we  think  we  have  Sufficiently  dif- 
charged  our  hands  of  fuch  an 
Argument,  by  Crying  out  that 
thele  are  Four  'Terms  in  the  Syllo- 
giftrt.  But  now  I  would  fain  know 
whether  it  be  not  the  fame  to  all 
real  purpoies  in  the  foremention'd 
Inftance,  which  is  after  the  Com 
mon  way  of  our  Scholajlic  Difpu- 
tation?  Is  not  P\iith  and  Faith 
there,  as  much  an  Ambiguity  as 
Dog  and  Dog  here.--  For  my  part 
I  can  perceive  but  this  only  Dif 
ference,  that  Dog  and  Dog  have 
nothing  in  Common  but  the  NJMC, 
whereas  Fs.ith  and  t'jith  Inve 
fome  GeHertcalP&rt  ulierein  they 
agree.  But  what  does  this  Mend 
the  Matter  ?  For  tho  there  be 
fome  (jcnencal  Agreement,  jet 
take  'cm  according  to  their  w 
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that  is,  take  the  Generic al 
part  with  its  Contracting  Difference, 
and  'tis  plain  that  they  fignifte 
t\vo  different  things,  and  conie- 
quently  that  there  is  really  as  great 
an  Ambiguity  here  as  there.  And 
this  we  plainly  Confefs  when  we 
come  to  Diftinguifk.  For  what  is 
a  Diflintlton  but  a  Pointing  out  of 
an  Ambiguity  ?  What  is  it  elfe  but 
to  fay,  that  fuch  a  thing  is  True 
in  this  Senfe,  but  not  in  that% 
True  in  that  Senfe  wherein  the 
Point  of  the  Queftion  is  not  con- 
cerJd,  but  not  in  that  wherein  it 
ts.  No  ?  why  then,  notwithftand- 
ing  the  Generical  Agreement  the 
Procedure  is  as  fallacious  and  Im 
pertinent  as  when  the  Queftion  be 
ing  about  Star-Do^,  th&Oppofition 
is  about  Land-Dog.  And  yet  (fuch 
is  the  inconfiftency  of  Human 
Judgment)  the  one  is  counted  Tri- 
fl'wg,  and  the  other  Serious  AY- 
guixg.  Whereas  indeed  no  Argu 
ing  can  be  fo,but  where  the  Terms 
of  the  Queftion  are  firft  Defined 

(as 
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(as  is  done  in  Geometry  )  and  then 
always  u led  according  to  thcYirft 
Stated  Senie.  All  Difputingany 
othcrwife  than  io,  mull  ncccliari- 
ly  be  nothing  elfe  but  meer  Pax- 
ving,  only  much  worfe  than  what 
is  in  common  ufe,  bccaufe  'tis  Pun- 
#/#£  when  a  Man  Pretends  to  be 
Serious.  And  yet  this  is  made  a 
confiderable  Part  of  our  Academi 
cal  Education  and  Learning.  And 
to  this  I  add  this  further  Remark, 
that  'tis  reckon'd  a  notable  Excel 
lence  to  be  abb  to  Spin  out  an 
Argument  ro  a  great  length,  and 
he  is  counted  the  bed  Arguer 
that  can  thus  Pun  longeft.  Whereas 
indeed  did  a  Man  Speak  to  the 
Purpcje,  Brevity  would  be  his 
greateft  Excellence. 
XLI. 

There  are  many  other  things 
which  the  unaccountable  humour 
of  the  V  1  !v;.s  inrnrl  up  tor 
Learning,  which  .  ve  \\^\[ 

never  be  tis..  ber.ttr  for,  and  which 
Wijcl'im  doe'i  nor  need.     Thus   'tis 

count* 
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counted  Learning  to  have  tumbled 
over  a  multitude  of  Books,  efpe- 
cially  if  great  ones,  and  old  ones, 
and  olfcure  ones,  but  moft  of  all, 
if  Manufcripts  5  the  recovery  of 
one  of  which  is  reckon'd  fo  much 
added  to  the  Commonwealth  of 
Learning,  as  they  call  it.  A  Well- 
read  Man  fignifies  the  very  fame 
as  a  Learned  Man  in  moft  Mens 
Diflionaries  ,  and  by  Well-read 
they  dont  mean  one  that  has  read 
rcdl,  that  has  clear'd  and  improv'd 
his  underftanding  by  his  reading^ 
but  only  one  that  has  read  a  great 
deal,  tho  perhaps  he  has  puzzled 
and  confounded  his  Notions  by 
doing  fo.  Thus  again  it  goes  for 
Learning,  to  be  acquainted  with 
Mens  Opinions,  efpecially  of  the 
Ancients,  to  know  what  this  or 
that  Philofopher  field,  what  this 
or  that  Author  fays,  tho  perhaps 
he  fays  nothing  but  what  is  either 
Aifurd,  or  Qlviovfly  True.  Thus 
for  inftance,  what  can  be  more 
Abfurdthan  that  t\wcy  of  Empe- 

docles. 
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docks,  that  there  arc  two  Semi 
circles  comparting  betwixt  them 
the  Earth,  one  whereof  was  com- 
pofed  of  Fire,  the  other  of  Air, 
and  that  the  former  made  the  Day, 
and  the  latter  Night  ?  And  yet  to 
know  this  is  Learning  And  what 
again  is  more  obvioufly  true,  than 
thatGrdro  Dodrine  of  Arijhtk^ 
that  Privation  muft  go  before  the 
introduction  of  the  Perm  in  all 
Generation  .j  And  yet  'tis  Learn 
ing  to  know  that  lie  taught  thus, 
tho  it  be  a  thing  fo  plain,  and  fo 
near  the  Surface,  that  a  Child  can't 
mifs  oi  it.  To  know  the  thing 
is  nothing,  bccauic  fo  plain  and 
eafic,  but  to  know  that  Ariftotk 
held  it,  that's  the  Learning.  Nay, 
to  inftancc  in  a  matter  of  greater 
difficulty,  tho  I  know  very  we!!, 
and  am  able  to  demonftrate  the 
grounds  of  the  Atcmical  Philofbphy, 
or  the  Motion  of  the  Earth,  or  the 
Circulation  of  the  Blood,  yet  I 
ftall  not  be  admitted  into  the  Or 
der  of  the  Learned,  unlefs  I  am 

able 


( 

able  to  tell  that  Mofcus  the 
dan  invented  the  firft,  and  that 
Vewocntus  and  Leucippus  after 
wards  improved  it,  and  that  the 
two  latter  owe  their  dilcovery  to 
Copernicus  and  Harvey.  So  much 
more  Learned  an  achievement  is 
it  to  know  Opinions  than  things; 
and  accordingly,  thole  are  reck- 
on'd  the  moft  Learned  Authors, 
who  have  given  the  greateft  Spe 
cimens  of  this  kind  of  Knowledge. 
Thus  is  Pzcus  Mirandula  more  ad- 
mired  for  the  Examination  he  has 
made  of  the  Dj&rine  of  the  Pa- 
gavs,  than  any  of  them  were  for 
what  they  delivered  ;  and  Plutarch 
has  got  more  Credit  from  the 
Hiftory  he  gives  01  their  Opinions, 
in  the  id  Tome  of  his  Works,' 
than  from  any  of  his  Rational  and 
Moral  Diicourfes.  And  were  he 
not  accoi,nud  Learned  for  the 
former )  1  queftion  whether  the 
Latter  (\hv  far  more  excellent  than 
they  are)  would  ever  have  given 
him  that  Title. 

XLIL 
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Now  {Mjdam)  \vhat  an  hard 
and  unrealizable  impofition  is 
this,  that  tho>  I  am  able  to  Think 
and  Write  never  fo  much  like  an 
Angel  my  fell,  yet  I  muft  not  be 
accounted  a  Man  of  Le~iniiv^ 
unlefs  1  can  tell  what  every  whim- 
fical  Writer  has  laid  before  me  ' 
And  how  hard  will  this  fall  upon 
tlioie,  wliofe  lor  is  to  breathe  in  the 
LJ/I  Ages  of  the  World,  who  mud 
be  accountable  for  all  the  Whims 
and  Extravagancies  of  fo  many 
Cerimrks*!  And  yet  this  is  made 
lo  great  a  part  of  Learning,  that 
thcLearning  of  nuft  Men  lies  in 
Books  rather  tiian  in  7  hirrzs  ;  anci 
among  Authors,  where  one  writes 
upon  7/vtfgj,  there  are  twenty  that 
writes  upon  Books.  Nay,  iome 
have  earned  this  odd  humour  on 
fo  iar,  that  'tis  thought  Learning 
to  know  the  verv  Titles  of  Books, 
and  their feveral  7>////,','vr,  with  the 
time  and  place,  when  and  where 
the}  were  Vn.iicd.  An-.l  I  have 
F  met 
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met   \\ith    feveral  my   iclf,    that 

luive  valued  t  hemlelves  not  a  little 
•  this  Mechanical  faculty,    tho 
no  more  of  vvh^.r 
in  they  d;-  it  is 

•  •  Rolls  of  Deftiny. 

X  L  I  I  !. 

From  this  i    :       ;;  of  Lcnr^::g 
HI  the  !  oks, 

s  that 

; 
*    piece    of 

rti 


i 

i,  bus  only  to  fhew  that  tizc 
Anth  T  he 
An:.', 
Evident 

neither  Ne.n  nor  ,1 

Man    :'  ,    t) 

quore  Inch    ; 
Re  a  a  nor  J- 


Truth,    Jcoi 

tf/A/',     fome 

^n;;g£rSy     WilO    Vet  !       . 

of 
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of   flir;\vd    Learning,    and    vafl 
Reading. 

X  L  I  V. 

Thefc,  and  rainy  other  ilieh 
t!i'-  '  ;i  vereen;!lcfs  to  reckon 
up  all)  an.  >rity  of  the 

W<:  i  "  -    ..         ;:VJ 

JM  :-  '  -    :acation, 

our  Stud  and  our  Time,  tho 
they  are  all  of  them  C"i;th:zcnt 
Truths,  ilm  are  not  Peri'ciiive  of 
theUn  ing 

fo  I  ;it  on1]  is,    oV 

Eternal 

A'->'3-,     '  '  ,     Q[' 

t'K'  .   them 

///yf/v/,:    '/•    air!    unconccrnir.^  on. 
So  tlvii   in   ih'-rr,    ti;  irgc  of 

this  KdljcUion  ain:;i;nr,  to  thus 
much,  That  Learning  is  ;;.ncra!ly 
placed  in  the  Knowledge  of  lucli 
tlr-^S--  which  neither  the  Intel- 
l  Pcrtcd-tO'i,  nor  any  otlie>' 
///-  ol  Man  is  coiicerr/d  to 

kn< 


>.  Fn*]i  Rcjlcciio 


The  Second  Refk&ion. 

Wherein  the  General  Conduft 
of  Human  Life  Is  taxd^ 
for  ufing  undue  and  irre 
gular  Methods,  In  Profe- 
cuting  what  is  really  Per* 
fdiive  of  the  Vnderjland- 


I. 

N  the  preceding  Reflection,  the 
Intellectual  Condud;  of  Human 
Life  was  cenfured  for  the  general 
M/fflacing  of  Learning,  for  pla 
cing  it  in  fucli  things  as  are  not 
Perfective  of  the  underftanding. 
In  the  Prefent  Reflection  fuppofing 
it  to  be  Free  from  that  Fault,  we 
fhallconfider  it  as  Chargeable  with 

another, 


another,  namely,  with  an  undue 
and  irregular  Method  of  profecu- 
ting  what  is  really  perfective  of 
it.  The  Firft  was  an  Errour  about 
the  £W;  This  Second  is  an  Er 
rour  about  the  Means,  which  are 
tlie  two  hinges  upon  which  all 
Prudence  5  and  all  Imprudence 
turns. 

II. 

That  the  Truth  of  this  Charge 
may  appear,  we  muft  here  alfo 
propofe  a  Mesfure,  whereby  we 
may  proceed,  as  we  did  in  the 
Former  Reflection.  And  as  there 
we  took  upon  us  to  determine 
what  that  is  which  is  Objectively 
perfective  of  tlie  7J nderfl andin^  ib 
we  muft  lierc  confider  what  is  the 
Ri&bt  Method  of  Profecuting  what 
is  Jo.  Which  being  ftatcd  will  be 
a  Meafure  to  us  in  this,  as  the  o- 
ther  was  in  the  fixmer  Reflection. 

III. 

I  defign  not  here  a  juft  and  Par 
ticular   Treatiie    concerning    The 
At; t hod  of  Study  or   I-rjuiry   after 
E  j  Trufl\ 
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b,  this  Province  being  already 
Proreflediy  undertaken,  and  Excel- 
I(.M:ily  adorn'd  by  two  as  great 
Mailers  of  Thinking  as  evn  \vere, 
or  are  like  to  be  in  the  World, 
Carte,  fins  and  M~!-jlrancbc, 

ch  your  LaJyjl'ipis  lu  v-.uclia 
•<?/},     tl  I          ider- 

takirL,  or  this  Kind  VvOi^'J  be  as 
nccdlels  to  •)  a  ti 

er,    as  to  the  :  !f, 

.. 

* 

ing  im 

Methods  are  u  ' 

Ltqucft,  but  by  pr*  •  iiich 

is  the  /i/^r.  t:  re  I  ihaii 
do,  buc^/7.  [y,  and  in  Ge* 

ncral. 

' 

Since     therefore  that    Truth 
v.-hich   is  Periccrive  0':  i.iie  uirler- 

ftanding   is  Neceffa}  »•   Truth,    and 
*  ">  -*' 

fince  tins  Neceflary  Truth  is  the 
(aine\y":;<  .he  r  Lvinc.  Ideas (bcth 
\vhich  beifj^  .  :d,  are 

here 


IK  tc  iuj  roiciO  following  the  tired 
ot  the  bine  I  h  nxhefis,  I  find  i: 
NV-'.\  ll.n}  to  i,  that  the  righr 

and  ind«  v  d  '.>.;!\  Method  of  Hn- 
quii\  iti  i  thai  Truth  which  is 

In    G;nfu!tii  :    Meal  Wvirl, 

only  jt  is,  -  \  i!ie  Divine 
y''y^t  uho  fay>  of  hiinfelf  tiiat 
:  .  //',  but  alio 

the   ^ 

V. 

-)  things,  firO: 
'  '"-y^'i  or   Ideal 

VV-  . '  .  iy  united  with, 

:  1     to  vlincl. 

Sccon;    •    i  ;  and  under- 

ftaii  him,   Tiut  he 

i  s .  o u  r  / .  •  v  '/  a  i          •  >'  Vifflom,  t !  i e 
i  we  .See,    and  the 
•   \ve  Sc-r\     t!iat  lie  is 
t!i-j  •  '>--  IvMztl'Q-,  the   in- 

\v;ird  word  antial  Con- 

oi'our  Minds,  as  he  is  of 
the  Fatlu;,  and  tliat  in  this  Senfc 
he    /.;//;:,/•: r;;i    every     Man      that 
conies  in:o   the   World,       This   1 
h  A  p.jed 


Vide,Re4-  neet}    not    prove    HOW,       LeCilUlc  I 

havc  done  it  proieiledly  elicwhcre, 
only  I  fhall  pals  one  neceflary 
Remark  upon  the  manner  of  our 
being  inlighten'd  by  the  Divine 
riy&,  who  may  be  laid  to  in- 
lighten  us  in  a  double  refpedt  ei 
ther  Fundamentally  and  Potentially 
by  putting  us  into  a  Catchy  of 
Illumination,  by  his  intimate 
Union  and  Preiencc  with  us,  or 
elfe  Effetlually  and  Aiiualh,  \\  hen 
\ve  attend  to  his  Divine  Light, 
which  is  always  preicnt  to  us,  tho 
iv e  are  not  fo  to  it.  In  the  Former 
fenfe  he  inlightens  every  Man,  in 
the  latter  only  thole  who  duly 
confult  him  and  attend  to  him. 

VI. 

For  I  confider,  that  the  Divine 
tiy&f  is  an  Inligbtenefs  in  the  fame 
Proportion  as  he  is  a  Redeemer. 
Now  he  redeems  us  either  by  put 
ting  us  in  a  Salvabie  and  Recon 
cilable  Scate,  which  is  a  Redemp 
tion  TJnwerfal  Inccndionate  and 
Antecedent^  or  by  adhuli  v  recon 
ciling 


tiling  and  Saving  us,  which  de 
pends  upon,  and  is  confequent  to 
cert.i ,n  conditions,  and  is  con- 
fen  d  only  upon  thole  who  arc 
qualityxl  accordingly.  And  as  his 
Redemption  is  double,  fo  is  his  lllu- 
wi'/Litijri.  He  inlightens  either  by 
putting  us  in  a  flate  or  poflibility 
ot  Illuminationby  being  intimately 
prelent  with  us,and  furroundingus 
with  !us  Divine  Ideal  Light,  which 
is  a  Henefit  Common  to  all,  or  by 
avli  u  A  1 1  v  /-.'farming  ou  r  u  n  d  e  r  it  a  n  d  - 
ings  \Jien  we  apply  our  lelves 
\\  .ill  cine  Attention  to  IMS  all-chi 
lli!  ed  Light,  which  is  ever  prelent 
to  us,  and  to  the  whole  Creation, 
and  Si-hi.-tb  even  /;/  fhe  Djrknejs,  j0h.T.5. 
tlio  ihj  i\t  bicfs  Comprehend  it  not. 

VII. 

And  [  was  not  a  little  glad  to 
find  the  Grounds  of  this  ditlinCti- 
on  in  the  UTit;:-gs  of  that  Elevated 
Heathen,  ,  odes,  which  1  Ihall 
gi\e  yen  in  t!ie  words  of  my  own 
:ioii.  Tills  lr}{l:l  Heathen 

upon  tiu'.t  Myfttcal 
Pravcr 
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Prayer  ihagoras,    0  /  ; 

Jur  the, 

M 

all  .  Moves  j 

this   C^j 

Cc  themfelv 

Mori  il  I\?(/?MS  ;  ?r/'v  ;  ^^  ; 

freed,  menny  • 

wiib  the  0  f  this  k 

kxfc  .'     To    vvh 
P.  144.    tlL     •       ,'1  AniV. 

ere  \  .    •'•/•'^  embrace    evil 

of  '/-/" 

/•/^r     /^: 
gW. 

F 

P.  14^       ^ 

#7  ;  vec?J- 

fai 

con 

. 

to  a  . 

//'    M?      /',.  ;,      <?/*     ' 

CC... 

<  ibtbifi 

led 
ly  .  e  cx> 

7  ' 
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p. ilk  offering  in  him  to  irl.'(>::<i  it  i± 
to  /;•  jlcivn  ;  /i?  that  f?0r:i  a 'vijille 
o1  J  a  Faculty  of  feeing  m  •  ,* 

t\  i:'tatio,i.      /hi;    I 


freed  ft  :       '     ' 

jke\-: 

Nature, 

Jcl:'.  l\ 

IV  S 

/•/';'•  tfore  that  I  e  ,-.  his 

to   il  c\c  only 
. 

ifo  .  c-//,    and 

v 
/y  /  /  C'ovfc:/!- 

i  :  icrj 

Goc!  Lv  p.  i  ,g, 

tllC  (  -j  t'CL'O'tilCS 

j  .          ;j/y. 

TT  r  i   r 
V    I  !  {. 

Tn  nl!  roccft  Miis  refined 

M;    '  '..)      l!i:;t     God     IS 

rv 

^*ie:"  ;  r~  i\-,  that  !  ;   inli^htf  n 

tlu'in  •  r  ?.s  to  put  r! ;f; in 

i::^  \va\',  a:iu  \\'i:.'.  iiibil'- 


ty  of  Illumination,  which  then 
becomes  Actual  and  Effeflttalwhen 
they  yield  due  Attention  to  the 
Divine  Light.  He  does  not  in 
deed  dcfcend  to  io  much  Nicety 
and  Particularity  as  to  afcribe  this 
Illumination  to  the  Divine^®-, 
or  L'ie-d  World ^  but  only  to  God 
in  general,  nor  does  he  determine 
v/ht-dir.T  God  does  inlighten  us 
only  -/y,  1\  infufing  Ads 

or    Habits   of  knowledge  (as  is 
more  vulgarly  held,  than  under- 
flood,  and  indeed  is  no   way    in 
telligible)  or    Formally   by  being 
himfeh'  tlie  very  Formal  Light  of 
our  Minds,    and    the  immediate 
Obj?;dt  ot  our  Knowledge.     This 
I  iky  he  does  not  determine,    nor 
do  I   eke   him   to   this    purpofe, 
having   fufficiently  Explain'd  and 
Eilabliiht    this  Theory  elfewhere, 
but  only  to  ihew  his  Concurrence 
with  me  in  this  Diflindiion  of  the 
doulle  Illumination  of  God. 

IX, 

Thefe  Suppofals  being  premifed, 

Firft 


Firft,that  that  Truth  which  is  Per 
fective   oi   the    underflandinp     is 
AViY/A/ry     7 MY//'  ;    then  '  < 
that  this  Neces'iiN    I  rut       s  the 
lame  with  the  i)  •  then 

Thirdlv,  that  the  "  :/'>,or 

Ideal  V\\;r!d,    is  i.ted 

with,  and  PK-:!  d  to  ::^j  M  nd  ; 
then  IVunhly,  that  we  ILX-  and  un- 
deriland  all  things  in  him,arid  that 
'tis  lie  that  is  our  inli^htner  :  and 
that  laftly,  tho  he  ir.  s  all 

Fundamentally  and  Yoi.  yet 

this  Illumination  is  nor  re  I  to 
Att>  and  made  /'  ;c  by 

the  intervening ot  Ionic  v  ordi'aon 
on  our  parts,  which  is  duly  to 
coniult  and  apply  our  ives  to 
him.  From  thele  Prcmili  iame 
Concluliop  .  \\  u  Kuiciu  on 

before,  luccii  evidently 

foil  n\  v.    t  !  only 

Mvth -•  !    o! 

Tru; 

u  n  • 

t   3 

vine  •' 
this  is  ti 


Colof,  i,    are  bid  .ill  the  Treasures  of  Wiflom 

and  'Knowledge.    This  is  that  great 

and  U<'iivedal    Oracle    lodged   in 

in's  Bfeatl,    whereof  the 

Antient  Vrim  and  T'ku.mmtm  was 

j  Type  or  Emblem. 

Til's    Y-  Reafon,    this  is  Co-fci2/?ce^ 

tK  this  ;S  -  fit 

•kly  raik'd   of,  *by 

"^cir  aukwarcl, 

UP  i  J% principle 

of  it,  d:icr, 

. 

:ng  in  ic  leli 

n.n-1  if 

[/5W,  or 

make  this 

it   'tis  luch 

;    :  :i.r£ 

6>. 

-•A^.      But  to  return, 
Oracle 

\v  a\',  and  ran. 

fu  i:!d  inrichour 

v  i  .  that  Truth  vvhichis 

PC  '   of  the   undc 

A  ,5  the  true  /tttf£W  of  be 


ii%  tru!>     wife.     Air!  this  '•"  no 
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the  Third  is  by  Prayer.  Upon 
each  of  which  I  lhall  beftow  feme 
few  Remarks,  fuch  as  may  rather 
give  hints  than  full  entertainment 
to  your  thoughts,  becauie  I  Know 
your  Lachihip  loves  to  have 
fomething  left  toi^ork  out  by  your 
fell  in  }our  own  private  Medita 
tions.  Which  Confideration  has 
made  me  all  along  ufe  lefs  Prolix- 
,  ity  than  the  QuaintnefswiA  Weigh- 
tiucfs  of  my  Argument  v\ou!d 
othcrwiie  juftify. 

XI. 

The  firft  Method  aflign'd  is 
Attention,  or  Application  of  Mind 
to  the  Intelligible  World  ,  the 
World  of  Truth  This  is  the  fame 
with  Thinking  or  Speculatmg,\\\\\c\\ 
if  intelligibly  accounted  tor,  will 
be  found  to  be  nothing  elfe  but 
the  Conversion  of  the  Mind  to  the 
Ideal  World,  or  Omniformity  of 
the  Divine  EiTence  ;  \vhich  as  it  is 
the  Firft ^  fo  is  it  alfo  the  Diretleft 
and  moiV  Compendious  Method 
of  Science.  For  this  is  to  go  di» 

redly 
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redly  to  the  Spring-bead,    to  the 

Lucifl  Fountain  of  Good,  Tis  to 
take  hold  of  Effential  Truth  naked 
ly  as  it  is  in  it  felf  (as  a  very  Con 
templative  Perion  cxpreilcs  it)  'tis 
to  fix  the  Eye  of  the  Mind  upon 
the  Intellcflual  Sun,  upon  him 
who  is  Subftantial  Truth,  and  the 
Light  of  the  World.  Which  mud 
needs  be  the  mod  ready  way  to  be 
inlightned.  For  the  more  heed- 
fuliy  we  attend  to  the  Ideal  World, 
the  more  we  mall  fee  and  difcover 
of  it;  and  not  only  fo,  but  alfo 
more  clearly  Jiftiv&uijb  what  we 
do  difcover.  For  fo  a  man  that 
calls  a  ihort  carelefs  glance  upon 
the  G.//JXV,  fees  only  a  Confuted 
ivbitevefs  arifing  from  the  nume 
rous  mixture  of  little  Splendors, 
but  when  the  fame  Perfon  fixes 
his  Eye  with  dcadinefs  and  delay 
of  Application,  he  begins  todifcern 
fomething  more  diftindtly,  a  new 
Star  ever  and  anon  arifes  under 
hisinipeition.not  difcover  d  before, 
and  dill  the  longer  and  harder  he 
F  looks. 
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looks,  the  more  he  difcerns,   till 
•at  length  he  has  difcover'd  as  much 
as  he  can  well  atttend  to  at  once, 
and  has  fatiated  his  Faculty  with 
the   Rrightnefs   and    Multitude  of 
Light.     The  Application  is  as  Ob 
vious,  as  the  Figure   is  Pertinent, 
and  therefore  I  ihall  only  remark 
this    one    thing    more  upon  this 
part,  that  this  was  the  Method  of 
the  ii r ft  Inventors  of  Arts  and  Sci- 
ctices,  who  made  their  way   into 
the  Coafts  of   Learning  by  nicer 
dint  of    Thinking  ;    and    further, 
that  this  is  the  very  Method  that 
has  been  ufed  by  the  greateft  Im 
provers  of  them  ever  fince,    fuch 
as  Bacon,  Boyle,  Defcartes,  Gal/lens, 
jt-farvey,  Merfennus,  Digly,    Male- 
Ir ancle,     Poiret,    and    (whom    I 
name  with  particular  Honour  and 
Reverence)   our  Excellent  Frier.! 
Dr.  More.     All  thelc  muft   be  al- 
low'd,  and  I  think  are  to  be  great 
Improvers  of  Learning,  and  that 
'twas  by  this  Method  they  did  it. 
And  I  dare  Prophetic,  thai  if  ever 

any 
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any  extraordinary  Advancement 
be  for  the  ,  future  made  in  the 
World,  'twill  be  done  by 


XII. 

This  as  to  Thinking  in  General. 
But  now  as  to  the  Order  of  Think 
ing,  if  your  Ladilhip  can  be  fup- 
poled  to  need  any  inftru&ion 
about  it,  I  cannot  recommend 
you  to  a  better  Tutor  than  your 
Friend  M.  MalelrancLe,  in  his  fe- 
cond  part  of  his  fixth  Book  of  In-  P. 
quiry  after  Truth,  where  he  pur- 
polcly  defcribes  the  Method  of 
Thinking,  which  you  may  remem 
ber  he  reduces  to  thcic  few  fcl- 
lowing  Laws. 

XIII. 

The  firft  Law  is,  that  c-!J-:ncs 
Ic  maintain  J.  in  our  lie j tunings. 
From  this  Principle  depends  this 
general  Law  concerning  the  Mat 
ter  of  our  Studies,  that  ire  ci^bt 
not  to  Reajcn  lut  only  cf  tb;J.-  tbi<;<zs 
whereof  we  have  clear  /Vr.?y,  and 
by  Neccilary  Confcqucnce,  that 
F  2,  iv e 
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i\:e  ought  always  to   legm   with  the 
moft  fimple   and  eafie    things^  and 
dfo  to  dwell  long  upon  them,    before 
ive  advance    to    the    inquifition   of 
things  more  Comblex  and  Difficult. 
XIV. 

Upon  the  fame  general  Princi 
ple,  depend  the  Laws  concerning 
the  manner  whereby  we  are  to 
proceed  in  the  Solution  of  Qucfti- 
ons.  The  firft  oi  which  Laws  is 
this,  That  the  ft  ate  of  the  Qtteftkn 
to  be  folded  is  to  le  nwft  diftinftly 
Conceived.  Belldes,  the  Ideas  of 
the  Terms  ought  to  be  diflind: 
that  they  may  be  Compared  with 
one  another,  and  that  the  Relati 
ons  which  are  fought  for  may  be 
Known. 

XV. 

But  when  the  Relations  of 
things  to  one  another  cannot  be 
Known  by  immediately  Compa- 
uiem,  then  the  Second  Law 
is,  / L\it  we  fhould  employ  our  thoughts 
to  iifid  out  one  or  more  Middle  Ideas^ 
wbiih  iv 6  may  ufc  as  a  Cowmen  Mea- 

fare 
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I'ure  to  Know  by  their  help  the  Rela 
tions  that  ate  between  thofe  t hints. 
And  withal  he  advifes  that  we 
flionld  11  ii.lv  to  have  thole  Ideas 
clear  and  thftind:,  proportionally 
to  the  Accuracy  and  Numerouf- 
nefs  of  thofe  Relations  which  we 
endeavour  to  deprehend. 

XVf. 

But  \\  lien  the  Qucftions  areDif- 
ficult  and  require  a  long  Exami 
nation,  then  the  third  Law  is, 
that  iron  the  Matter  in  hand  all 
tbofe  things  Ihoidd  be  removed  who fe 
e  \aiYiinatiuri  is  not  neceffliry  to  the 
rt/Jcoicry  of  the  fought  for  1 ruth. 
Becaufe  the  Capacity  of  the  Mind 
is  not  to  be  without  reafon  divi 
ded,  but  all  its  force  is  to  be  im- 
ploy'd  about  thofe  things  from 
which  it  may  perceive  Light. 
And  all  thofe  things  which  can  be 
removed,  and  which  being  re- 
mov'd,  the  Queftion  remains  in- 
tire  ;  they  are  the  things  that  do 
n,)t  belong  to  the  Queilion. 

F  ?.  XVIL 
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When  the  Queftion  is  included 
within  a  few  Terms,  then  the 
Fourth  Rule  is,  that  the  matter  of 
our  Meditation  h  to  le  divided  ly 
parts,  and  thofe  parts  to  le  bandied 
fagfy  according  to  their  Natural 
Order,  lj  beginning  with  the  more 
Simple,  that  isy  rdih  thofe  which 
include  Jewell  Relations.  And  that 
.  we  (bciild  r.ct  pafs  on  to  the  wore 
Complex,  till  the  more  Simple  le 
distinctly  known  ^  and  render  d  Fami 
liar. 

XVIII. 

When  by  Meditation  thcfe 
things  become  Familiar  to  us, 
then  the  Fifth  Rule  is,  that  the 
Ideas  of  all  thejc  are  to  le  Contract* 
ed,  and  dif^jed  in  the  Imagina 
tion,  or  to  Is  Written  down  in  Pa 
per,  that  they  way  no  lower  fll  the 
it)  f  ^cffinJ.  This  Rule, 
tho  always  ujfiul,  yec  lie  makes 
it  neceildry  only  in  the  moil  diffi 
cult  Queftions,  whicn  require  a 
great  Capacity  of  Mmu.  And  he 

lays 
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Jays  withal,  that  the  life  of  this 
and  the  following  Rules,  is  not  to 
be  Accurately  known  but  only  in 


XIX. 

When  the  Ideas  of  nil  things 
neccflary  to  be  confidcrd,  are 
clear,  familiar,  contrr'd:,  and 
orderly  duelled  in  the  Imagina 
tion,  or  expreft  in  Paper}  then 
the  tlxth  Law  is,  Tint  alt  ihin& 
arc  to  Lc  Compared  or  Collated  ac 
cording  to  iht'  LTVS  vf  Combined  ioV) 
alternately  ;i)FOK£  o::c  ann-kcr,  either 
/y  the  hit  I.  -it  nit  ion  rf  the  Mind* 
or  ly  the  Alviio':  rf  the  Ima-jimtion, 
jo\n'fl  ir/fh  1  '  e  Ih  '////  Ion  cf  the  ittiud, 
or  L\  the  Calculation  of  the  fen 
joynd  with  the  At  text  ton  of  the 
Mind  and  of  the  Imagination. 

XX. 

If  none  of  nil  ti-ofc  Relations 
which  refult  iroin  all  ihofe  Col 
lations,  be  tb.nt  \vh'.c!i  is  ioi^nt 
attcr,  then  a^ux  ]  •«-;./  all  thoje  tie- 
lations  tl.pjc  arc  to  Ic  removed 
ah/eh  arc  of  no  i<jc  to  the  S-J.'.t'ic^ 
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of  the  Queftion :     And  the  others 
are  to  le  made  Familiar,    to  le  Con- 
tratteJ,    and  to  le  orderly  difpofed 
tn  the  Imagination,    or  exprefs  d  in 
paper,    and   to  le  compared  with 
each  other,  according  to  the  Laws  of 
Combination.      And  then  ive  are  to 
fee  whether  the  Compound  Relation 
which  is  fought  for  le  any  one  of  all 
thofe  Compound  Relations  which  re- 
fult  from  thofe  new  Comparisons. 

XXL 

If  none  of  thole  found  Relati- 
tions  include  the  Solution  of  the 
Queftion,  then  again  from  all  thofe 
Relations,  the  unjeruicealle  are  to 
le  cajl  away,  the  other  are  to  le 
made  familiar^  &c.  And  by  pro 
ceeding  in  this  manner,  the  Truth 
or  Relation  fought  for,  be  it  never 
fo  Complex,  will  at  laft  be  found, 
provided  we  are  able  fufficiently 
to  extend  the  Capacity  of  our 
Mind,  by  Contracting  Ideas,  and 
that  in  all  our  Operations  we  al 
ways  attend  to  the  End  and  Scope 
which  is  to  be  anriv'd  at,  For  in 

every 
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every  ftcp  ofthislntellcdhnl  Pro- 
grcfs',  we  ought  to  hive  our   eye 
perpetually   t]\\\   upon  the  Stare 
of  the  Queftion.     To  all    which 
lie  acids  one  Caution   more,    that 
we  Ihould  beware   left  we  ihodt! 
fit  down  Contented   with   a  falfe 
Light  or  Appearance,    and    io  be 
deceived.     And  that  therefore  our 
Collations  in  order  to  the    finding 
out  the  Truth  we  look  after,     be 
fo  often  tvpcrited,    till   we  cm  no 
longer  with  hold  our  aflent  without 
being  Secretly  Chid  and  reprehen 
ded  by  a  Certain  M.'Jler   Anfwer- 
ing  from   ivitbin  to  our  Q  :<  H  1.011^, 
that  is  t:)  our  Labour,  Applicati 
on  of  Mind,  and  defire  of  Heart. 
By  Vv'hich  Mifier  iritkinthis  aJmi- 
rabie  Theorift  can  mc-n  nothing 
elfe  but  the  Divine  A=>^-,  or  Ideal 
IVorlJ,    that  Unix'erial  Oracle   of 
Mankind,  and  oi'all  the  Intelligent 
Creation. 

This  is  a  fhort  view  of  tho'c 
Laus  which  the  Excellent  M. 
M.ilelrancbt  has  given  concer^'-;:; 
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the  Method  of  Thinking.  And  I 
believe  if  an  Angel  had  been  in- 
gaged  in  the  undertaking,  he  could 
not  have  given  Better-  They  are 
all  Natural  Clear,  Diftind,  Eafie 
and  depending  ;  Few  enough  not 
to  lurtben  or  Diftrafl  the  Mind, 
and  yet  Many  enough  to  inform  it.  ' 
And  therefore  I  fliall  not  be  guilty 
of  fo  much  T resumption  and  Im- 
periivexce  as  to  prefcribc  any  other, 
thinking  it  fufficient  to  confider 
and  Prndlice  thefe.  And  fo  much 
for  the  firlt  way  of  Confulting  the 
Ideal  World,  which  is  by  Think- 
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Thefecond  way  is  by  Purity  of 
Heart  and  Life.  This  I  confefs 
ha^  a  more  immediate  and  fpecial 
inSu(  ncc  upon  the  Knowledge  of 
Spiritual  and  Moral  Trariis,  ac» 
cording  to  that  ol'our  Saviour,  If 
any  .  ,  w/ll  Jo  his  will,  he  ilull 
know  tf  the  Doftrj/tf,  &c,  and  that 
of  !i;:>  Prime  Apoflle,  TL-  Aubnal 

•f  LiOi\«»I4      '"?,/  ,  .. 


6W,  &c.  But  its  Efficacy  is  not 
confined  here,  but  has  a  larger 
Sphere  of  activity,  and  fcrves  to 
the  difcovcry  even  of  all  Meal  or 
tfeceflliry  Truth,  For  as  vicioui- 
nels  not  only  proceeds  from  Igno 
rance,  but  alib  cwfes  it,  by  bciot- 
tingancl  clouding  the  underftand- 
ing,  fo  Purity  of  Heart  and  Life 
not  only  proceeds  from  Light  and 
Knowledge,  but  alfb  produces  it, 
and  helps  the  Soul  to  fee  more 
Clearly  and  Dillindly.  Hence 
the  Pythagoric  and  Platonic 
j^X'- "-''',  t^  Method  of  Purificati 
on  and  Purgation  lo  much  talkVi 
of  by  7V  phyryJamllichuSi  Plct'tniis, 
and  particularly  by  Hicrodes  in 
his  Introduction  to  liis  Noble 
Coinment,  \vhere  he  has  thefc 
Words,  <-ls  n  Blear  F.\e  ca;mot  le- 
bold  j  I'ery  lri<tl:t  ol]cCt  t'lll  it  le 
Punzd,  J<>  a  Sou'  nrt  \et  Clarify  d 
And  refined  ly  l'''crtuc  is  net  qualify  tl 
to  gaze  I'.fan  the  Be.mty  (>f  Truth. 
And  the  lame  Met!;od  is  no  lefs 
recommended  in  icriptu/e-  n*//- 

florn 
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dom  mil  not  enter  into  a  Polluted 
Spirit,  Jays  the  Wife  Man.       And 

Dan  rz    ^S  t^le    *^nSc'   to   £^?^A    many 

1  3.  '    "  yZW/  /^J   Purify  d  and  made   white  , 

and  none  of  the  wicked  fhall  under" 

ft  and,  I  ut  the  wife  (ball  under  ft  and. 

~ 


than  the  Aged  lecaufe  I  keep  thy 
Commandments.  And  to  this  pur- 
pofe  alfo  is  that  of  our  Lord  to  be 
underftood,  He  thai  follows  mey 
that  is,  that  lives  after  my  Ex- 
'*  ample,  HJalkcth  not  in  Darknefs. 
The  Purity  of  his  'Heart  will  be  a 
Light  to  his  understanding. 

X  X  I  V. 

But  to   repreient   this  more  di- 
ftincSly  ,     there    are    two    ways 
whavbv  Purity  of  Heart  fcrvesto 
the   Acquirement    of  Knowledge. 
By   Natural  Efficacy  y  and   by   the 
Dhhe  Q-iice  and  Benediftion.    A  nd 
firft  it  does  it  by  Natural    Effica 
cy,    either  by   Clarifying  the    Me- 
dium,  or  by  afifliwz,   the    faculty. 
The  former  I  conceive  and  repre- 
after  this    Manner.     I  lup- 

pofe 


pofe  in  the  firft  place  that  the 
Soul  lees  through  a  Medium ; 
Secondly,  that  this  Medium  is  our 
Terrellrkal  I'ehidt  ;  Thirdly,  that 
the  (ji'ofxe/s  of  this  Me 
Jcrs  the  Vif:o-i  of  die  So:  All 
whicli  1  groi?..  .  ~;-;<~  •  '-rds  iCor.  15 

oi'  the  Apoftle,  New  we  fee  thrash  ' 
a  Gf.i/s,     dark!}'* 

XXV. 

ThisSuppcle.!,  it  fo!     \vs   that 
whatlbcver  Clarilys  thi-.j  vun 

doci  alf'Mielp  the  Villon  OL  the 
Soul.  And  this  Tur'iiy  d^cs, 
eipecially  that  more  Kmiricr.c 
part  of  it  which  confifts  in 
C/A////^y  and  'I'trnpcrwce.  For  firft 
it  CoiTipoles  the  T  -ecially 

that  oi  LMJl,  by  tlint  the  Ani 
mal  Spirits,  and  by  tha:  tiie  Blood. 
For  tiic  Motion  oi  the  Paflions 
Ferments  the  Spirits,  and  the  Fer 
mentation  of  the  Spirits  agitates 
the  Blood,  and  by  agitation  raifes 
all  tlie  feculent  and  drolfy  parts 
of  it-;  and  m,i!<es  it  like  a  troubled 
Fountain,  thick  and  muddy.  And 

this 
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this  I  take  to  be  one  true  reafon 
why  Men  in  any  Paffion  can't 
reafon  fo  clearly  as  when  they  are 
in  more  quiet  and  flence  of 
Spirit.  But  now  by  Purity  of 
Heart  all  this  difturbauce  is  allay 'd 
•and  compofed,  the  Paffions  are 
becalm'd,  the  Spirits  fix'd,  the 
Fountain  of  the  Blood  clears  up, 
and  fo  all  the  inner  part  of  that 
Glafs  the  A  pottle  fpeaks  of,  be 
comes  more  bright  and  pellucid, 
more  apt  to  tranfmit  the  Rays  of 
the  Ideal  Light,  and  confequently 
we  fee  more  clearly  through  it. 
Tho  it  be  ft  ill  but  Darkly  in  com 
panion  of  what  we  fliall  do  here 
after. 

XXVI. 

But  this  is  not  all  ;  This  Purity 
does  alfo  Clarifie  the  outward  part 
of  the  Glafs  too.  Firft  ly  Confe- 
quence,  becaufe  the  finer  the  Spi 
rits  and  Blood  are,  the  finer  will 
be  the  Threds  of  the  outward 
Veil  alfo.  Then  more  directly, 
becaufe  Temperance  docs  refine 

and 
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and  Subtilize  the  Texture  of  the 
Body,  diminifhesfrom  its  Bulk  and 
Groflnefs,  and  unloads  the  Soul 
of  a  good  part  of  that  Burthen 
which  not  only  preflcs  down  her 
Afpirations,  but  alfo  hinders  her 
Si&bt  :  And  be  fides,  it  refines  the 
the  inner  part  too,  bv  bringing 
in  frefli  fupplies  of  fine  Spirits.  Dan.  r 
This  was  that  Temperance  \viuch 
made  the  Faces  of  Dw/tfJ-faujH/ab, 
Milbad  and  A^ri.  ':  dear 

and  7rj/r,    and  whic!-  .in 

Wijt  too,  gave  a  quick  ar.-J  deli 
cate  air  to  their  Con  ices, 
and  let  in  the  Light  oi  the  Ideal 
World  upon  their  Suils.  This  was 
that  Philofophical  T  nee  of 
the  Pythagoreans ,  wlrch  inufe 
the  Words  of  Dr.  More  Comment 
ing  upon  that  place J  }s  the  Mo 
ther  ff  that  WifJonx  which  make; 
the  I' ace  to  fl:inc,  ard  Mnr;faes  the 
Luc/form  y chicle  rft'-c  Sad. 

XXVI  i. 

And  as  this  Purity  does  Clarify 
the  Medium,  io  does  it  alfo  Affift 

the 
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the  Faculty.  And  this  it  does  by 
the  fame  general  way  whereby  it 
clarifies  the  Medium,  that  is,  by 
compofing  the  PalHons.  For  the 
Pafllors  not  only  trouble  and 
thicken  the  Medium  (as  was  noted 
and  explained  before)  but  allo  di 
vide  and  difperfe  the  Faculty.  For 
the  more  things  a  man  defires,  the 
more  things  he  will  be  engaged  to 
tbhik  upon,  and  the  more  things 
lie  thinks  upon  at  once,  the  more 
Languid  and  Confute  will  his 
Conception  be.  Cut  now  this  Pu 
rity  by  compofing  the  PafTions, 
contends  the  Dcfnes,  and  by  con- 
tracb^g  the  Defires ,  it  con 
tracts  aiib  by  y.fequence  the 
Thci:t.h;3,  and  b;  this  tiie  Man  is 
reduced  to  a  Drearer  ?A-;;''y,  Shn- 
pr/:it}\  r:pd  H  \.n  of  Mind, 

hay;  ^  but  rc\-  rl'-ughts  to 
divide  iii in .;  he  is  the!  ,  ;:TinabIed 
to  ti  -irly  a  no  dtjihidly. 

XXV  ill. 

And  thus  have  I  given  a  clear 
and  uillind   account  how  Purity 

of 


( 

of  Heart    ferves   to  the  acquire 
ment  o(  Knowledge  by  a  Natural 
Efficacy.     This  it  does  alfo  fecond- 
ly  by  the  Divine  Grace  and  Bene- 
d/3/oH.     Purity  of  Heart  is  that 
I f:\rjcnbj  L'ire  which  invites    not 
only  the  Holy  Spirit,  but  allb  the 
Divine  A'*®-,  to  come  and  dwell 
in  the  Soul,    and  to  inrich  it  with 
his  //^Communications.     This 
we  may  be  a/lured  of  iron)  his  own 
mouth,   lie  lb.it  lovcth  mt,  Jballbs 
lovd  of  ;>/v  Father,  and  I  will  love  ]( 
him,    and  man  If  eft  w\  Jdf  to  him. 
And  again,  If  a  ma:  lov?  me,  my 
Father  will  love  hn;i,     and  ive  m!l^' 
come  unto  him,  and  make  our  abode 
with  him.     The  pure,  chaftc   and  ' 
good  Soul  ihall  not  only  be  loved 
by  the  Divine  ^y®~,  but  bj  alfo 
ot  Ins  Council  and  Privacy.     For 
this  is  the  Spwfe  of  the  ll'orJ Eter- 
nal ,    who    firll    ailumed   innocent 
Nature,  and  then  nllumes  innocent 
Persons,  the  firft  by  a  Natural,  the 
fecond  by  a  MyjUc  union.     This  is 
flic  Beh~ued  Prfc//>h  who  has  the 


privilcdge  to  lean  upon  thcBofom 
of  his  Lord,  and  to  be  admitted  to 
his  more  fecret  Communications. 
And  therefore  lays  the  Pfalmift, 
Pfal.15.    The  fecret  of  the  Lord  is  with  them 
**'          that  fear  hint,  and  he  will  J new  them 
his  Covenant.     And  lays  our  Lord 
hirnfelf,    BleffeJ  are  the  pure   in 
Heart,  for  they  fall  fee  God.  And 
Concerning    the    Four   Children 
that  refuted  to  defile    themfelves 
with   the  Portion  of    the   Kings 
Meat,    it  is  laid,    that  God  gave 
them  Knowledge,    and  skill  in  all 
Learning  and  Wifdom  ;    and  that 
^  QanidhaA  understanding  in  all  Fi- 
7'  ficHS  zvd  Dreamt     For  they  were 
"no:  only  Pure  and  Temperate  but 
Religioufly  fo,  in  obedience  to  the 
Law  of  their  God,  the  God  ot  If- 
rael.     Which  the  fiifl  God  regarded 
with    Knowledge    and  skill  in   all 
Lcarnhg  and  Wifdom  itt  them  ail, 
I  nt  :n  Daniel  peculiarly  s  with  a  fa 
culty  of    interpret  ing   /Enigmatical 
Drews  and  Vifions  ;  as  the  Learn- 
Pag.  y.     ed  Dr.  More  obferves  in  his  excel 
lent 


lent    Comment   upon  that  place, 

The  third  and  lafl  \vay  of  con- 
fulting  the  Ideal  World  is  by  /'/wv- 
er.  This  is  a  method  which  the 
Scripture  alfo  advifes  us  to  :  If  any 
of  \ou  lack  ivifJomJet  him  ask  of  God, 
that  gn>eth  to  all  men  liberally,  avd 
uplraideth  not,  audit  flull  le given  (am. 

And  this  we  know  was  the 
Method  whereby  the  Wifcft  of  men 
attaint!  his  unparailefd  Wifllom.  iKi 
For  as  Wifdom  was  his  Choice,  fo  the 
Met M of  his  feekinp  and  gaining, 
it  \\  as  by  Prjyer.  And  Jtis  further 
obfcrvablc  that  he  addrcfs'd  him- 
fdf  to  the  Divine  >*y&  ,  or  Ideal 
World  in  particular,  as  you  may 
fee  in  that  folcmn  Prayer  of  1m 
recorded  in  the  Book  o"f  Wifdom, 
give  me  iV/J'Jom  that  fit icth  ly  thy 
7 krone,  &c.  Which  1  commend  to 
your  LaJyJbifs  pcrulal  at  leiiiirc. 
XXX. 

And  thus  (flhrLitn)  have  I  /V 
/Wand  by  Scripture  and  Kcaion 
Proved,  what  is  the  Right  Method 
G  ? 


of  profecuting  that  Truth  which 
is  Perfective  of  the  under ftand ing. 
This  in  general  I  have  fliewn  to 
confift  in  Confuting  the  Ideal 
World*,  The  manner  of  doing 
which  I  have  a  lib  (hewn  to  be, 
Fir  ft,  by  Thinking,  the  Order  of 
which  is  allo  eldmed,  Secondly, 
by  Purity  of  I  hart  and  Life,  and 
laftly  by  Prayer.  This  I  take  to 
be  via  Intelligent.**^  the  Way  and 
Method  of  Wildom,  whofe  Houfe 
I  think  is  Now  Built,  tho  not  up 
on  Sewn,  yet  upon  Three  Sub- 
ftantial  Pillars,  and  I  fliould  be 
glad  if  any  one  would  be  ib  kind 
as  to  iliew  me  the  weaknefs  of  the 
Ground  upon  which  they  (land. 

XXXI, 

And  now  (_M^larn~)  I  think  I 
I  need  not  ufe  many  words  to 
(hew  that  as  Learning  is  generally 
placed  in  luch  things  as  are  not 
Pcrftdive  of  the  undemanding, 
fo  that  what  is  fo  is  generally  pro- 
fecuted  by  undue  Methods.  For 
?ns  but  to  compare  the  Methods  in 

com- 
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common  uic  with  that  which  we 
have  premifed  and  demonftrated, 
and    }'ou  will    immediately    per 
ceive  the  lalfeneis  and  irregularity 
of  them.     For  Firfl,    whereas  the 
Firft  and  general  Method  of  Wif- 
dom  and    knowledge   is  by  con- 
fulting  the  Divine  ^yO-  or  Ideal 
World,  the  World  of  Light,    that 
Light  which  inlightens  every  Man 
that  com^s  into    this  World,    the 
generality    of  Students    don't    fo 
much  as  Dream  of  this,  nor  make 
any   fucli  Application,    but  apply 
themfelves     altogether     to     the 
Echp.il  World,    to  the  World  of 
Darknefs  and    Olfcurity.     So  veri 
fying    that  complaint  of  God  by 
the  Prophet,     My  People  h.rje  for- 
faken   me  the     Fountain   of  I /ruing 
Waters ^    and  have  digjfd  to  them- 
felrcs  IrokenCifternS)  th.it  ir/ll bold 
no  Water. 

XXXII. 

Then  again,    whereas  another 
more     Particular     Method  is  by 
Attention  and  Thinkin^\\\\s  is  genc- 
G  rall 


(5*4) 

rally  fo  little  regarded,  that  no  fort 
of  Men  think  fo  little  for  the  moil 
pa  it  as  they  that  arc  ingaged  in 
the  Prolefs  Study  of  Learning  and 
Knowledge.  This  they  don't 
reckon  as  any  part  of  Study  ^  nor 
as  any  Progrcfs  in  the  Stage  of 
Learning,  but  only  as  a  Graver 
way  of  being  Idle.  JTis  then  only 
they  Study  when  they  are  hang 
ing  their  Heads  over  an  Old  Mufty 
Folio,  and  are  making  huge  Com 
mon-places,  and  fluffing  their  Me 
mories  with  Grey  Sentences,  and 
Venerable  fay  ings  .-  And  thus  they 
ipend  their  Time  and  theirM,  and 
having  Scambl'd  through  a  com- 
ruiy  of  Books  (mod  of  which 
perhaps  were  ^v.w// to  as  little 
purpofe,  as  they  are  Read*)  they 
think  themfelves  Learned  Men, 
a«id  the  World  is  too  often  of  their 
-non,  tho  they  have  not  made 
themfelves  Mailers  of  any  Senfe 
or  Notion^  nor  are  able  to  demon- 
(Irate  one  fingle  Truth  upon  folid 
Principles.,  and  in  a  Confcqwcntial 

XXXIII. 


x  x  x  1 1  r. 

And  tliis  is  the  Method  not  on 
ly  of  thofc   who  Mifplace   Learn 
ing,  but  alfoofthe  Mod  of  thofe 
that    place  it    ar/^ht.     For   even 
thofe  that  place  it  in  Tried  Truths 
donor  generally  77 wk  for  it,  but: 
Read  for  it,  Seek  it    not  in  their 
Souls,    hut    in    Rooks.     And   this 
methinks  I  can  never  fufficicntly 
Wonder  at.  Indeed  as  for  thofe  that 
place   Learning  not   in  being  r.ble 
to  frame  Clear  and  Diflind  i 
ccptions    of    ones    Q\vn>     bin;    m 
Knowing  the  Opinions  of  Others^ 
'tis  no  wonder  that  they  take  this 
Method,    for    tho    it   be    Not   a 
means  to  the  End  they  JboxM  pro- 
pofe,  yet,  tisa  Means   to  the  End 
which  they    do  propofe.      But  the 
wonder  is    how  thofe  that   place 
Learning  as   they    liquid,  in  the 
Clear  Conception  of  LU-il  Truths, 
fliould  think  to   find   this  meerly 
by  tumbling  over  Books. 

XXXIV.      ' 

I  deny  not  but  that  Rctclr,:^ 
G  .t  One 


(5*0 

One  way  of  Knowing  (otherwife 
I  fliould  not  be  at  the  Pains    to 
write  this  to  your  Lady  (hip)  but 
then,  tis  only  by  Accident  that  it  is 
fo,  as  it  gives  hints  and  occafions 
f  >r  Thinking.    And  therefore  Think- 
wg  is  the  only  thing  to  be  regard 
ed  even   in  Reading   (for  Reading 
as  fuchis  Nothing)  and    then  we 
Read  to  moft    purpofe,  when   we 
are  thereby  moft  enabled  to  Think. 
So  that     Thinking  is   the   End  of 
Reading,  as  Underftanding   is  the 
End     of  Thinking.     We    Ought 
therefore  to  Read  only  in  Order  to 
Thinking.     And  yet  this   Method 
is  generally  fo  much  inverted,  that 
the  Main  Strefs  is  laid  upon  Read 
ing.     Nothing  but  Read,  Read,  as 
long  as  Eyes  and  Spectacles  will 
hold,  not  regarding  whether  the 
Head  be  Clear,  fo    that  it  be  full. 

XXXV. 

As  to  the  particular  Order  in 
Thinking  propofed  by  M.  Male- 
Iranche,  I  refer  your  Lady/hip  to 
the  fame  Excellent  Author  to 

fliew 
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fhew  you  how   much  it  is  tranf- 
frefs'd.     Which  he  does   at    large, 
and    to     Wonderful    Satisfaction, 
flicking  fir  ft  that    the   School-PhL 
lofopbersdonctobfervc  that    Ge 
neral  Law  concerning   the  matter 
of  ftudy,  \\  Inch  is  tlie  Caulc  of  a 
great  many  Errors  in  their  Phyfio- 
logy.     Then  (hewing  that  the  fe- 
cond  part  of  the  General    Law  is 
not    obtervcd    by    the    Common 
Philofophers,  and  what  extraordi 
nary  advances  Cartefius    made  in 
Learning  by  the  exadt  obfervation 
of  it.     Then    he  proceeds  to   ex 
plain  the  Principles  of   Ariftotles 
Philofophy,  where  he   fliews  that 
lie    never   obferved    the     lecond 
Branch  of  the  General  Law,  and 
reflects  upon   thofe   Errors  of  his 
Philofophy  occafioned  by  his  not 
doing   lo.      But    for  a     fuller  ac 
count  in  thcfc  things  I  refer  you  to 
the  Author   himlelf. 

XXXVI. 

Then  again,  whereas   Purity  of 
Heart  and  Lite  is  another  Method 

of 


of  arriving  to  the  Light  and  Know 
ledge  of  Ideal  Truth,    your  Lady- 
foip  cannot  but  know,    and 'tis  a 
fad  as  well  as  a  true  obfervation, 
that  this  is  not  only   negleded  a- 
mong  that  part  of"  Mankind  that 
fit  down  contentedly  in  Ignorance, 
and  aipire  to  no  greater  (lock  of 
Knowledge    than       what      they 
brought  with  them  into  the  world, 
but  alfo  among  the  generality  of 
thofe  few  that  addid:  themfelves  to 
the  Cultivation  and  Improvement 
of  their  minds.    Nay  thefe  in  pro 
portion  to    their   Number    feem 
more  guilty  of  this  negledt    than 
the  other,  and  nothing  fo  common 
as  to  fee  men  of  Curious  and  In- 
quifitive  tempers   and    of  famed 
Learning,  who  yet  are  very  Cor 
rupt  in  the  Moral   ftate  of  their 
minds,   and    live    very  ill   lives. 
Whence  fome  have  taken  occafion 
to  reprefent  Learning,  as  an  Enemy 
to  Religion,  and  have  cry 'd  up  Ig 
norance  as  the  Mother  of  Devotion. 
And  tho  the  Condnfion  of  thefe  men 

be 
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be  notorioufly  weak  and  abfurd, 
yet  it  mud:  be  confeft  that  the 
Ground  upon  which  they  build  it, 
is  too  true.  Men  famed  for 
Learning  are  oftentimes  as  infa 
mous  for  Living  and  many  that 
ftudy  hard  to  furnim  their  f/<w</r, 
are  yet  very  negligent  in  purify 
ing  their  Hearts,  not  confidcring 
that  there  is  a  Moral,  as  well  as  a 
Natural  Communication  between 
one  and  the  other,  and  that  they 
are  concern'd  to  be  pure  in  Heart 
and  Life  not  only  upon  the  Com 
mon  Account,  in  order  to  a  happy 
(late  hereafter,  butalfo  in  puriu- 
ance  oi  their  own  particular  way 
and  end  here. 

XXXVII. 

Then  again  Laftly,  whereas 
another  Method  of  Wifdom  is 
/YjycT,  I  do  not  find  that  the  ge 
nerality  of  Students  do  at  rJi  ap 
ply  thcmfc-lvcs  to  this  Method. 
Pray  indeed  (  'tis  to  Le  hoped  ) 
they  do  for  other  tlirgs,  which 
they  think  1\  c  moru  out  of  their 

reach, 


reach,   but  as  for  Learning   and 
Knowledge,  they  think  they  can 
compafs  this  well  enough  by  their 
own   proper  Induftry ,    and  the 
help  of  good  Books,  without  be 
ing   beholden  to  the  affiftance  of 
Heaven.     And   this,  tho  they  do 
place  Learning  in  the  knowledge 
of  Nece/ary  Truth.     Which   pro 
cedure  of  theirs  I  cannot  refolve 
into  any  other  principle,  (I  mean 
as  to  thofe  that  a<5t  by  any)  but 
the  meer  want  of  knowing  or  con- 
fidering  that  this  Neceflary  Truth 
is  really  the  fame  with  God  him- 
felf.     For   did     they    attentively 
confider  that  God  u  Truth,    and 
that  fo   much  as  they  poifefs  of 
Truth ,    fo   much   they  have  of 
God,  'tis  not  to  be  imagined  they 
fliould  be  fo  indifferent  in  ufing 
Prayer,  or  any  of  the  other  prece 
ding  Methods  of  Confulting  God 
for  his  own  Light. 

The  End  of  ike  Second  Reflexion. 

The 
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The  Third  Reflc&ion. 

Wherein  the  General  ConduSl 
of  Human  Life  Is  taxd 
with  a  too  importunate , 
and  Q-ver-earneft  Purfuit 
after  Knowledge  in  Gene 
ral. 


I. 

HAving  pafs'd  over  the  two 
firft  Stages  of  the  Intellecftu- 

al  Conduct  of  Human  Life,  that 
of  the  /W,  and  that  of  the  Mezns\ 
and  icfle<5tcd  upon  the  Irregulari 
ties  oi  each,  by  (hewing  how  both 
are  generally  miftaken  and  mif- 
placed  ;  I  am  now  arrived  to  the 
Third  and  Lad,  which  confiftsnot 
in  the  choice  cf  the  Oljsfl,  or  of 

the 
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the  Method  to  it  (that  belonging 
to  the  two  former)  but  in  the  De 
gree  of  Affeftion  wherewith  they 
arc  profecuted.  Which  part  of  our 
Intellectual  Condud,as  it  is  equal 
ly  Capable  of  being  faulty,  fo  I 
fliall  here  make  it  my  bufmefs  to 
fliew  that  it  is  actually  as  faulty  and 
irregular,  if  not  more  than  either 
of  the  two  former.  And  the  fault 
I  tax  it  with,  is,  A  too  impor 
tunate  and  over-earneft  Pursuit  after 
Knowledge  in  General* 

II. 

The  Charge  of  this  Reflection 
is  of  a  larger  compafs  and  extent 
than  either  of  the  two  Preceding, 
thofe  being  dked:ed  agamft  fuch 
as  either  mifplace  the  Object,  or 
elfe  miftake  the  Method  of  Learn 
ing  and  Knowledge ;  but  this 
takes  in  both  together,  and  others 
alib  not  concerned  in  either  of  the 
former.  For  not  only  thole  that 
err  in  the  placing  of  Learning,  or 
in  the  method  to  it,  but  alib  thofe 
who  are  Ri$t  in  loth,  come  under 

the 


theCenfureof  the  Prefcnt  Refle 
ction,  they  all  agree  in  this,  in 
being  too  importunate  and  vehe 
ment  in  the  Purfuit  of  Knowledge. 

III. 

Now  in  the  making  out  the 
Truth  of  this  Charge,  We  muft 
herealfo  according  to  the  Method 
obferv'd  in  the  two  former  Refle 
ctions,  firft  lay  down  a  common 
mcaiure  of  Proceeding,  by  dating 
the  due  Bounds  of' our  Prefent 
Affection  to,and  fearch  after  Know 
ledge,  Or,  how  far  it  becomes 
man  to  imploy  himielf  in  the  Pro- 
fecution  of  Learning  and  Know 
ledge  ?  the  due  dating  of  which 
Queftion  will  be  a  certain  direction 
to  us  in  the  Determination  of  this, 
whether  our  general  Inquell  after 
Knowledge  be  Immoderate  or  no. 
Now  lor  the  Determination  of  the 
firft  it  will  be  nccei'Iary  to  draw 
up  the  true  State  or  Hypothesis 
ot  man  according  to  the  Pofture 
\\herein  he  now  Hands.  Which 
IlhalldodiftincSUy  in  thefe  follow 
ing  Conftderations.  IV. 


IV. 

Firft  I  confider,  that  the  utmoft 
Pitch  of  Knowledge  man  by  his  ut 
moft  endeavours  can  arrive  to  in 
this  world  is  very  inconfiderable. 
God  indeed  has  given  us  Reafon 
enough  to  diftinguifli  us  from  the 
Brute  part  of  the  Creation,  and 
we  may  improve  it  fo  far  as  to 
diftinguifh  our  felves  from  One  ano 
ther,  andfo  one  man  may  deferve 
to  be  call 'd  Learned  and  Knowing 
in  companion  of  another  that  is 
cither  Naturally  more  ignorant,  or 
more  unimproved  ;  but  ablblutely 
fpeaking,  the  moft  that  any  or  all 
of  us  either  know  or  can  know 
here  is  of  little  or  noConiideration, 
What  we  know  of  God  is  but  little  9 
for  as  the  Apoftle  fays,  we  fee 
through  a  Gkfi,  darkly ;  what  we 
know  of  ouy  i:!ves  perhaps  is  Lefs9 
and  what  we  know  of  the  world 
about  us  is  not  r,i&cb.  We  have 
Eccl.  43-  feen  lut  a  few  of  Cods  warks,  as  the 
wife  man  obierves,  and  we  under" 
ft  and  yctfewr.  There  are  almoft 

an 


an  infinite  number  of  things  which 
we  never  fo   much  as  thought  of, 
and  ofwqft  things  we  conceive  very 
darkly  and  uncertainly,  and  there  is 
not  one  thing  from  the  greateft  to 
the leafl^ which  we  do  orcan  under- 
Hand  thoroughly.     Thofe   that  ap 
ply  their   whole  ftudy  to  any  one 
thing,  can  never  come  to  the  End 
of  that  one  thing,    for  not  only 
every    Science  but  every  particular 
of  it  has  its  unmeafurable  depths 
and  recefles;  and  'tis  confefs'd  by  a 
great  inquirer  into  the  Nature  of 
Antimony  (as  'tis  related  by  the 
Honourable    Mr.  Boyle )    thatv/j 
impoflille  for  one  man    to  under/land  Nat-H 
throughly  that  one  Jingle  Mineral  only.  ^  I5< 
And  if  a  manlcannot  underftand^// 
of  fo  ///7A?,how  little  mud  he  under- 
ftand   of  All  \      Suppofe    further, 
that    all    the    Knowledge   of  the- 
Learned  were  put  together/twould 
weigh  but  Light,  for  what  one  An 
or  Science  is  there  that  is  brought 
to  any  tolerable  Perfection  >    AnJ 
if  the  Comtfion  Stock    be  fo    little, 


how  frnall  a  Pittance  is  it  that 
niuft  fall  to  every  particular  Man's 
iliare!  And  where  is  that  Man 
who  after  all  his  Poring  and  Stu 
dying,  is  able  to  anfwer  all  the 
Queftions,  I  will  not  fay  which 
Job  33;  God  put  to  Job,  but  which  may 
be  askt  him  by  the  next  Idiot  he 
meets  ? 

V. 

'Twere  an  endlefs  undertaking 
to  reprefent  at  large  the  little  that 
we  know,  or  are  capable  of  know 
ing.     Nor  do  I  defign  to  turn  a  fe» 
cond  Agrtppa,  and  entertain  your 
Ladyfliip    with  a  long  Harangue 
about  the    Vanity   of  Humane  Sci 
ences,  only  give  me  leave  to  touch 
upon   two  notorious  inftances    ol 
our   Ignorance,     arid  in   that  very 
Science  which  is  pretended   to  be 
at  the  very   Vertical  Point  oi  Im 
provement!    Tis  Concerning  the 
the.  MAXIMUM  and    the    Minimum 
tfaturak,  the  Great  eft  and  the  Leaft 
thing  in  Nature.     As  to  the  firft, 
the  Qu^lion  is  whether  the  Extcn- 


lion  or'  the  Univerle  be  Hnitt  or 
Infinite  J  If  youfay 'tis  Pofitivclj- 
Infinite,  be/ides  the  ddfiruity  oi 
conceiving  how  any  thing  can  be 
fo  extended,  Will  follow  rh* 
God  himfelf  cannot  add  the 
further  Dimension  to  it.  ii 


God   himfelf  cannot  add  the 
[urther  Dimenfion    to  it.     If  yi' 
(ay    us   Finite,    fuppofe  your 

inf-Kcki-.*.          o  .    y 


,  '          'f  t'^iv    j  «^ui     icjj 

the   utmoft  extremities-    Of 
and  try  whether  it  be   po/fiblc  for* 
you  todif-imagin  furtherExtenflon. 
Alien  as  to  the  Second,  tiie  Quefli- 
on  is    whether    every,    c\-en    the 
Lcaft  affignablc  Part'of  matter  be 
infinitely  Divifible  or  no  >     If_voi3 
jay  yes,    then    twill  unavoidably 
follow  that  the  leart     /Uom  wi'l! 
have  as  many  Parts  as  the  whole 
Work.     Ir  you  fay  no,    then  you 
«>«" 'ay  that  Matter  may  be  Divi 
ded  fo  long  till  at  laft  you  come  to 
a  1  art  that  does  not  contain  moir 
other  Parts,  if  To,    then  I  cnqui  ,' 
has   this  '  uHcoxtjJuhjg  Part   Fn'ur" 
or  has  it  not?    If  nor,  then 'u.  in- 
nnitc,  figure  being  only  the 
minanon  of  Quantity.     ]Vut  ;    , 
H  -" 


has,  then  it  has  more  other  Parts 
alow,  leloiv  and  of  each  fide,  and 
oonfequently  may   again   be  divi 
ded,  contrary   to   what  you  fup- 
poscl.     So  that  you  fee    here  are 
Uefperate  Difficulties  on  both  fides, 
fay  what  you  will  you  are  equally 
baffled,and  yet 'tis  moft  certain  that 
one  only  can  be  true,  they   being 
twooppofite  parts  of  a  Contradicti 
on,  but  which  is  fo,  is  beyond  the 
Capacity  of  Humane  underftanding 
to  determine. 

VI. 

The  like  Difficulties  we  meet 
with  when  we  inquire  concerning 
Time,  whether  it  be  Infinitely  divifi- 
ble,  or  only  into  Moments  ?  And  fo 
again  in  the  Bufmefs  of  Motion, 
whether  there  be  any  fuch  thing  as 
the  Extream  Degree  of  Siviftnefs 
and  Slownefs^  or  no  ?  Neither  of 
which  can  be  defined  without  ma- 
nifeft  Abfurdity.  But  'tis  fupcrflu- 
ous,  as  well  as  endlefs,  to  difplay 
the  particulars  of  our  Ignorance, 
tlio  indeed  when  all  A  exempts  are 

caftl 


caft  ,up,  that  will  be  found  to  be 
our  left  Knowledge.  This  only  in 
Gcncril,  our  Lite  is  fa  ihorr,  our 
Progrefs  in  Learning  Ib  Jlow,  and 
Learning  in  it  fell  io  long  and  te 
dious,  and  what  we  do  or  can 
know  fo  very  little,  that  the  Pa 
trons  oi  Sccptidfm  had  much  more 
reafon  to  conclude  from  the  D/f- 
alility  ot  our  Faculties  and  the 
(ligbtnefs  of  our  Attainments,  than 
from  the  uncertainty  and  Inftability 
of  Trut^  that  there  is  no  A'tiow- 
ledge. 

V  II. 

Secondly,  I  confidcr,  that  as  we 
can  here  know  but  Little,  io  even 
that  very  little  which  we  do,  fcrves 
more  to  our  Trouble  and  Difquiet, 
than  to  our  Pleafure  and  Satisfad:i- 
on.  And  here  comes  in  that  ex 
perimental  Reflection  of  the  Wile 
Man,  In  much  Wifdoni  is  ^w<^' 
Grief,  and  be  f/jjt  increjfes  Know. 
led<£c,  increases  Sorrow.  This  Pro. 
pofition  is  not  true,  Alfolutely  con- 
fidcr'd,  Knowledge  being  the  Pcr- 
H  ;  fcdtion 
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of  Human  Nature,  the 
of  Goct^  and  the  Principal  In 
gredient  of  our  Future  Happinefs' 
but  only  with  relation  to  the  pre- 
fent  Scate  and  Pofture  of  Man. 
And  in  this  refpecft  it  is  abun 
dantly  true.  Firft,  becaufe  the 
more  we  know  ,  the  more  we 
fliall  ,difrover  of  our  Ignorance, 
(  tha  being  the  chiefeft  thing  we 
learn  by  our  ftudy)  which  we  fliall 
find  to  be  of  an  infinitely  larger 
Sphere  than  our  Knowledge,  and 
confequen'Jy  lhall  be  more'troulleJ 
for  what  we  do  not  know,  than 
•'vkatd  with  what  we  do.  Second- 
Jy,  becaufe  the  Profpedt  of  what 
:  farther  remains  to  be  known 
\vi!l  inflame  our  Third  after  it.  For 
Wifdom  fays  of  her  felf,  They  that 
E.it  of  we  (hall  yet  le  Hungry,  and 
they  that  Drink  of  me  flail  yet  le 
Thirfty.  Which  tho  it  be  a  great 
Commendation  of  Wifdom,  and 
•an  Argument  of  her  Inexhauftible 
excellence,  yet  'tis  withal  a  great 
of  Punifliment  to  thofe 
who 
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who  can  attain  tofo  little  of  it,  as 
cannot  I  at  n  fie  that  thirjt  which  it 
fw  inflamed  Thirdly,  becaufc  the 
more  :.i  M-.ui  improves  his  thinking 
iacultv,  the  more  apt  he  will  be 
to  be  (liftniftcd  and  offended  with 
the  lollies  of  Society;  as  tlu 
moft  delicite  'ouch  is  tlie  foonefl 
put  to  pun.  There  being  a.thou- 
land  im pertinencies  that  will  ftrike 
v r:  ry  d  i  h  £  r eea  b  1  y  upon  a  difcernin^ 
mind  which  won't  fo  much  asaftecl: 
a  Broiler  underftanding. 

VIII. 

But  the    Principal    Ground    cl 
this  A  (Ten  ion,  and  which,  did  not: 
t!i!   quicknefs    oi'  >our    Ladyjkips 
Apprenhenficn  oblige   me  to  Brc- 
vit*v%    1   could  be  Voluminoui  upon, 
is  this.   Tis  moft  certain  that  Man 
is  now  placed  in  the  Mid  ft  ot  Vani 
ties  and  unfatisfying  Objects,    and 
and  that  his  True  ^ood  is  not  with 
in  his    tc.ich,     and    confequently 
whatever  l;!t.-ifure  lie  takes  in  thofc 
things  that  are,  is  purely  owing  to 
I'is  f>r>wr.ir:f-t  ol  their  /^/^//y.    Well, 
H  4  if 
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it  lo,  then  Vx  Sapienti,  woe  le  to  the 
Wife  Man.    This  is  not  a  Place  to 
be  Wife  in.    There  is  nothing  here 
Solid  enough  to  endure  the  Teft  of 
Wifdom.     The  Wife  Man  cannot 
find  a  Yaradice  here,    tho  the  Foal 
can.      The    more  he  knows  the 
more    he  difcovers  the  Vanity  of 
all  pretended  Enjoyments,  and  the 
more  he   does  this,  the  more  he 
{heightens  and  retrenches  his  De 
lights,  and  the  more  he  does  this, 
the  more  he  retires  and  withdraws 
himfelf  from  all  Worldly  Diverfi- 
ons,  and  L  us  fets  him  the  more  a 
Thinking  and  Mufing,    and   this 
again  prelents  to  his  mind  a  frefli 
and  more  lively  Conviction  of  the 
Worlds  Vanity,  and  this  makes  him 
again  retrench    his  Delights,    and 
fo  on  in  this  returning  Circle,    till 
at  length  he  finds  nothing  but  his 
Lire  Wifdom  to  delight  in.     And  a 
little  more  Thinking  makes  him 
ice  the  Vanity  oft  but  too.  And  now 
ali's  gone.     To   difpatch  this  part 
in  one  word,    this   is  the  Fruit  of 

being 
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being  Wife,  to  be  able  to  tafle  no 
thing  that's  Prefent,  nor  to  flatter 
ones  felf  with  thq  Frofpefl  of  what 
is  to  come,  which  is  a  ftate  of  hor 
rible  Privation  and  Sterility.  This 
is  the  thorough  Wife  Mans  Lot,  and 
every  advance  in  Wifdom  is  a  ftep 
towards  this  Condition  So  true 
is  it,  that  be  who  increafcs  IVijdom, 
increafes  Sorrow,  while  in  the  mean 
time  the  Fool  Laughs,  and  is 
Merry. 

IX. 

7i6W/y,  I  Confider,  that  if  our 
Knowledge    could  yield   us  more 
Satisfaction  than  itoccafions  Trou 
ble,  yet  our  Life  is  fo  ihort,    and 
fo  incumber'd,    that  we   can   make 
but    little    of  the   enjoyment,    fo 
little,    that  'tis  not  anfwerable  to 
the   meer   Labour    we  undergo  \r 
acquiring  it.      All  the   Morn*. 
our  days  is  fpent  in  the  > 
riesoiLeMWH^in  Learning 
and  Terms  oi-  Art,    where 
is  nothing    but  toil  ai^i    ' 
and  bucre  we  can  tait< 


f   "4  ) 

Fruits  of  the  Tree  of 
before  we  can  relHh  what  is  Intel- 
lettttaland  Rational  in  it,  our  Sun 
is  got  into  the  Meridian,  and  then 
it  prefently  begins  to  decline  and 
our  Learning  with  it ;  our  Light, 
our  Strength,  and  our  Time  make 
hafte  to  confume,  nothing  increa- 
fes  now  but  the  Shadows,  that  is 
our  Ignorance  and  Darknefs  of 
mind,  and  while  we  confider  and 
look  about  us,  the  Sun  Sets,  and 
all  is  concluded  in  the  Darknefs 
and  Shadow  of  Death.  But  often 
times  the  Sun  is  intercepted  by  a 
Cloud  long  before  it  Setts,  and  we 
live  backward  again,  grow  weak 
and  Childifh,  Silly  and  forgetful, 
and  unlearn  fader  than  we  learnt  ; 
or  if  it  chance  to  fhine  bright  to 
the  laft,  then  we  improve  too  much, 
and  grow  too  wife  lor  our  f elves  ^ 
and  rejcdl  the  greateft  part  of  what 
we  learnt  before,as  idle  and  infigni- 
ficant.  So  that  we  are  under  a 
Neceffity  of  unlearning  in  a  fhort 
time  moil  of  what  we  have  fo  dearly 

learnt. 
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learnt,    either    through  forget frl- 
vefs,  or  improvement    of  Judgment. 
Fourtbh  ^  I  Confider,   that  there 
is  no  Neceffity  of  our  bcin^  fo  won 
derfully  Learned  and  Knowin<*  here. 
Tis  neither    Nece/Tary   as  Enjoin d 
by    God,    nor  as  a   Means  to  any 
considerable  End.    We  can  be  Good, 
and   we  can  be  flippy  without  it. 
And  as  to  the  Intereft  of  Commu 
nities  and  Public  Societies,  'tis  Civil 
Prudence  and    ffoneflv,      and   not 
Leirnin&\v\\\eh  makes//^  H.tppy. 
And    left    any   advantage    in  oii'r 
after  State  ihould   be  allcdged  lor 
its   Necellity,    this   maises  it  more 
unneceflary   than  any  Confidcrati- 
on  bcfidcs.      For  tho  we  are  never 
1o  unlearned     now,    provided    we 
know  enough  to  Jo  our  Duty,  and 
ive  we!!,  \\'c  ihall  in  a  ftort  time 
arrive  to  fucli   a  degree  of  Know 
ledge  n?  is  requifite  to  our  Supream 
Penecrion,    ro  v/hich  our Vrefent 
Learning    c.wnot    add,     and   from 
which  our  Preient  Ignorance    mil 
-ot    Dimimlb.      \  do   not    fay   this 

will 


will  be  immediately  upon  our  dif- 
charge  from  the  Body,  there  being 
fome  reafonable  Controverfie  about 
that,  (which  would  be  too  great 
a  Digrejjion  at  prefent  to  purfuej)  tho 
'tis  mod  certain  that  even  then 
there  muft  needs  be  great  inlarge- 
meats  of  Underftanding  ,•  However 
'tis  mod  unqueftionable  that  this 
our  Intellectual  Accomplishment  can 
be  no  further  off  than  our  en 
joyment  of  the  Beatific  Vifion.  We 
ihall  then  commence  inftantane- 
oufly  Wife  and  Learned,  and  be 
fully  poflefs'd  of  the  Tree  of  Know 
ledge,  as  well  as  of  the  Tree  of 
Life.  For  then  that  Glafs  through 
which  we  now  fee  Darkly  fhall  be 
laid  afide,  and  there  fhall  be  no  o- 
tl)er  but  the  Speculum  Dsitatis,  the 
Glafs  of  the  Divinty,  which  is  no 
other  than  the  Ideal  World,  which 
ihall  be  now  more  intimately 
united  to  us,  and  more  clearly  dif- 
play'd  before  us.  And  tho  even 
now  there  ihall  be  Degrees  of 
Knowledge  according  to  the  vari 
ous 
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ous  Participiation  of  the  Ideal 
Light,  yet  the  variety  of  this  Dif- 
penfation  {hall  not  proceed  by  the 
degree  cfourKnowledgein  this  Life, 
bu  t  by  fome  other  Mcafure.  For, 

XL 

Fifthly )  \  Con fider, that  tho  there 
is  no  neccllity  of  our  being  fo  very 
Learned  and  Knowing^    yet  there  is 
an  Abfolute  Neceffity  of  our  being 
GWand  Vertuous.     This  is  Necef- 
fary  both  ways,     as  Commanded 
by    God,    and  as   a  Means  to  our 
Final  Perfection.     And  be  fides  'tis 
neccfiary  Now,  there  being  no  other 
opportunity    for  it.     If  we   don't 
know  here,    we  may  know  here 
after,  and  (hall  infalliably  do  fo  if 
we  are  but  G0<v/hcre  ;  but  if  we  be 
not  good  here,  we  fliall  neither  be 
Goo//,  Happy  ^  nor  Knowing  hereafter. 
The    Main  opportunity  for  Know 
ledge  is  after  this  Life,   but  the  only 
opportunity  for  being  good  is  Now. 
And  if  we  take  care  to  improve 
this,   we  are  fufficiently  fecure  of 
the  other,  and  of  whatever  elfc  ap 
pertains 


pertains  to  the  Perfection  of  our 
Natures.  But  if  this  be  negleded 
all  is  loft.  This  therefore  is  indif- 
penfably  neceilary,  and  'tis  the  only 
thing  that  is  fo,  and  'tis  neceilary 
Noiv,  necefiary  not  only  to  our 
Happinefs  in  General,  but  alfo  to 
that  oi  our  Intellectual  Part  in 
IP  articular.  For, 

XII. 

Sixthly^  And  laftly  I  Confider, 
that  thus  (lands  the  Cafe  between 
(jLV/and  Man.  Firft,  Man  is  fup- 
poled  to  be  made  in  a  State  of  In 
nocence  and  Perfection,  in  perfect 
Favour  and  Communion  with  God, 
his  true  Good,  and  in  a  Capacity 
fo  to  Continue,  From  this  excel 
lent  iiate  he  is  fuppofed  to  Fall^ 
and  by  his  Fall  fo  to  difalk  bivfelf 
tliat  he  cannot  by  his  own  ftrength 
Repe'/tt  and  Live  well,  and  fo  to 
provoke  GW,  that  tho  he  could  and 
did  Repent,  yet  he  would  not  be 
Pardon'd  and  'Accepted,  without 
Satisfaction  made  to  Divine  Juftice. 
This  fatisfaction  Man  is  fuppofed 
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not  able  to  make,  nor  any  'other 
Creature  ior  him.  Whereupon  God 
in  great  Mercy  and  pjtty  is  tfup- 
poled  to  ordain  a  Mediator,  his 
own  Son,  God  and  Man,  between 
famfe/fand  his  LapsJ  Crejture,\vho 
by  the  Sacrifice  of  himfelf  ihould 
Effed:  two  tilings,  anfwerable  to 
the  double  Neceiiity  of  Man,  firft 
make  Repentance  available,  which 
otherwife  would  not  have  been  fo; 
and  fcconui y  Merit  Grace  for  him 
that  he  might  be  able  to  Repent. 
And  this  is  what  we  arc  founder- 
ftand  by  the  Reftoraticnm  Redemp 
tion  of  Man,  which  thus  far  is  Vni- 
-uerjal  and  hconditwnate. 

XIII. 

But  (till  notwithstanding  all  that 
this  Mediator  has  done  for  him, 
Man  is  luppofed  only  fo  far  rejlored, 
as  to  be  put  in  a  Pardonable  and 
Reconcilable  State  (  for  as  for  our 
being  .Kftutiy  and  immediately  re 
conciled  by  the  Death  of  Chrift, 
that's  a  filly,  fond,  AKtinomianzw 
and  no  way  confitlent  wrjth 

the 


the  Great  Myftery  of  Godlinefi  )    I 
fay  Man  is  yet  only  in  a  Capacity 
or  Poifibility  of  Pardon  and  Recon 
ciliation,  which  is  then,    and  then 
only  reduced  to  a&9  when  he  adtu- 
ally  performs  the  Conditions  of  Re 
conciliation,  when  he  Believes,  Re 
pents  and  leads  a  good  Life,  with 
which  lie  way^    and  without  which 
\\Qjlall  not  be  Pardon'd  and  Saved, 
notwithftanding   that    Chrift  has 
Dy'd  tor  him.  The  defign  of  whofe 
Death  was  not  to   make  a   good 
Life  umeceffary,  but  only  to  render 
it  Efficacious  and  Available,  not  to 
procure  a  Priviledge  of  being  faved 
without  it  (asfome  fancy)  but  that 
we  might  be  Saved  with  it.   If  this 
Qualification  be  wanting,  we  fliall 
be  fo  i'ar  from  being  any  thing  ad 
vantaged  from  the  Redemption  pur- 
chas'd  by  our  Mediator,   that  we 
ihall  be  Accountable  for  it,   to  the 
great  aggravation  both  of  our  Guilt 
and   Miiery.     It  therefore  highly 
concerns  Man  to  improve  with  all 
diligence  thisfhort  and  only  oppor 
tunity 


tlinitv  of  Making  his  Crc.it  Fortune, 
to  adorn  his  mind  with  'all  Moral 
and  Religious  Perfections,  and  his 
Life  with  all  good  actions,  fmce 
with  this  he  mjy  be  Happy  in  all 
his  capacities,  and  without  it  he 
fliall-  not  only  fall  into  a  Hate  of 
unutterable  Mifery,  but  be  alib  ac 
countable  for  the  Po/ilility  he  had 
of  efiaping  it,  for  neglecting  Ib 
great  Salvation,  fo  great  an  Oppor 
tunity  of  being  faved. 
XIV. 

Thefc  things  being  Premifecl 
concerning  the  prefent  Hypotbs/is 
orftateof  Man,  Firft,  that  he  can 
there  know  but  very  little^  Second 
ly,  that  even  that  little  Knowledge 
which  he  can  attain  to  fcrves  more 
to  his  Trouble  than  Satisfaction, 
and  fo  is  not  only  l\r,?iry<  but  alfo 
Vexation  of  Spirit.  Thirdly,  that 
luppofing  it  as  Pleafant  as  may  be, 
yet  fuch  is  the  fliortnels  and  in- 
cumbrance  of  his  Life,  that  the 
enjoyment  of  it  is  not  anfwerablc 
to  the  Labour  of  acquiring  it  = 


Fourthly,  that  there  is  no  Neceffi- 
ty  of  fuch  a  deal  of  Learning  and 
Knowledge,  either  as  to  this  World, 
or  to  the  next,  and  that  e're  long 
he  (hall  have  his  fill  of  Knowledge 
in  the  Beatifick  Vifion  of  the  Ideal 
World,  one  glance  whereof  ihall 
inflrudt  him  more,  than  an  Eternal 
poring  upon  all  the  Books  in  this, 
and  undiflin^ulfl)  the  greateft  Doctor 
from'  the  mod  ignorant  Peafant. 
Fifthly,  that  there  is  an  Abfolute 
Necellity  of  his  being  Good  and 
Vertuous,  this  being  the  condition 
not  only  of  his  Happinefs  in  ge 
neral,  but  alfo  of  the  accomplifli- 
mcnt  of  his  TJnderftandtng  in  par 
ticular.  And  that  Now  is  the  only 
opportunity  for  it.  Sixthly,  and 
laftiy,  that  the  Attainment  of  Hap 
pinefs  and  Intellectual  Perfection 
upon  this  Condition  was  the  Pur- 
chafe  of  his  Saviours  Death,  who 
lias  alfo  Merited  Grace  for  his  af- 
fiftance  in  the  Performance  of  it. 
Which  if  he  ncgled:,  he  ihall  not 
only  mifs  of  Happinefs,  but  be 

alfo 


aifo  anfwerable  lor  fo  Great  and  fo 
Dear  an  opportunity  of  gaining  it; 
From  thclc  Premifes  'twill  I  think 
follow  with  nolefs  than  Mathemati 
cal  Evidence. 

XV. 

Firft,that  Learning  and  Knowledge 
is  not  the  thing  for  which  God  cle- 
fign'd  Man  in  this  Station,  nor 
confequently  the  End  or  Reafon  of 
his  bellowing  upon  him  thofc  in- 
telle&ual  and  Rational  Powers 
which  he  has.  For  had  this  been 
the  End  and  Defign  of  God  he 
would  have  made  it  more  Vo(jille 
for  him,  and  withal  more  his  ///- 
tereft  and  Concern,  to  attain  it. 

Secondly,  'twill  follow  that  the 
End  for  which  God  intended  Man 
here,  and  the  Reafon  why  he  made 
him  a  Rational  Creature,  was  that 
he  might  Live  vertuouily  and  well, 
fo  ferve  him  here,  that  he  might 
be  rewarded  with  Happinefs  and 
perfect  Knowledge  hereafter ;  Ha 
ving  furniflu]  him  with  Intellectual 
abilities  fufficient  for  //••//,  tho  not 
I  r  for 
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for  the  other.  Thirdly  and  laftly, 
'twill  follow  that  the  Principal  care 
and  concern  of  Man  both  becaufe 
of  his  own  inter  eft)  and  out  of  com 
pliance  with  the  Defies  of  God, 
ought  to  be  to  Live  a  good  and 
regular  Lite,  to  accomplifli  the 
Moral  part  of  his  Nature,  to  iubdue 
his  Pafiions,  to  re&ifie  his  Love, 
to  fiudy  Purity  of  Heart  and  Life, 
in  one  word,  to  perfect  Holinefs  in 
the  fear  of  God)  and  (which  is  what 
we  have  been  hitherto  inquiring 
after)  that  he  ought  to  bufy  him- 
ielf in  the  Study  of  Learning  and 
Knowledge  no  further,  than  as 'tis 
conducive  to  the  Intereft  of  Religion 
and  Vzrtue. 

XVI. 

Tilts  therefore  is  the  Meafare  to 
be  obferv'cl  in  our  profecution  of 
Learning  andKnowledge.  We  arc  to 
Stud}  only  that  we  may  be  g/w/, 

and  confequentlv   Gu,eht  to  profe- 
•*        ^j 

cute  fuch  Knowledge  only  a>  has 
an  aptnefs  to  make  us  lb,  that 
which  the  Apoftlc  calls  the  Truth, 
which  is  after  Gcdlincfs.  For  thaf:-; 

tlv? 
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the  only  bufmefs  we  have  to  do  in 
this  World.     Whatever  Knowledge 
we  prolccutc  befides  this,  or  further 
than  'tis  conducive  to  this  end,  tho 
it  be  abfolutelv  confider  d,  never  fo 
excellent  and   '"erfedtive  of  our  Ra 
tional  parr,    yet  with  rcjpcJ  to  the 
prefent  Poflure  and  Station  of  Man, 
'tis   a  Culpable  Curiofity,  and  an 
unaccountable    Vanity,    and    only 
a  more  Solemn  and  laborious  way 
oi  being  Idle  and  Impertinent. 

XVI!. 

And  this  will  be  found  (  if  well 
examined)  to  be  nothing  different 
from  the  cenfure  of  the  Wife 
Preacher.  And  I  pave  my  heart  to 
to  know  Vv'ijdnm,  la\  rt  he,  and  I  per- 
ceiiSd  ib.it  //'/f  a! fo  is  ~j.imt\  and 
vexation  if  Sptrit.  Not  that  he 
now  fir  ft  applied  himlell  to  the 
fludy  of  WjiJom.  No,  he  had 
pircd  u  ith  ihat  before,  and 
and  by  t;ie  help  of  it  had  difcover'd 
the  vpinjty  of  all  other  things.  But 
that  Wildoin  which  law  throu^li 
all  oilier  things  did  not  as  yet  per 
ceive  tl.u  Vanity  of  it  klf.  He 
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therefore  now  gave  his  Heart  to 
Know  Wifdom,    that  is,   to  refledt 
upon  it,  and  Confider  whether  this 
might  be  excepted  from  his  general 
cenfure,  and  ftruck  out  of  the  Scroll 
of  vanities.     And    upon  deep  re- 
fledion  he  found  that  it  could  not, 
and  that  even  this  alfo  was  as  much 
a   vanity  as  any  of  the  reft.    Now 
this  Proportion  of  Solomons  cannot 
be  underftood  Absolutely  (  Know 
ledge  being  an  undoubted  Perfecti 
on  of  Human  Nature)  but  only 
with  refped:  to  the  prefent  pofture 
of  Man  in  this  World.      Neither 
can  it  be   underftood  of  all  kind 
of  Knowledge  even  in  tins  Life,fome 
kind  of  Knowledge  being  neceflary 
to   qualifie  him  for    Happinefs  in 
the  next.    It  mufl  therefore  Necef- 
farily  be    underftood   of  all   that 
Knowledge  which  contributes  not 
to  that  great  End.    So  that  from 
thefe    two  Neceflary   Limitations 
the  fenfe   of  Solomons    Propofition 
(if  it  have  any)muft  be  this  ;    that 
to  Man  in  this  prefent  jundure  all 

Knowledge 


Knowledge  that  does  not   Contri 
bute  to    the  intereft  ol  his   After- 
(late,  is  downright  I'anity  and  /^.\ 
at  ion  of  Spirit. 

XVIII. 

For,  to  what  purpofe  ihould  \ve 
Study  Jo  wucb,  confidering  that 
alter  all  we  are  able  to  Know  Jo  little^ 
confidering  that  even  that  little  is 
enough  to  trouble  and  dtfquict  us, 
confidering  that  our  Lile  is  as 
much  too  iliort  for  the  enjoying 
what  Knowledge  we  Live,  as  for 
comparing  what  we  would  have, 
and  withal  confidering  that  there 
lies  no  manner  of  Obligation  or 
NccelTifY  upon  us  to  do  thus.  But 
(which  is  what  I  would  moil  of  all. 
inculcate)  to  whit  purpo'e  ima 
ginable  iliould  we  be  io  bul'y,  and 
vehement  in  the  puriuit  of  Learn 
ing,  of  any  Learning,  but  what  is 
of  ufe  to  the  Moral  Conduct  of  our 
Life,  considering  theie  two  things, 
Firft,  that  'tis  but  to  (lay  a  little 
while  and  we  lhall  have  all  that 
Knowledge  Gr.it/s,  from  the  Com- 


munications  of  the  Ideal  World* 
which  we  fo  unfuccefsfylly  drudge  for 
here,  to  the  negledl  of  more  im 
portant  and  concerning  exercifes. 
And  Secondly,  confidering  that 
there  is  fuch  an  afafolute  neceffity 
of  being  Good,  and  of  Living  well, 
and  that  this  fhort  uncertain  Life  is 
the  only  time  for  it,  which  if  neg- 
leded,  this  great  work  muft  lie 
undone  for  ever  ?  Upon  the  former 
consideration  this  Studious,  Eookifh 
humour  is  like  laying  out  a  great 
Sum  of  Money  to  purchafe  an 
Eftate  which  after  one  w^eak,  drop- 
ping  Life  will  of  Courfe  fall  into 
hand.  And  I  am  fure  he  would  be 
reckon'd  Fool  or  Mad  that  fliould 
do  Ib.  And  upon  the  latter,  'tis 
as  if  a  Man  that  was  Riding  Pofl 
upon  Bufinefs  of  Life  and  Deatk% 
ftould  as  he  pafies  through  a  Wood, 
Hand  ftill  to  liften  to  the  Singing 
of  a  Nightingale,  and  fo  forget  the 
main  and  only  bufmefs  of  his* 
Journey. 

X I  X- 


XIX. 

'Tis  mod  certain  that  the  two 
Cafes  here  fuppofed,  are  as  great 
inftances  of  Folly  and  Impertinence 
as  can  well  be  conceiv'd,  and  yet 
( however  it  comes  to  pafs  that 
we  are  not  fenfible  of  it)  'tis  certain 
that  they  are  very  applicable  to 
the  Intellectual  Conduct  of  Human 
Life  as  'tis  generally  managed.  And 
tho  we  are  all  ready  enough  to  call 
fuch  men  Fools  as  (hall  do  as  in 
the  two  mention'd  inftances  is  fup 
pofed,  yet  'tis  mod  certain  that  we 
do  the  very  fame  or  worie,  that  we 
are  too  much  concern'd  in  the  Ap 
plication  of  the  p arable,  and  that 
of  mod  of  us  it  may  be  truly  fold, 
'Thou  art  the  Man. 
XX. 

For  I  demand,  what  difference 
is  there  between  him  tlvat  now 
labours  and  toils  for  Learning  and 
Knowledge,  which  in  a  little  t:;:ie 
he  flull  be  eafily  and  jW/y  polled  of, 
and  him  tint  dearly  buys  an  cfhte 
which  would  otherwife  come  to 

him 


him  after  a  fliort  interval  ?  what 
difference  is  there,  but  only  this, 
that  iie  that  buys  the  eftate,  tho  he 
might  have  fpared  his  Money,  yet 
however  he  gets  what  he  laid  out 
his  Money  for  ;  his  expence  indeed 
was  needlefs^  but  not  in  vain.  Where 
as  he  that  drudges  in  the  purfuit 
of  Knowledge,  not  only  toils  for 
that  which  in  a  iliort  time  he  fhall 
have  with  eafe,  and  in  aland ance, 
but  which  after  all  he  cant  compafs 
in  any  considerable  mealure,  and 
fo  undergoes  a  vain  as  well  as  unne- 
ceffary  Labour.  And  is  therefore 
the  greater  Fool. 

XXI. 

Again  I  demand,  what  diffe 
rence  is  there  between  him  who 
when  he  is  imploy'd  upon  hufmefs 
of  Life  and  Death  ihall  alight  from 
his  Horfe.  ana  (land  Idling  to  hear 
a  Nightingale  Singing  in  the  Wood, 
and  him  who  having  an  Eternity 
of  Happinefs  to  fecure  by  the  right 
ordering  of  his  Life  and  Manners, 
and  having  only  this  Point  of  time 

to 
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to  do  it  in,  fliall  yet  turn  I'trtunfo, 
and  fct  up  for  Learning  and  Curi- 
ofity.  'Tis  true  indeed  the  N/*l>r/u~ 
gale  Sings  well,  and  'twere  worth 
\vlule  to  (land  (till  and  hear  him, 
were  I  difingaged  from  more  con 
cerning  affairs,  but  not  cmainly 
when  I  am  upon  Life  and  Death. 
And  fo  Learning  and  Knowledge 
are  excellent  things,  and  iuch  as 
would  deferve  my  Stud)',  and  my 
Time,  had  I  any  to//u/v,  and  were 
more  at  Icifurc,  but  not  certainly 
when  I  have  io  great  an  intercll  as 
that  of  my  final  ftate  depending 
upon  the  good  ufe  of  it.  My 
Bufmels  HOW,  is  not  to  be  Learned^ 
but  to  be  good. 

XXII. 

For  is  my  Life  fo  long,  am  I  io 
oi'Cr-flocKd  with  Time,  or  is  rny 
depending  intercft  fo  little,  or  is  it 
fo  eafily  Secured,  that  I  can  find 
lci/;ire  lor  unneicjf.iry  dtriojiiies  ?  Is 
tins  Condud:  agreeab.le  to  the  prc- 
fent  ilation  and  Pol  lure  of  Man, 
\vliofc  entrance  into  this  World, 


and 


and  whofe  whole  flay  in  it,  is  pure 
ly  in  order  to  another  ftate  ?  Or 
would  any  one  imagin  this  to  be 
the  condition  of  Man  ly  fuch  a 
Conduct !  Shall  a  Prifoner  who 
has  but  a  few  days  allow'd  him 
to  make  a  Preparation  for  his  Trial, 
fpend  that  little  opportunity  in 
Cutting  and  Carving,  and  fuch  like 
Mechanical  Contrivances  >  Or  wrould 
any  one  imagin  fuch  a  Man  to  le 
in  fuch  a  Condition,  near  a  doubt 
ful  Trial  of  Life  and  Death,  whom 
coming  into  a  Prifon  he  finds  fo 
imploy'd  ?  And  yet  is  there  any 
thing  more  Abfurd  and  Imperti 
nent  in  this,  than  in  the  prefent 
Supposition,  than  to  have  a  Man 
who  has  Ib  great  a  Concern  upon 
his  Hands  as  the  Preparing  for 
Eternity,  all  bufy  and  taken  up 
with  Quadrants,  and  Telefcopes, 
Furnaces,  Syphons  and  A  tr- Tumps  ? 

XXIII. 

When  we  would  expofe  any 
Signal  Impertinence,  we  common 
ly  illuftratc  it  by  the  Example  of 

Arcbiryedes, 
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Archimedes,  who  was  bufy  in 
making  Mathematical  Figures  on 
the  ^ands  (-1  S\:.nnjc  while  the 
City  was  taking  by  Marccllus^  and 
fo  though  there  were  I^.iicular 
Orders  given  for  his  iafety,  loft 
his  Life  by  his  uxfeafonalle  Study. 
Now  I  confefs  there  was  imperti 
nence  and  abfurdity  enough  in  this 
inftance to  confignit  over  to  Poftc- 
rity.  But  had  Archimedes  been  a 
Cbrijtian,  or  ctheru  ife  allured  of 
the  great  concerns  of  another 
World,  I  ihould  have  faid,  that 
the  Main  of  his  Impertinence  did 
not  lie  £c7Y,  in  being  Mathemati 
cally  imploj'd  when  the  Enemy 
was  taking  the  City,  but  in  laying 
out  his  Thoughts  and  Time  upon 
luch  an  infigmficant  unconcernip<>; 
Study,  while  he  had  no  kiss,  con 
cern  upon  him  than  the  ll curing 
his  Eternal  Intereft.  Which  mull" 
be  done  now  or  never.  Nothing 
certainly  is  an  Impertinence,  if  this 
be  not,  to  hunt  alter  Learning  and 
Knowledge  in  inch  a  jun'durc  as 
this,  XXIV, 
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Sure  I  am,  and  your  LaJyfhip 
too  very  well  knows,  that  many 
other  Proceedings  in  the  Condud 
of  Life  are  condemn'd  of  Vanity 
and  Impertinence  upon  the  very 
fame  grounds,  tho  not  half  fo  in- 
confident  with  the  Character  of 
Man,  nor  fo  difagreeable  to  his  pre- 
fent  Pofture  in  this  World,  For  is 
not  the  World  full  of  invedives, 
and  have  not  the  Pens  of  Moral 
Writers  been  ail  along  imploy'd 
againft  thofe  that  apply  themfelves 
to  Secular  acquirements,  fpend 
their  fhort  and  uncertain  Lives, 
which  ought  to  be  imploy'd  in  the 
Purfuit  of  an  infinitely  higher  In- 
tereft,  in  gaping  up  and  down  after 
Honours  and  Preferments,  in  long 
and  frequent  attendances  at  Court, 
in  raifing  Families,  'getting  Eftates 
and  the  like  ?  Thefe  things  I  fay 
and  fuch  like  are  Condemn'd  and 
cenfured  not  only  upon  the  ftock 
of  their  particular  Vicioufnefs,  as 
Crimes  of  Ambition  or  Covetoufoefs 

refpedively. 
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refpe&ivcly,  but  for  what  they 
have  in  Common^  as  they  are  mif- 
pendings  of  Time,  and  unconcern- 
ing  Excentrical  irnployments. 

XXV. 

But  now  I  would  fain  know, 
whether  any  ofthcfc  MifconJufls 
of  Life  be  more  expenfive  of  our 
Time,  more  remote  and  alien  from 
the  main  bufmefs  of  it,  more  un- 
relatzng  to  our  Grand  Concerned 
confequently  more  Impertinent  ^An 
to  be  bufily  imploy'd  in  the  Nice 
ties  and  Curiofities  of  Learning: 
And  whether  a  Man  that  loiters 
away  Six  Weeks  in  Court -At  tend 
ances  for  a  place  of  Honour,  Lenot 
every  whit  as  account  ally  imploy 'd 
with  refped:  to  the  End  of  Man  in 
the  other  World,  and  his  Bufmefs  in 
tb/s,  as  he  that  ihall  (pend  io  much 
time  in  the  Solution  of  a  Mathe 
matical  Quejlion,  as  M.  Defcrates  I 
remember  conlcflcs  of  himlelfin 
one  of  his  Epijtles.  And  why  then 
the  Proiecution  of  Learning  ihould 
be  the  only  thing  excepted  irom  the 

Vanities 


Vanities  and  Impertinencies  of  Life 
I  have  not  head  enough  to  un- 
derftand. 

XXVI. 

And  yet  fo  it  is.  All  other  Ex- 
centrical  unconcerning  Occupati 
ons  are  cried  down  meerly  for  be 
ing  fo,  as  not  according  with  the 
prefent  Character  and  State  of 
Man.  This  alone  is  not  contented 
with  the  reputation  of  Innocence, 
but  Hands  for  pojitive  merit  and  ex* 
ceilencs,  forPraifeand  Commenda 
tion.  To  fay  a  Man  is  a  Lover  of 
Knowledge,  and  a  diligent  inquirer 
after  Truth,  is  almoft  as  great  an 
Encomium  as  you  can  give  him,  and 
the  time  fpent  in  the  Study  ^  tho 
in  the  fearch  of  tin  edifying  Truth, 
is  reckon'd  almoft  as  laud  ally  be- 
ftoW'd  as  that  in  the  Chapel,  and 
( fo  inconfiftent  with  its  felf  is 
Human  Judgment)  'tis  Learning 
only  that  is  allow*  d  not  only  to 
divide,  but  to  devour  the  greateft 
part  of  our  ihort  Life,  and  is  the 
only  thing  that  with  Credit  and 
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fullic  allowance  (lands  in  Competi 
tion  with  Religion  and  the  ftudy  of 
Vertue.     Nay,  by  the  moft  is  pro 
ferr'd  before  it,  who  would  rathei 
be  counted  Learned,  than  Pious. 

X  X  V  f  I. 

But  is  not  this  a  ftrangc  and  un- 
reafonablc  Competition  >  It  muft 
indeed  be  confefs'd  that  the  Per 
fection  of  Man  is  double,  of  the  In- 
telletftual  as  well  as  of  the  Moral 
Part,  and  that  Knowledge  is  a  very 
Divine  Excellence.  Buc  certainly 
ReSitude  of  Will  is  a  greater  Or 
nament  and  Perfection  than  Bright- 
nefs  of  Vnder (landing,  and  to  be 
Good  is  more  Divine  than  to  be 
Wife  and  Knovcing,  that  being  the 
Principal,  perhaps  only  difference 
between  an  Angel  and  a  Devil. 
And  tho  Solomons  Choice  be  uni- 
verfally  applauded,  yet  I  think  that 
of  Mary  is  to  be  preferr'd  before  it, 
and  (  to  ufe  the  Exprcffion  ot  the 
Excellent  Monfieur  /WcY)  that  'tis 
letter  like  an  Infant  without  much 
reafoning  to  Love  much,  th.w  like  the  l'e  P?°: 
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Devil  tq  Rsajpn   mncb  without  Love* 

:X,XVIIL 

But  fuppofe  Knowledge  were  a 
much  Diviner  excellence  thqn  'tis, 
fuppofe  it  were  more  Perfediye  of, 
and  Ornamental  t:o  Human  Nature 
than  the  H^aht  anql  Yraftice  of 
Vertue,  yet  ft  ill  ibis  Competition 
would  be  utterly  againft  Reafon. 
For  'tis  to  be  confiderd  (as  I  have 
already  fuggefted)that  the  Former 
we  can't  have  now  in  any  Meajwe^ 
and  Ihall  have  it  hereafter  witl^ut 
Measure,  but  the  latter  we  may 
have  now  (for  we  may  Love  much 
tho  we  can't  know  much)  and  can 
not  have  it  hereafter.  Now7  the 
Queftion  is,  whether  we  ought  to 
be  more  Solicitious  for  that  Intel- 
lechtal  Pcrfctlion  which,  we  can't 
have  here,,  and  Ilia]!  have  hereafter, 
or  for  that  Moral  PerfzJion  which 
we  may  have  here,  and  cannot 
hereafter  ?  And  I  think  we  need 
not  coriiult  an  Oracle,  or  conjure 
up  a  Spirit  to  be  refolv'd  of  this 
Queftion. 

XXIX, 


XXIX. 

And  this  one  Solitary  Confident- 
tion  (much  more  in  Conjunction 
\vith  the  other  parts  of  the  F-Inman 
Clurafter)  I  take  to  be  fu/ficicnt  to 
juftific  the  Truth  of  what  meam 
fure  we  have  prcTcribcd  to  our  In- 
tcllcftual  Ccndud:,  that  we  ought 
to  prolecute  Learning  and  Know 
ledge  no  further  than  as 'tis  condu 
cive  to  the  great  Ends  of  Piety  and 
Vertue.  And  confcqucntly  that 
when  ever  we  fludy  to  any  other 
Purpofc,  or  in  any  other  Degree 
than  this,  we  ore  unaccountably 
impertinently,  I  may  add  Sinfully 
imploy'd.  For  this  is  the  irbole  tf ' 
Man,  to  fear  God  and  keep  his  Com-  I2<  Ij 
wanclwents,  the  whole  of  Man  in 
this  Station,  and  confequently  this 
ought  to  be  the  only  Safe  of  all 
his  StudysznA  Endeavours. 
XXX. 

And  accordingly  Jns  obfervablc 
that  the  Scripture  whenever  it 
makes  mention  of  \\rifJcm  with  any 
mark  of  Comwenflitkn,  it  always 
means  by  it  either  the  very  TiaLticd 
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of  Religion  and  Vertue,  or  fetch 
Knowledge  at  lead,  that  has  a 
near  and  ftrong  influence  upon 
it ;  thereby  imply  ing  that  that  is 
the  only  Wifdotn  which  becomes 
the  ftudy  of  Man.  Remarkable 
above  the  reft  to  this  purpofe  is  the 
2,8th  Chapter  of  Job,  where  having 
run  through  feveral  inftances  ot 
Natural  Knowledge,  at  length  fays 
he,  But  where  fballWifdomle  founds 
And  where  is  the  place  of  under fl  and* 
ingl  As  much  as  to  fay  that  in 
none  of  the  other  things  mention'd 
did  confift  the  Wifdom  of  Man. 
Then  it  follows,  Man  knoweth  not 
the  Price  thereof,  neither  is  it  found 
in  the  Land  of  the  Living,  The 
Depth  faith ,  ti  is  nil  in  me,  and  the 
Sea  faith  it  is  not  in  me.  Not 

V         2  I« 

in  the  Depths  of  Learning,  nor  in 
the  Recedes  of  Speculation,  feeing 
'it  is  hid  from  the  Eyes  of  a/I 
LI-VIM^  and  kept  clofefrow  the  Fowls 
of  the  Alr^  from  Men  of  high  and 
V.  21:  Towring  Notions,  and  fublirne 
Theories.  Definition  and  Death 
fa\  we  have  heard  the  FZMZ  thereof 
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jiv//'  0/*>'  Ears.     As  much  as  to  fay, 
that  after  this  Life,  and  then  only, 
mile's    perhaps  about   the  hour  of 
Death,    Men  begin  to    have  a  true 
fenieand  Lively  Savoury  Relilh  of 
this    Wifdom.     But  in    the  mean 
time,     God    underftandeth  the   wjy  ^  •  23- 
thereof ,     i»d  be   knowctb    the   place 
tbcrei'f.    An  ft  unio  Man  be  f aid,   be- 
told  the  Fear  of  the  Lord  that    /.? 
WifdoM)     and  to  depart   from    Ev/ly 
that  is  under fl and tn^.      To  Alan  he 
laid,  Had  it  been  t)  another  Crea 
ture,    fuppote  an  An<£el,  in  a  (late 
of  Security  and  Confirmation,  he 
would  perhaps  have  recommended 
for  Wiiciom  the  Study  of  Nature, 
and  the  Curiofities  of  Philolophy, 
but  ha\  ing  to  do  with  Alan,  a  Pro- 
latio>:ar\    and  unfix  t  Creature,  that 
fnall  b-e  citlicr  Happy  or  Mifcrable 
according  as  lie  demeans  himfelf  in 
this  ihort  time  of  Trial,    the  only 
Wifdom  he  aclvifcs  to  fucb  a  Crea 
ture  mjv-b  a  Station,   is  to  look 
well  to  his  Mwal  Conduct^    to  fludy 
ai-d  jiood  Life. 

K  XX  KJ. 


XXXI. 

And  now  (  Madam )  fince  we 
are  upon  Scripture- Authority  (  for 
indeed  fo  little  has  this  matter  been 
confider'd,  that  I  have  fcarce  any 
other  to  follow)  will  your  Lady/hip 
give  me  leave  in  further  Confirma 
tion  of  the  Meafure  propos'd ,  to 
commend  to  your  Confideration 
t\vo  great  Scripture-Examples,  both 
of  Men  Eminently  Wife,  and  of  a 
Learned  Education.  The  Men  T 
inftance  in  are  Mofes  and  St.  Paul. 
The  latter  of  which  profefledly  de 
clares  that  he  deterwiind  to  know 

i  Ccr.  2,  nothing,  but  Jefas  Chrift  and  him 
Crucify  d^  that  is,  nothing  but  what 
concerns  either  the  Faith  or  the 
Pradice  of  Chriftianity.  And  the 
former  complaining  of  the  grofs 
Ignorance  of  the  People  committed 
to  his  charge,  and  dcfiring  they 
would  become  wifer,  breaks  out 
into  this  Pafiionate  Wifli,  0  that 

^  .3..  ^^  ^^  Wife,  that  they  under- 
flood  this,  that  they  would  conjider 
their  latter  End, 

XXXII 


XXXII. 

Mofcs  had  been   bred  a  Scholar^ 
as  u  ell  as  a  Conrtier,    and  was  well 
inftruibjd  iii  all  the  Secrets  oi  the 
sRiypti.™  Philofophv,    which   was 
then  the  bed  in  the  World.   Befides, 
he  was  himteh  a  wile  Man,  a  Man 
that     l;efidcs    t!ie    advantages    of 
Pb.v.wlis  Court,    had  the    Divine 
riy&-   himlelt'  ior  liis  Tutor,     and 
conversed  perfonally  with  his  maker, 
and   therefore   mult  needs   be  fup- 
poied  to  know  \\iut  \vas  true  Wii- 
clom.     But    now  this  he  docs  not 
make  to  confifl  "cither   in  the  Ac- 
comp!ifiime:ns   of  Courtly  Educa 
tion,    or  in  the  deep  M)  fterics  of 
Philofophy,  Initin  the  confidcrati- 
on  of  our  latter    End.      He  willies 
that  his  People  were  fT//^  and  to 
this  E.id     he  does   u^t   \vilh    tliat 
thev  \\x-re  as  HV//-/vWas  he,  or  as 
Le'irncJtt  he,    but  only  that  they 
under-food    tliis,     this    one   tiling, 
that    thev      would    confidcr  their 
latter  End.     \Vliich  he    makes  ahc 
Summary  and  Ab(lrad>  of  all  Wif- 
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dom.  Much  like  that  of  Plato% 
when  he  defines  Philofophy  to  b^ 
The  Theory  of  Death. 

XXXIIL 

And  here,  if  your  Ladyfbip  will 
difpence  with  a  fhort  djgreffion, 
a  digreffion  from  the  immediate 
'fhred  of  my  Dilcourfe,  tho  not 
from  the  general  Defign  of  it,  I 
would  upon  this  occafion  briefly 
reprefent  to  you  what  an  excellent 
part  of  Wifdom  it  is  for  man  feri- 
oufly  to  confider  his  latter  end. 
To  make  this  diftin&ly  appear,  I 
fliall  proceed  upon  thefe  two 
grounds :  Firft,  That  the  Confide- 
ration  of  Death  is  the  moft  proper 
exercife  that  a  wife  man  can  be 
employ 'd  about.  And  Secondly  , 
that  this  is  the  moft  compendious 
way  of  making  him  wife  that  is 
not  foo 

XXXIV. 

And  Firftj  it  is  the  moft  proper 
exercife  that  a  wife  man  can  em 
ploy  hlmfelf  about.  For  Wifdom 
cpnfifts  in  a  due  eftijnation  of 

things  | 


things  ;  and  then  things  arc  duly 
eftimated,  when  they  are  meafured 
and  rated,  firft  as  they  are  abfolute* 
ly  in  thentfefoes ;  and  fecondly,  as 
they  {land  in  Relation  to  us.  If 
they  are  great  and  extraordinary 
then  they  deferve  to  be  confidcr'd 
for  their  own  fakes;  and  if  they 
nearly  relate  to  us,  then  they  de 
ferve  to  be  confulcr'd  for  ours. 
And  upon  both  thefe  accounts, 
Death  and  its  conlequences  are 
highly  deferving  a  wife  mans 
Thoughts  and  Reflexions. 

XXXV. 

For  firft,  they  are  great  and  ex 
traordinary  Transitions,  barely  as 
in  themfelves  confider'd ,  and  as 
fuch  would  defervedly  ingnge  the 
mod  attentive  confederation,  even 
of  a  ftander  by,  of  any  other  indif 
ferent-  Being,  fuppofe  an  Angel ^ 
that  can  be  no  otherwife  concerned 
in  it,  than  as  tis  a  great  Event,  a 
Nolle  Scene  of  Providence,  a  matter 
of  Wonder  and  Curiofity.  I  lay 
upon  this  Tingle  Account  Deatii 

with 


with  its  confequencesis  as  fit  a  fub- 
jeA  for    the  Contemplation   of  a 
Wife  man  as  auy  in  Nature 
XXXVI. 

Or  if  there  be  within  the  Sphere 
of  Nature  things  of  a  greater  and 
more  Bulky  appearance,  yet  cer 
tainly  there  is  nothing  wherein 
man  is  fo  nearly  concern'd,  fo  high 
ly  intereded  as  in  Death.  Since 
upon  the  manner  of  this  depends 
his  Eternal  Happinefi  or  Ruin. 
There  is  therefore  nothing  that  fo 
much  deferves  to  be  confider'd  by 
him.  Whether  therefore  we  regard 
the  Abfolute  greatnefs  of  the  thing, 
or  its  Relative  greatnefs  with  re- 
ipe<5  to  us,  as  we  are  interefled  and 
concerned  in  it,  but  efpecially  if  we 
weigh  loth^  the  confideration  of 
Death  is  as  proper  an  Exercife  as  a 
Wife  man  can  be  imploy'd  about. 
X  XXVI  I. 

And  as  'tis  fo  fit  an  imploymcnt 
for  him  that  is  wife  already,  fo  fe- 
condly  is  it  the  moft  compendious 
way  of  making  him  wife,  truly 
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Wife,  that  is  not  io.  For  all  \vif- 
dom  is  in  Order  to  I-fjppinefi,  and 
to  be  truly  wife,  is  to  be  Wife  unto 
Salvation.  Whatever  Knowledge 
contributes  not  to  this,  is  quite  be- 
fide  the  Mark,  and  is  as  the  Apoftle 
calls  it,  Science  faljly  fo  tilled.  The 
Knowledge  it fclf  is -:j.i/*f  and  the 
Study  of  it  is  impertinent. 
XXXVIII. 
Now  the  only  way  to  Happi- 

Jnefs  is  a  good  life,  andconfcquently 
all  wifdom  being  in  Order  to  Hap- 
pinefc,  that's  the  only  wifdom  that 

j  fervcs  to  the  promoting  of  good 
life,  according  to  that  of  Job  be- 

j  fore  cited,  And  to  man  be  fj'rd,  be- 
bold  the  few  of  the  Lord  thit  is  wjf- 
dom,  and  to  depart  from  e-j'il  is  un- 
derjhmding.  That  therefore  is  the 

i  moil  compendious  way  of  making 
a  man  ir/fc,  that  fooneft  makes  him 

'  ffod^  and  reduces  his  mind  to  a 
mor.il  Regularity.  And  nothing 
docs  this  ioioon  and  io  well  as  the 
ferious  a:,d  habitual  ccnfiderati^n 
of  Dcratli.  And  therefore  lays  the 

wife 


wife  man,  Remember  Death  and 
Corruption,  and  keep  the  Command 
ments.  The  fhorteft  Compendium 
of  Holy  living  that  ever  was  given. 
As  if  he  had  faid,  Many  are  the 
Precepts  and  Admonitions  left  us 
by  wife  and  good  men,  for  the  mo 
ral  Condud  of  life,  but  would  you 
have  &fbort  and  infallible  Diretlory 
of  living  well  ?  why,  remember 
Death  and  Corruption^  Do  but  re 
member  this,  and  forget  all  other 
Rules  if  you  will,  and  your  DutyiH 
you  can. 

XXXIX. 

And  what  is  here  remarked  by 
one  wife  man  is  confented  to  by  allm 
Hence  thofe  common  Pradtifes  a- 
mong  the  Antients  of  placing  Se 
pulchres  in  their  Gardens,  and  of 
ufing  that  celebrated  Motto,  Me 
mento  Mori.  Hence  alfo  that  Mo 
dern  as  well  as  Antient  Cuftom  of 
putting  Emblems  of  Mortality  in 
Churches,  and  other  Public  places, 
by  all  which  tis  implied  that  the 
Confideration  of  Death,  is  the 

greateft 


greateft  fecurity  of  a  good  life.     As 
indeed  it  mud  be  upon  this  general 
ground,   becaufe   it  does  that  at  a 
Blow,  which   other    confiderations 
i do  by  Parts,  and    gives  an  entire 
defeat  to  the  three  great  Enemies  of 
jour  Salvation  at  once.     It   fets  us 
above  the  Temptations  of  the  World 
ithc  Flcjb,  and  the  Devil.     For  how 
ican  the  World  captivate  him,  who 
confiders  he  is  but  a  ftrangerin  it, 
'and  that  he  muft  ihortly  leave  it! 
How  can  theFlefli  infnare  him  who 
has  his  Sepulchre  always  in  his  Eye, 
and  reflects  upon  the  cold  lodging 
he  Hull  have  there-  And  how  can 
the  Devil  prevail  upon  him,  who 
remembers  always  he  muft  dye,  and 
then  enter  -upon    an  unchangeable 
State  of  Happinefs   or  Mifery,  ac 
cording  as  he  has  either  refilled  or 
jjilffcd  to  bis  Temptations !  Of  fo 
vafl  confcquence    is    the  conftant 
Thinking    upon  Death  above   all 
other   things  that   fall   within  the 
compafs  even  of  ufeful  and   Pratti- 
cn!  Meditation,   and  fo  great  Rea- 
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ion  had  Mofes  for  placing  the  Wif- 
dom  of  Man  in  the  Confederation  of 
his  latter  End. 

XL. 

But  to  return  (  if  being  dill  in 
purfuit  of  my  general  defign,  I 
may  well  be  faid  to  be  out  of  the 
way)  I  now  perfwade  my  felf  that 
from  the  Character  I  have  drawn 
of  Man  and  his  prefent  Circumftan- 
ces,  together  with  thofe  Refledi- 
ons  built  upon  it,  and  interwoven 
with  it,  and  laftly  from  Divine 
Authority,  the  rneafure  we  have 
gircn  is  fo  well  Eftablifli'd,  that  if 
your  Ladyjbip  be  not  yet,you  ought 
to  be  convinc'd  that  however  Na 
turally  defirous  we  may  be  of 
Knowledge,  yet  that  this  Appetite 
is  to  be  govern'd  as  well  as  thofe 
that  are  Senfaal*  that  we  ought  to 
indulge  it  only  fo  far  as  may  tend 
to  the  Moralizing  our  Souls.and 
the  conducting  our  Lives,  and  the 
fitting  us  for  that  Ha ppinefs  which 
God  has  promifed  not  to  the 
Learned^  but  to  the  Good.  And 

that 


that  if  it  be  gratify 'd  to  any  other 
purpofe,  or  in  any  otlier  Meafure 
than  this,  our  Curiofity  is  imperti 
nent,  our  fludy  immoderate,  and 
the  Tree  of  Knowledge  ftilla/t»%W- 
den  riant. 

XLI. 

And  now  (Madam\  having  fix'd 
and  Stated  the  Meafure  of  our  pre- 
fcnt  Affedtion  to,  and  Inquiry  after 
Learning  and  Knowledge,  which  I 
think  is  Efbblifh'd  upon  irrefutable 
Principles,  I  may  leave  it  to  your 
LckAyfilp  to  confider  how  much  'tis 
obfcrv'd  in  the  general  Conduct  of 
our  Studies.  Tis  plain  that  'tis 
not  obferv'd  at  all.  For  theie  two 
things  are  too  Notorious  to  need 
any  more  for  their  Proof  than  only 
to  look  abroad  into  the  World- 
Firft,  that  very  little  of  that  which 
is  generally  made  the  lubjed:  of 
Study  has  any  manner  of  Tendency 
to  Living  well  here,  or  Happily 
hereafter.  And  Secondly,  that 
thcfe  very  ftudies  which  have  no 
Religious  or  Moral  influence  upon 

Life, 
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Life,  do  yet  devour  the  greateft 
part  of  it.     The  Beft  and  Moft  of 
our  Time  is  devoted  to  Dry-Lear?!- 
ing,  this  we  make  the  Courfe  of  our 
Study,  the  reft  is  only  by  the  ly\ 
and  'tis  well  if  what  is  Devotional, 
Practical  or  Divinely-relifhing,  can 
find  us  at  leifure  upon  a  Broken 
piece  of  a  Sunday  or  Holiday.     But 
the  Main  Current  of  our   Life  runs- 
in  Studies  of  another  Nature,  that 
don't  fo  much  as  glance  one  kind 
Afpedrupon  good  living,  'tis  well 
if  fome  of  them  dont  hinder  it.I  am 
f  T   fare   St.   And  in    thought  fo,    and 
'  makes  it     part  of  his  Pen'itentials. 
And  yet  to  thefe  our  youth  is  dedi 
cated,  in  thefe  we  imploy  our  riper 
years;  nor  do  we  fee  the     vanity 
and  impertinence  of  it  in  old  Age. 
And  then  when  we  dye,  this  very 
thing  makes  one   great  part  of  our 
Funeral  Elegy,  that  we  were  fo  dili 
gent  and  indefatigable  in  ou'rftudies, 
and  fo  inquifitive  in  the  fearch  of 
Knowledge,  perhaps  that   we  pro 
cured  an  early  interment  by  it,wheft 

according* 


according   to  the  Principles  before 
laid   down,    we  ucrc  as  imperti 
nently  imploy'd  all   the  \vhi!,-,    as 
it    we   had    been  fo    Jong  pickiiv 
Straws  in  Becliim.     \  fay  'as  /w/^,"! 
tincntly,    tho   perhaps    not   fa  inno 
cently.  ^   The  Sum  of  all  comes  to 
this;    The  rncafurc  of  proiccuting 
Learning  and  Knowledge  is  their 
ufefuilnefs   to  good  Life.     Conic- 
quently  all  Profccution  of  it  beyond 
or  befide  this  End  is  impertinent  and 
immoderate/This  has  been  fully  pro 
ved  by  evident  Principles.  But  now 
oi  this  fort  is  the  general  proiecution 
of  Learning  and  Knowledge,    as  is 
plain   by  appealing  to   the  general 
Conduct  of  Studyf    The  Conclufi- 
on    therefore  unovoidably  iollows. 
That    the   Intellectual  Condud:  of 
Human   Lile  is  juilly    cliirgeablc 
with  an  immoderate   and  imperti 
nent  purfuit  oi  Kno\\  ledge.     Which 
Was    the  Proportion   to    be  made 
out,  and  I  am  furry  to  fa  \t  foWL-/l 
proved. 

The  EM!  of  the  Third  Hefted  ion. 
L 


(    '54) 
The  Conclusion. 

ANd  now  (Madam)  having  fi- 
nifli'd  my  Threefold  Reflection^ 
upon  the  Intellectual  Conduit  of 
Human  Life,  I  have  a  double  Ap 
plication  to  make  ,  one  to  your 
Ladyflip,  and  another  to  niy  felf- 
That  to  yourLadyfliip  is  this,  that 
you  would  confider  to  what  a  nar 
row  compafs,  by  venue  of  the  pre 
ceding  Difccurfes,  tbefe  three  things 
are  reduced,  which  before  ufe  to 
take  up  fo  large  a  room,  viz..  Learn 
ing  it  /elf,  the  Method  of  Learnivg, 
and  the  Defire  and  Frofecution  of 
Learning.  The  fiift  of  which  is 
comprized  within  the  Limits  of 
Neceffarv  Truth,  die  itxc-nd  within- 
thofe  ofTbwkMg,  Purity  and  Prayer ; 
the  third  within  its  ufefulnefs  to  tha 
furtherance  of  good  life.  Thelc  in- 
'deed  are  great  retrenchments^  but^I 
think  inch  as  are  jail  and  nccella- 
ry  to  the  Regulation  of  cur  Intd- 
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k<5hial  Conduct,  which  I  -m 
to  i'lr.dfo  compendious  an  1  d,,,, 
cumbcr'd,  that  being  a  Mirk  of  no 
Imall  Probability  to  confirm  me  in 
the  Truth  of  it,  as  the  Ri^ht eft  Line 
is  alfo  always  the  Short  cjl. 

And  fincc  both  Learnhn  it  fcir 
its  Method,  and  limits  of  Prrfcci^tl ' ' 
are  all  io  reduced,  I  would  furt] 
commend  to  your  7<^/v//v>j  confi 
deration,  whether  fronV'tiiis  rrea« 
Abndgment  you  can  lorbe'ir  dcJul 
cmg  thefe  two  O^//j/vVj5  f}:-[|-  t!]aL 
this  5Wvy/;  Humour  which  every 
where  fo  prevails,  is  one  of  the  «$•/>/. 
r//W  Dyfcr.ifis,    or   M^;\?/  /i'/j  // : .s 
of  Mankind,  one  of  the  moil  7//j- 
//g»^  Reliques  of  Original  depra 
vation.     It  carrying   in  ir  the  very 
Stamp    and     S/^a'are    of     -^/r  ,\ 
Tranfgreffion,  'which     owed  "its 
birth  to  Curiofity,  and  inordinate 
defire  of     Knowledge.     -Secondly, 
that  thofe  who  L\ive  Eyes,  may  m 
a  great  Meafure  (pare   t\\cm 
that  thofe   who    b.rje    not,  ihonid 
nor,  upon  the  account  of  Leani'r 
I  , 
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much  lament  the    want  of   them 
which  is  what  particularly   con 
cerns  your  Lady/hip's  cafe,  and  is 
now  addrefs'd  to  your  Private  Con- 
fiderarion. 

Now  as  to  my  own  particular 
Concern,  the  Refult  of  what  I  have 
written  is  this,  I  am  fo  inwardly  and 
throughly  convinc'd  of  the  certainty 
ofthofe  Principles,!  have  here  lay'd 
down,  that  1  think  I  am  not  only 
under  a  particular  Olligation,  but 
almoft  under  a  Necejfity  of  con- 
duping  my  ftudics  according  to  the 
Meafures  propofed.  The  loft  of 
which  has  left  fuch  a  ftrong  influ 
ence,  fuch  a  deep  impreffion  upon 
me,  that  1  think  I  ihall  now  fol 
low  the  Advice  of  the  Heathen 
(  M.  Antonius  as  I  remember  ) 
•j,,V  £  B/foiay  «/>'4*i'  fi4w>  rid  my 
fe!f  of  tie  Tb/rjt  tftsr  Books,  and^ 
ftudy  nothing  but  what  fervesto' 
the  advancement  of  Piety  and  good 
life. 

I  have  now  fpent  about   Thir 
teen  \cnrs  in   the   mod  celebrated 

Univerfity 
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Univcrfity     in   the    World,    and, 
according  to  the  ordinary  Mea lures, 
perhaps  not  amifs,  having  accom- 
plifh'd  my  felt' in  a  competent  de 
gree  both  with   iuch   Learning   as 
the  Academical  Stan  third  requires, 
and  with    whatever  elfe   my    own 
Private    Genius    inclined     me    to. 
But  truly  I  c.innot  lay  that  \  have 
order'd  my  ftudies  in  that  Theatre 
of  Learning  7     fo   much  to  my  own 
Satisfaction^  as   to    my    Reputation 
with  of  hers.    To   be  free  with  you, 
I  muft  declare,  that  when  I  reflect 
upon  my   part  htcllecliul  Condutt, 
lam  as  little  fatisfy'd  with  it  as  I 
am    with  that   of  my  Morals,    and 
that  I    think  I  have"  nigh  as  much 
to  anfwer    for    the   former,  as   I 
have  for   the   Latter,    being  very 
Confcious     that  the  greatell   part 
of  it  has  been   imploV'd  in   Vncon- 
cernin^  Cimojities.,   fucli  as  derive 
no  moral  influence  upon  the  Soul 
that  contemplates  them. 

But!  have  now  (  if  I  fafficiently 
underftandmy  fell)   a  very  diffi> 
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rent  Tafte  and  Apprehenfion  of 
things,  and  intend  to  fpend  my 
uncertain  remainder  of  time  in 
11  tidying  only  fuch  things  as  make 
for  the  Moral  improvement  of  my 

/scl,  and  the  Regulation  of  my 
Life,  not  being  able  to  give  an  ac 
count  upon  any  rational  and  con- 
fiilent  Principles,  why  I  fliould 
lludy  any  thing  elfe. 

More  particularly  I  think  I  fhall 
cheifly  apply  my  felf  to  the  Read 
ing  of  fuch  Books  as  are  rather 
TerfvL\i(i-je^  than  Inftruflive,  fuch 
as  are  Sapid,  Pathetic  and  Divinety- 
rdiining,  fuch  as  Warm,  Kindle  and 
irslarge  the  Interiour,  and  awaken 
the  Divine  Sevfe  of  the  Soul,  as 
confidering  with  my  felf  that  I 
have  now,  after  fo  much  Reading 
and  Speculation,  more  need  of 
Heat  than  of  Ligkt.  Tho  if  I  were 
for  more  Light  (till,  I  think  this 
would  prove  the  bed  Method  of 
Illumination -,  and  that  when  all's 
done,  the  Love  of  God  is  the  bed 
Light  of  the  Sod,  For  I  confider 

with 


with   the   Excellent  Cardinal  />  0^  Via  coir - 
that   a    Alan,  may    hav:    Knowledge  f)"^'' 
iv/ihont  LO-JC.      Rut  be    that  Loves ,  172,' 
alt  ho  he  n\(;;?.\  Sciences  huwavcly   ac- 
quire  Jy     )\-t   he  iv! II  kr.uw  more    than 
Hainan  Wifdom  can  teach  /</m,    le- 
cjufe  he  h.is  that    Majlcr  iv'itbin  ivho 
teaches  Man   Knowledge.     Purity  of 
Heart   and  Lite  being   one   of  the 
Methods   of  Confulting  tlic  Ideal 
World,    as  was  ihewn   in  the  Se 
cond  Part. 

And  now  [Madam)  I  cannot  well 
prefage  how  your  Lady  ft  ip  will 
relifh  this  Rcmmcl.it  ion  of  ail  fcudics 
Mecrly  Curio:i$,  from  one  whom 
you  apprehended  ( perhaps  upon 
toojuii  grounds")  to  have  been  fo 
naturally  difpofcd  to  them,  and  fo 
deeply  ingnged  in  them.  Perhaps 
you'll  lay  I  am  already  Cowrtrih-d 
lince  I  leit  the  TSuiverJiry.  How 
iar  that  Met  amor pbofis  may  fci?c 
upon  me,  I  can't  yet  tell,  if  Soli 
tude  and  Retirement  be  enough  to 
bring  it,  I  am  [  conlcls  in  great 
Danger,  being  now  got  into  a 
'L  ,i  ^ittk 
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little  Corner  o?  t\\z  World,  where  I 
muft  be  more  Company  to  my 
felf  than  I  have  been  ever  yei:.  But 
the  beft  on't  is,  I  have  not  been  fo 
great  n  Granger  to  my  own  Com 
pany  all  alu^  as  to  fear  any  great 
alteration  by  it  now.  Nor  do  I 
think  the  Management  ofthePre- 
fent  undertaking  a  fign  of  any  inch 
change, 

Whether  I  iliould  have  had  the 
fame  Thoughts  in  the  Vniverfity 
or  no,  I  cant  fay,  I  rather  believe 
they  are  owing  to  my  Country- 
Retirement^  [  hinted  in  the  Begin 
ning)  but  however  that  be,  fure  I 
am  they  were  entertaiird  upon  the 
dcepeft  and  fevered  Confideration, 
aid  I  believe  are  fo  well  grounded, 
that  the  more  your  Lady/hip  con- 
lifters,  the  more  you  will  be  con- 
vmc'd  both  of  the  Truth  of  what  I 
have  D'ifcourscl,  and  of  the  Reafon- 
allenefs  of  what  I  Jejign ;  which  is 
to  devote  my  felf  wholly  to  the  ac- 
complifliment  of  my  Moral  part, 
Pnd  of  my  Intellefiual,  only  fo 


for 


far  as  is  Subfcrvient   to  the  other. 
And  now  (^MaJam}  having  bid 
farewel  to  all  wjconccnting  Studies 
1  the  dry  and  unfavoury  parts  of 
Learning,   'tis  high   time  to  take 
iny   leave  of  your    LaJyjkip  too  ; 
which  I  do   with  this  Hope,    that 
one  great  ground  of  your  Trouble 
for  the  Misfortune  of  your  Eyes  is 
by    the    foregoing   Confiderations 
removed:  And  with  this  Affurance^ 
that  if  thefe  Difcourfesbe  too  Weak 
to  bring  you  over  to    my  present 
^pinion,  they  will  however  prove 
Strong  enough  to  work  you   into  a 
Better,    which  is  to  lel/eve,  that  I 
full  continue  in  all  Reality, 

Your  Ladyfhips 

Moft  Faithful  Friend 
and  Servant, 

Nmtm  S't.'J'c, 
&pt.  i.  itfb;>. 

John  Norn's. 
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John  21.  y.  15. 

So  when  they  lad  Dined \ 
faith  to  Simon  Peter,  S imon 
Son  of  Jonas^  Love  ft  thou 
me  more  than  thefe  ?  He 
faith  unto  him,  yea  Lord  5 
Thou  lyiowejl  that  I  Love 
thee.  He  faith  unto  him, 
Feed  my  Lambs. 

THE  Words  confift  of  Three 
conficlerable  parts.    Firft,  of 
a  Qucftion  put  by  our  Lord  to  St. 
Peter.    Secondly,  of  St.  Peters  An- 
i'vu.r.    Thirdly,  of  a  Command  by 
way  of  inference    from    it.     The 
Qucftion    was  whether     St.  Peter 
Loved  him   beyond  the  reft  of  his 
Difciples   then  prclent.     This  De 
mand 


wand  of  our  Lord  was  not  fo  high 
as  were  St.  Peters  former  Profeffions 
and  F retentions.  This  warm  and 
Zealous  Apoftlc  had  always  pro- 
fefs'd  a  more  than  ordinary  Adhe- 
fion  to  his  Lord  and  Mailer,  and 
pretended  to  as  great  a  Supremacy 
of  Love,  as  his  Succeflburs  do  of 
Knowledge  and  Jurifdtflion.  He 
feem'd  to  be  among  the  Apcftles 
what  the  Seraphim  are  among  the 
Angels,  to  out-fhine  and  out-burn 
not  this  or  that  vulgar  Difciple 
only,  but  the  whole  Apoftolical 
Order  in  Zeal,  Courage, and  Flarne.s 
of  Drome  Love.  For  no  lefs  can 
that  Eminent  ProfeiTion  of  his  im- 
Mit,  i£.  port5  Tho  all  Menfbould  le  offended 
3*  becaufe  of  tbee,  yet  will  I  never  le 
offended.  But  not  having  made 
good  his  high  Pretenfions,  our 
Lord  now  puts  the  Queflion  to  him 
in  terms  more  moderate  than  thole 
wherein  he  had  before  voluntarily 
beaded  of  his  own  fidelity  ;  and 
whereas  he  had  bcicre  niad-  ilicw 
of  a  Superlative  Love  beyond^// 

the 
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the  Difciplcs,  our  Lord  only  asks 
him  this  Modeft  Queftion,  Lcveft 
thon  me  more  than  tbeji:* 

The  good    Apoftle  having  nOW 
partly  from  the  late  experiment  of 
his  own  frailty,  and  partly  from  the 
manner    of    our  Lords  Quefuon, 
learnt  more   Humility  and  Mode- 
fty,    returns    fuch   an  Anfwcr  as 
\vas  fhort    net  only   of  his  former 
Trofeflions,  but  even  of  the  £[ueflion 
too.     He   does    not   reply,    Lord 
tbou  knoiveft  tb.it   I  love   t bee  more 
tl.m  thcfe.     No,  he  dares  not  ven 
ture   any  more  io  much  as  to  de 
termine      any     thing     concerning 
t\\eMeafure  of  his   Love,  but  is  con 
tented  barely    to   aver  the   Truth , 
and   S/vccrity  of    it.     And  for  this 
he  fears  not  to  appeal  at  laft  to  the 
Div'ujc  Omn/Jcience^  Lord  tbou  knoiv- 
ejl .?//  tbw&S)  tbou  knoivett  that  I  love 
tkce. 

Cur  Lord  takes-  the  Anfwcr, 
and  does  not  at  all  q;:cfiion  the 
Truth  and  Sincerity  of  it,  only  he 
gives  him  a  Tejl  whereby  it  might 

be 
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be  tried  and  juftified,  both  before 
Gody  himfelf  and  the  World^  by 
fubjoining  this  Illative  Command, 
fee d  my  Lamls,  as  it  is  in  the  Text, 
or  as  in  the  two  following  verfes, 
feed  my  fheep. 

This  whole  intercourfe  between 
our  Lord  and  St.  Peter  ,  may  I 
conceive,  as  to  the  full  ftrefs  and 
fcope  of  it ,  fitly  be  reduced  to 
this  ihort  Hypothetical  fceme  of 
Ijpeech,  If  thou  loveft  we,  feed  my 
Jheep.  Like  that  of  our  Saviour, 
.upon  another  occafion  to  hisDif- 
ciples  in  common.  If  ye  love  we 
hep  tr/y  Commandments-  This  un 
der  a  ihorter  view  takes  in  the  full 
force  of  the  words,  and  I  ihali  ac 
cordingly  difcourfe  upon  them  , 
as  if  they  had  flood  in  this  Po- 
fture. 

Hence  then  I  fhall  take  occafion 
to  confider  thefe  three  things,as  na 
turally  arifing  from  the  words,  and 
as  no  lefs  pertinent  toourprefent 
Concern. 

Firft  the  great  Love  of  our  Lord 

Chrift 


Chrift  to  his  Church,  which  he 
here  calls /v.)  La.nb^  anJ  !\*s  Sl'cep, 
which  he  here  commands  St.  /V/n 
as  he  loved  him  to  feed,  an.!  which 
lafilyhe  woulJ  not  abio'utely  aruf 
finally  commit  to  his  Charge,  till 
after  t! res  fiilli^t  T^/u'/ri 
he  truly  foxed  him. 

Secondly,  I  ihall  ccnfick-r  the 
Command  here  given,  and  ilicw  the 
great  obligation  that  lies  upon  all 
fpiritual  Paftors  and  Guides  of 
Souls  to  feed  this  fiock  oj  Chrift 
which  is  fo  dearly  beloved  by  him 
Thirdly,!  fliall confider  thcO/;- 
uex/on  and  Dependence  that  is  be- 
t\\ecn  the  Pratikt  of  this  com 
mand  and  the  Lo-c  of  Chrill.  // 
thou  Lwj'l  me  feed  rny  thcet). 

Laftly,  I  fnall  dole  all  with  an 
earneft  exhortation  to  the  Conies 
entious  Practice  of  the  Duty  en- 
joyned. 

The   firft    thin-  I  ihall  confh 
is  the  great    Love  ct'  Chnil  to  lii.s 
Church.      And  certainly    if 
be  any  Secret    in  I\el;^Ion  fit  ior 
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Angels  to  Contemplate^  and  too 
high  for  them  to  comprehend ';  if 
there  be  any  Love  that  has  Breadth 
and  Levgtbpnd  Depth,  and  ffez&bth, 
if  there  be  any  Love  that  paffes  Know- 
!cf!ge^  if  there  be  any  love  that  is 
(ironver  than  Deafly  and  dearer 
than  Lift,  if  there  beany,  K'.flly, 
that  is  frWy  wonderful^  and  that 
pafles  love  not  only  of  Women^  but 
of  the  whole  Creation,  'ris  this 
Love  of  our  Lord  to  his  Church. 
We  have  no  line  long  enough  to 
fathom  ib  vail  a  Depth,  nor  can 
Mortality  furnifh  us  with  Ideas  to 
conceive,  or  with  words  to  utter 
lo  deep  a  Myflery.  If  there  be 
any  words  that  can  reach  it,  they 
muft  be  fuch  as  St.  Paul  heard  in 
his  Rapture,  ftrange  words,  *ppW 
V\t*a\&  word'*  that  cannot  be  pro 
nounced  by  an  Human  Tongue,and 
that  would  be  meer  Barlarifm  to 
a  Mortal  capacity. 

But  however,  that  we  may  take 
fome  Meafure  of  that  which  really 
has  none,  and  be  able  to  frame 

fome 


feme  Notion  of  this  Love  of  Chriil 
which  as  the  Apoflle  tells  us  «,//",' 
kuwleJff,   we  will  exhibit  a  Prof- 
pedtoi  it  inzDoul/e  Lkbt  •  Firft  in 
thofe  verbal  Representations  which  Ephcf 
the  Scripture  giVes  ofit,andSecond- ' 
ly,  in  thofe  real  and    actual  Proofs 

whereby  Chrifthimfelf  has  expreft 
this  his  moft  excellent,  and  other- 
wife  Incredible  Love. 

As   to  the    Firft,  '  the  Scripture 
we  know  is  full   of  great   thines 
and  thofe  let  ford',  with   as  "reat 
and  magnificent  Exprclfioris.    'Yhe 

Rhetoric  and  Stile  of  Scripture  runs 
incomparably    h-h,    beyond  that 
pt  any  otner  writings  in  whn-ver 
it  treats  of.      But  there  arc  three 
things  more  efpecially,    in  the  dc- 
fcription  of  which  the  Holy  .Spirit 
feems  to  Lfew,  and  be  at  a  StMJ 
for  Exfre/un.     And  thefe  arc  the 
Glares  of  Hej-jet,,    the  Mifcncs  of 
ffe/i,  and  the  Love  of  cbr><l  to  h- 
Church.    Thefe  the  .Scripture  reprc- 
fents  under  all  the  variety  of  Sym 
bols,    Figures  and  fmages  t!-.u'car 


be  fupplied  either  from  the  Intel- 
leflual  or  Material  World ;  that  fo 
what  is  wanting  in  each  (ingle  Re- 
prefer!  ration,  might  be  made  up 
from  the  Multitude  and  Combina 
tion  of  them,  that  if  one  fhould 
mils,  another  might  ftrike  us,  to 
make  if  poffible  fome  impreffion  of 
to  (1  range  and  lo  concerning  Truths 
upon  the  minds  cf  Men. 

But  the  laft  of  thele,  as  'tis  moft 
wonderful  and  Myfterious  C  it  be 
ing  a  greater  wonder  that  God 
fliould  Love  Man,  than  that  either 
there  fliould  be  fo  much  Happinefs 
in  the  Enjoyment  of  God,  or  fo 
much  mifery  in  the  Lofs  of  him) 
fo  is  it  more  frequently  inculcated^ 
and  more  ftrorigiy  represented.  So 
frequently  inculcated  is  it,  that  were 
it  not  for  the  Myflcry  of  the  thing, 
and  that  there  is  no  Tautology  in 
Love,  the  Scripture  would  fccm 
Chargeable  with  vain  Repetitions, 
Every  Page  almoft  in  Holy  writ 
breathes  forth  this  Myftery  of 
Dh/ms  Love,  and  be  fides  that,  there 

is 


's  one  whole  Kc.ok  particularly  ini. 
plcnd  m  the  representation  of  it 
by  all  tlit  I  lowers  and  DcKocies 
ol  the  mod  exalted  Poetry;  it  may 
be  laid  of  the  u'holeSacrceiVolunin 
that  'tis  but  one  continue;!  i'\nrc(- 
fion  of  Love  from  Chri'l  to  ins 
Church,  one  Larger  Canticles. 

And  as 'tis  thus  frequently  in 
culcated,  lo  is  it  no  lefs  ftron^v 
rcprelcnted  Tis  reprefcnted  by 
tnat  Mhich  is  the  moil  proper 
Zffetf,  and  the  lail  P.uJ and  ';-- 
'  ,  it  of  all  Love,  by  ?)„;„„ 

For  there  arc  three  moft  admirable 
ions   propofed««to  our  Faith  in 
:'tun  Reli-ion.  The  Unity 
^licnc,- in  the  Trinity,  the  Unity 
ot  Pcrfon  in  Jcfos  C!in:l.    and  the 
Union  that  is   between  Chrift  and 
his  Church.     The  Fir.t  oi  th"[. 
an  Example  and  Pre/i^urati.-.n  as  ir 
were  t.;the  Second,  and  the  Second 
>  the  Third      [  or  we  cannot  bet 
ter  reprcfent  the  Union  ofChrilt 
with  his  Church,   than  by  the  7/y- 


f  oft  at  ic  Vnwn,    or  the  Union  of  the 
Aoy©-  with  Human  Nature. 

For  Firit,  as  in  this  Myftery  the 
Plurality    of  Nature    is  confident 
with  the  Unity  of  Pcrfon,  fo  does 
Love  cffedt  the  fame  Miracle  in  the 
Union    between    Chrift    and    his 
Church.     For  here  alfo  we  meet 
with  a  new  Theanthropy^  a  ft  range 
Compofition  of  God  and  Man,  two 
vaftly  different  Subftances,  which 
without  Confufion  of  either  Natures 
or  Properties^  makeup  one  and  the 
lame  B*Jy.     For  it  Chrift  be  Head 
of  the  Church,  he  is  alfo  one  Body 
with  it.     And  fe  St.   Auftin,  Tetus 
Chrift  us  fecund  am  Ecclefiam  &  Caput 
&  Corpus   eft. 

Again,  as  in  the  Myftery  of  the 
Hypoftatic  union  there  is  a  Com 
munication  of  Idioms  or  Properties 
whereby  what  primarily  and  ab- 
ilradliy  belongs  to  one,  may 
ieccndarily  and  concretely  be  at- 
tr.buted  to  the  other,  as  that  God 
is  man,  and  man  is  God,  fo  has 
l.cve  introduced  the  like  Commu 
nication 
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nicatioii  between  (Thrift  and  hi\ 
Church,  which  may  be  ftit|  to  i  e 
brfpy  *T\&  tfrrifiefl  m  Chrift,  as  he 
is  laid  tn /*/>•:•,•  in  his  Church. 

Ag-iin,  as  ifi  the-  M\  fiery  of  rl  c 
Hypoflatic  union  t!ic  fh>r/unitma 
it  fcli'  to    Human    Nature  adorn'd 
and   exited  it,     not   only  by    the 
Privilcdgc    o|  lowered  a'Conlede- 
racy,    [,iu   alfo  with  many  ddHndt 
Graces  and  Kxceilencics,  whereby 
it   was  vt-cef.ir/iv   tiio    not    /-/\//;y 
determiivd    to  love   the    Divinitv 
and  highly  fitted  to  beloved  l,y  ft' 
To  is    it  alfo  in  this  Union  between 
Jii-iil    and  his   Church.     H-  has 
not  only  innobled  her  bv  fofncred 
an  Alliance,  bur  js  ever  conierrin^ 
upon  her  !-s  Gifts  and  Graces,  and 
will   never    ce.t!e  to  do  (o    till  at 
length  he  prcfcnt  her  to  himfclfa 
jloricusCbnrd',   without  f> -r  or  /•/--  ] 
w//*,  and  make  her  in  lome  mea-  : 
(urc  worthy  of"  fo  great  a  /^^,  and 
io  intimate  an  7'nion.     For  'tis  ob- 
icrvablc,    tii.it  in    Scripture    le.'us 
C  hrift  is  ia  out  as  the  Author  and 
M  Dl 
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Dllpencer  of  alt  Grace,  to  him  is 
afcribcd  the  Work  of  the  Second  as 
well  as  of  the  Fir/1  Creation,  from 
his  fulncfs  \ve  ail  receive,  and  the 
Apoitie  fays  cxprefly,  that  to  every 
Ofi-3  of  us  is  given  grace  according  to 
the  Meafure  'of the  gift  tf'Cbrzft. 

But  not  to  purfue  this  Metapby- 
fical  parallel  any  further,  let  us  re 
turn  toconfider  this  Union,  as  'tis 
rcprefented  in  Holy  Scripture.  Now 
there  are  but  two  forts  of  Union  in 
the  World,  Natural  and  Moral. 
And  the  Holy  Spirit  has  made 
Choice  of  the  Cl.ofeft  of  each, 
whereby  to  FJ^ATC  out  to  us  the 
Union  between  Chrift  and  his 
Church..  The  clofeft  of  Natural 
Unions  is  that  between  the  Head 
and  the  Body ;  and  the  clofeft  of  all 
Mora]  Unions  is  that  between  the 
Hustand  and  the  Wife-  And  both 
thefe  are  by  the  Holy  Spirit  a  p. 
plied  to  this  My  fiery. 

Tims  is  Chrift  oftentimes  cal!*d 
the  Head  of  the  Church,  and  the 
Church  the  Bettv  of  Chrift.  Thus 
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is  he  filled    the  , 

and  the  Church  honour'd  with  the 
Name  ti\\\$  Spoufc.  And  becaufc 
this  L-Micr  Figure  carries  in  it  more 
of  fenfible  endearment,  tlicrcfore  is 
it  of  morc//r//,v-;;-  ///^  and  withal 
of  more  Ant  lent  I\LC.  For  befides 
that  Afl.im  lirft  operVd  th.s  Mvjlery, 
and  by  his  Miraculous  Marriage 
typified  to  us  that  of  Chrift  with 
his  Church,  which  came  out  of  the 
Wounded  Side  of  our  Lord,  as  Eve 
was  taken  out  o[  Adjms,  the  Pro 
phets  have  alfb  given  our  Lord  the 
title  of  Brickjroom  in  the  Old 
Tcltament.  The  /j.^tli  Pfakn  is 
a  plain  Spiritual  EpithaLimium^  and 
fo  is  the  whole  Book  of  Canticles, 
and  the  Holy  Baptift,in  whom  both 
Types  and  Prop'iefie  expire,  calls 
him  cxprefiy  by  the  Name  oi'Br/Je- 


Strange  Miracle  of  Humility  and 
Love  !  That  ever  Go:i  ihould 
come  down  to  feck  a  Spoufe  upon 
Rarth  !  \vas  it  not  enough,  O  iJicf- 
kd  [ciu,  t!;-u  thou  wait  one  witli 

the 
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the  Father  and  Holy  Spirit,  in  the 
Eternal .Trinity  •  was  it  not  enough 
that  thou  hadft  made  thy  felf  one 
with  our  Mortal  Flefliby  afluming 
our  Nature,  but  that  thou  muft 
yet  heap  Myftery  upon  Myftery, 
and  as  if  thou  wert  not  yet  near 
enough  allied  to  us,  muft  alfo 
make  thy  felf  one  with  thy  Church  > 
But  fuch  is  thy  Love  to  man  as 
not  to  be  contented  with  one  fingle 
union  with  him  ?  And  fo  great 
thy  Condefcention  as  if  thou  necd'ft 
a  Partner^  to  compleat  thy  Hap* 
pinefs,  and  as  if  it  were  no  mere 
good  for  the  feconJy  than  'twas  for 
the  firfl  Adam  to  be  alone. 

Thefe  are  the  two  Principal  Fi 
gures  under  which  the  Scripture 
Pidtures  cut  to  us  the  Love  of 
Chrift  to  his  Church,  and  his  uni 
on  with  it.  Not  that  they  rife  up 
to  the  heighth  of  the  Myftery,  but 
becaufe  they  come  the  nearcft  of  any 
to  it.  For  indeed  they  fall  vaflly 
ihort,  and  give  but  a  faint  fliadowy 
refemblance  of  what  they  are  inten 
ded 


ded  to  rcprefcnt.  And  therefore 
as  \vc  have  hitherto  reprefented 
the  dearncfi  between  Clirift  and 
his  Church,  by  that  between  the 
Head  and  the  Mcmlers,  and  the 
Jfus&attd  andWr/fe,  fo  we  may,  and 
with  better  rcalbn  invert  the  Or 
der,  and  propofe  the  Former  as  an 
Example  and'Meafure  for  both  the 
Latter.  And  'tis  obiervable  that 
St.  Paul  docs  fo  ;  For  lays  he,  7//<j- 
^Wy  love  your  Wrjcs^ven  as  Chrijl  * 
loved  the  Church.  AnJ  a^ain,  No 
Alan  ever  \et  hated  his  oirn  Flefi, 
I ut  N ouri  fce s  }a:-:d  Chen/he^  it  even 
as  the  Lord  the  Church.  Where  Ver.  2,, 
you  fee  the  Love  ot  Chrift  to  his 
Church  is  not,  as  Iciore,  fet  out 
by  that  of  Married  Per  ions,  and 
that  of  a  Man  to  his  own  Fklh.but 
thefc  are  let  out  and  ilhiflrated  by 
the  other.  So  £rcat  and  tranfcen- 
ding  ail  Love,  yea  even  all  /'.•  - 
ledge,  is  this  Love  of  Chrift  to  his 
Church. 

But  'twill  appear  yec  greater,    if 
we  ta!;c   a    Profpedt  ot   it  in  the 

iccond 
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Second  Light,  namely  in  thole  Real 
and  A&ual  Proofs  whereby  Quid 
himfelfhas  expreft  this  his  moft  ex 
cellent  and  otherwife  incredible 
Love.  And  certainly  they  are 
fuch  as  never  were,  mil,  or  cav  be 
given  by  any  other  Lover.  For  (to 
make  theProfped  as  fhort  as  maybe) 
was  it  not  an  amazing  inftance  of 
Love  for  the  great  and  ever  Bleifed 
God,  who  could  neither  be  advan 
taged  by  our  Happinefs,  nor  dam 
aged  by  ourMifery,  to  come  down 
and  ailume  our  Nature  in  its  mean- 
eft  Circumflances,  to  live  a  needy 
and  contemptible  Life,  and  dye  a 
painful  aud  execrable  Death,  'and 
all  this  to  reconcile  a  Rebel,  to  re* 
ftore  an  Apoftate  ?  Indeed  the 
work  of  Man's  Redemption,  if  we 
deeply  confider  tlie  whole  Method 
c>nd  Contrivance  of  it,  is  fuch  an 
Heroic  inftance  of  Love,  and  fo 
much  exceeding  that  of  his  Crea 
tion,  that  'tis  well  Man  \vasCreafett 
and  Redeem  ct  by  the  fame  good  be 
ing,  fmce  otherwife  his  obligations 

to 


to  his   Redeemer    being  lb   much 
greater   than  thole  to  his  Crc.itory 
he  would  be  very  much  divided  and 
diflradted   in  his  returns   ot ',. 
and  Gratitude. 

But  let  us  icflefta  li::!e  men  the 
Lije,    before   v,  e   fur  'iificier 

the  Dt  ib    of  our   Redeemer.     It 
was  on-   :onfn.nt  Argun-nt,    one 
continued    Miracle   of  Lo\  e.'    He 
lived  as  one  puieiy  Demoted  t0  the 
good  of  Mankind.  Alihis  7^-,/to, 
allhis^/Y/j,    all  Ins \Adicns  were 
Zc^,    His   whole  bufmcfs  \\  as  to 
G,V//y  his  Father,  and  ^\\  hicii  v.as 
his  grcatefc  Glory)  to  txpreis  his 
Love  to   Wan,    uhich  tho  at  all 
times   exceeding    v,oncicrful,     yet 
toward  the  Evening  of  his  Life  it 
thickcn'd  and  grew  fironger,    like 
Motion  within  the  Neighbourhood 
oi  the  Center,     and    as   then   he 
Frayed,     io  he  Loved  jet  more  ear-  Lufce.  *-  = 
nejlly.  4-1- 

For  'twas  then  that  he  wept  over 
Condemned  "jern^lem,  and  Ix-dew'd 
with  Tears  the  Grave  of  LJWUS. 

'Twas 
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5Twas  then  that  with  defirehe  de- 
fired  to  Eat  the  Paflover  with  his 
Difciplcs,     inftituted    a  perpetual 
Monument  of  Love,  his  Holy  Sup 
per,    and   left  another  of  Humility 
by  condefcendingto  wafli  theirFeet. 
'Twas  then  that   he  comforted  his 
Difciplcs  with  the   variety  of  the 
Heavenly  Manfions,    with  a  De 
claration  that  'lie  himfelf  was  the 
way,  the  Truth  and  the  Life,  with 
an  afliirance  that  their  Prayers  in 
his  Name  (hould  be  effectual,  with 
a  Promlfe  of  the  Holy  Spirit,  and 
with  a   Legacy  of  his  own  Peace, 
to  compeniate  for  the  Tribulation 
they  ftiould  meet  with  in  EWorld. 
Twas  then,  laftly,  that  he  recom 
mended  the  (late  of  his  Apoftles, 
1o  i       together  with  his  own  Glorificati 
on,  in   one  and  the  fame  Solemn 
Prayer  to  his  Father,  that  he  would 
preferve  them  in  Unity  and  Truth, 
and  at  length  Glorify   them  with 
the   whole  Body  of  true  Believers 
with  himfelf  in  Heaven.     And  all 
this  at  a  time  when  one  would  have 

thought. 
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thought  his  own   concern  ,,,ou,a 
been  his  only  ^V/.'j/w,,  and 
r    his    only  /'.;//7»;/,    for    now 
was  he   within    view  of  hisama- 
ing  fufTcrings,  and   thc/b^was 
juft  ready  to  /w^  at  the  drejjiiil 
our,  and  yet  even  now  his  Love 
ruly    Itroncrer    ,h!n  Death 
and  the  Care  oil,,  Dilcples  pre- 
ovcr    the   Horrors  of  his 
approaching  ^gor.v. 
_  Which    he     lurilicr  (hcucd   hv 
.  up   himfcif  to  a  cruel  and 
hame'ul  Dcnth,  lor  the  Life   ?nd 
ialvaticn  of  the  World.     A  Death 
no  more   of  it)   of  fuch, 
•anfic  Sorrow  and  AnguiHi,  that 
the  very   Prcjped  of    it  put  him 
«o    a  AIY^  of  /i/W,    and  the 
•'•'"•'''•^  it  made    him  complain   of 
tang,  ,W-/  of  his  Father-    And 
1m  Redemption  might 
PIIv'e   './/"/ '•''"'    after     his    Refur- 
rection  lie  givt  s  Cornmi/fion  to  his 
Difciples  to  go  an  d  pubHfl,  it  with 
its  conditions  throughout  the  world, 
orders  them   all,  as  he  does 

here 


here  St.  Peter,  to  feed  his  Sheep. 
And  left  the  the  Benefit  of  his 
Death  fliould  be  again  fruftrated 
for  want  of  Power  to  perform  the 
conditions,  prefently  after  his 
Alcenfion  he  fent  down  the  Spirit 
of  conlblation  upon  his  Apoftles, 
and  docs  continually  confer  Grace 
upon,  and  make  Interceffion  for  his 
Church.  So  tenderly  affeded  was 
he  toward  this  his  Spoufe,that  even 
the  iclicitics  of  Heaven  could  not 
make  him  ibrget  her,  as  he  further 
ihew'd  by  complaining  in  behalf  of 
IKS  Church,  when  from  the  midft 
of  his  Glory  he  (aid,  Saul,  Saul, 
why  petjecuieft  tbou  me  ?  Which 
words  fhew  him  as  much  concerned 
for  the  wounds  given  to  his  Myfli- 
cal ,  as  for  thofe  he  felt  in  his 
Natural  Body, 

And  now  fince  the  Love  of  our 
Lord  to  his  Church  is  fo  exceeding 
great,  it  certainly  concerns  all 
Chriftians,  efpecially  thofe  whom 
he  has  intruded  with  the  Care  of 
his  Church  to  be  alike  minded,. 

Which 


. 

Which  leads  me  jn  the  Second 
Place  to  confidcr  rhc  command 
here  given,  and  to  ftew  the  «re« 
Obligation  that  Jics  U[10n  j-^J 

tofccdrl.s  flock'S 
is  fo  nearly  beloved 


y  ^A  %s  our  Lord  to 
eter,  and  m  him  to  all    the 
rs   of  the  Chriftian   Church 
who    arc  equally  concerned  Lotll 
in  the  camm.,nd  and  ln    the  D,f} 
And  that  they  arefois,  already 
ufficjcntly    concluded  from  vvlS 
las    been    difcourfed     concerning 
the    great   Love  of  Chrift  to  his 
Church.     To  make  you  therefore 
more  lenfible  of  this  Duty  I  need 
only  propofe  to  your  Meditation, 
'how    affectionately     our    Lord 
loves  his  Charch,  and  l,ow    dear 
u  her  Intercfts  are  to  him,  that  out 
of  this  his  abundant  Love,  he-has 
{(  fet  apart  a  d.aindt  Order  of  men 
on  this  ,ery  purpofe,    to  pmmote 

;i-r   -,i    -',,,,,,,  of 

ilvation,  that  he  has  in  trolled 

N  »,.,„ 
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<e  the  care  of  her  in  their  hands, 
"and  has  made  them  his  Vice- 
"  gerents  and  Truftees ;  that  'tis 
"  a  Charge  worthy  their  greateft 
"  care,  tor  which  there  needs  no 
"  other  Argument  than  that  'tis 
tc  committed  to  them,  by  him  who 
"  knows  the  worth  of  Souls ;  that 
"  he  ftridly  commands  them,  as 
;c  they  have  any  Love  or  Regard 
<c  for  him,  to  feed  his  Sheep:  that 
1  'twas  the  very  laft  Command 
"  that  he  gave  them,  when  he  was 
"  juft  leaving  the  world,  and  upon 
"  the  very  confines  of  Glorificati- 
"  on,  and  that  laflly  as  this  is  the 
"  greateft  Truft  that  was  ever  by 
"  God  repofed  in  Men,fo  there  will 
cc  be  the  fevered  account  taken  of  it 
<;  at  the  laft  day,  at  the  Great  Vifi~ 
"  tat  ion  of  the  Bijbop  (f  Souls. 

This  is  enough,if  duely  weighed, 
to  fliew  the  Obligation  of  this 
command,  and  to  conclude  this 
part,  were  it  not  neceilary  to  add 
fomething  concerning  the  manner 
of  difcharging  it.  Feed  my  Sleep 

is 
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is  the  Command  given  by  Chrift  to 

the  Paflors  ofhis  Church,  and  we 

lave  leen  the  obligation  of  it:    But 

km  arc  they  to  Feed  them.-    I  an- 

Aver,    Firft  by  Prajer  ,or  thcjr 

fpeflive  charges  both  in  Public  and 
in  Private.     This  is  the  Knit  thin- 
belonging  to  the   Pafloral  Office" 
and  accordingly  with  this  St.  /W 
begins  hi.  Admonition  to  his  Son 
Timothy,  r  exhort  therefore  that  foil  lTtlf" 
?/X  Swlicatims,  Prayers,    Inter-  ' 
ceJ/ioH!  and  giviu£   Thaah  \e       j 
for  all  Men. 

Secondly  by  prejchin^  with  Pri 
vatc  Inftruclmn  and  Admonition 
as  occafion  lhall  fcrve  and  require 
And  here  their  /i,ft  care  u]ou,d  bt 

to  Preach  nothing  but  what  is  rw 
Secondly,to  confine  their  Difcourfes 
to  VfefulTruths,  fuch  as  tend  to  the 

promotion  of  goou  Lite,  thai-  which 
the  ApoQIe  calls  tl-e  Truth  n-bicb  is 
ajtcr  Gocllniejs.  Thirdly,  to  deliver  ,  Tltu- 


ruts  which  arc  highly  uldbl  and 
'  a  very  Practical  alpcci  \vhcn 


they  are  once  underftood,    which 
are  not  fo  cafie  and  obvious  to  be 
fo.  Thefe  therefore  ought  as  much 
to  be  waved  as  thofe  which  are  not 
ufeful,    Lecaufc   tho   ufefu!,  fiwply 
fpeaking,   yet  reffeflwely  they  are 
not.     And  upon  thefe  two  latter 
accounts  we  Ihould  not  trouble  our 
Unlearned  Auditories,   either  with 
Thorny  Queflions  end  Knotty  Cor> 
troverfics  which  in  themselves  have 
noPradical  ufc,or  wirh  more  refined 
Theories  and  School  Niceties,  which 
to  them  are  as  ulelcfs  and  unpracti 
cal  as  the  other.     To  Feed  them 
with  the  Forn:cr  \vr.-n!d  be  to  give 
them  Stoves  inllead  o£ Bread;    And 
to  Feed  them  wirh  theLaffzr  would 
be  hke  placing  a  Man  in  tlie  Hcgion 
of  px?e  Etbcr  ^  why,  he  can't  Ireath 
in  ir,  and  \vi!l  ilarve  by  reafon  of 

tl'ip  (WPrm-fiyflYipCs  r^  '••'';    f^'-'f 

tiiv/    VtJiff  "  tltr-L  flit  .^     \  1 1     iiiJ     i_>o.-L» 

Nor  is.  it  enou;  the  Truths 

we  Preach  be  Z'/^/and  A'^/w,  un- 
leis  in  the  Fourth  place  they  be  de- 
liver'd  in  a  Plain  and  Intelligible 
Manner.  For  what  fignifics  it  that 

the 


the  things  arc  in  tbcynfehes  Plain, 
if  we  make  them  obicurc  in  our  ex- 
prtfi.v\  them ;  we  arc  all  ready 
enough  to  laugh  at  the  Poor  l:ncr 
for  going  about  to  Preach  the  Gof- 
pel  to  /X\T//J  and  Trees,  and  are  not 
they  alike  ridiculous  that  order 
Di'icouries  ib  as  not  to  be  under- 
ftood  by  thole  t^at  hear  them  ? 
Don't  thefj  alio  Preach  to  Rej/ts 
and  7 r-jcs  ?  We  ought  therefore 
to  coniult  the  Cjpjc/ry  ot  our  Hear 
er;,  and  confider  to  wboMt  as  well 
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/:nd  to  this  Plainncfs  of  Exprcf- 
fion  \ve  would  do  well  to  join  ibrne 
decrees   of  ll^ir^itl:  and  Concerned- 
;/:/y.  And  this  I  rather  recommend 
becauii:  there  are  feme  that  affe<5t  a 
Cold,  Dead,  careleis  and  lieartlefs 
way  of  Delivery.      But  certainly 
this  lias  as  little  Decorum  in  it  as  it 
has  of  Devotion.  For  fince  the  things 
we  fpcak  are  fuppofed  not  only  to 
be  Tnttks,    but  Concerning  and  Im 
portant  Truths,   what  can  be  more 
ablurd  tlian  to  fee  a  Man  deliver 
N  o 


a  Sermon  as  drily  and  indifferently, 
as  one  would  Read  a  Mathematical 
Lecture  >  Tis  faid  of  John  the 
Baptift,  that  he  was  a  Burning,  as 
John?.  37.  weu  as  a  s&fl/flg  Light.  And  truly 
we  have  need  of  fuch  in  this  Cold 
Frozen  Age.  Plain  Sermons,Preach'd 
with  Warmth  and  Affe&ion  do 
more  than  the  Beft,Coldly  deliver'd. 
You  know  the  Story  in  Eufelim  of 
the  Heathen  Philosopher  coming 
into  the  Council  of  Nice,  who  was 
baffled  into  Chriftianity  by  the 
nicer  Warmth  bud  Heart inefs  where 
with  the  good  Old  Man  addrefs'd 
him.  He  could  have  refifted  his 
Arguments,  but  not  the  Spirit  and 
Zeal  wherewith  he  fpake.  And 
this  is  all  I  fhall  think  proper  to  re 
mark  to  you  upon  the  Pleaching 
part. 

The  next  way  whereby  the  Paftors 
of  the  Church  are  to  Feed  the  Sheep 
of  Chrift,  is  by  duely  Adminiftring 
to  them  the  Holy  Sacrament,  whicli 
is  their  true  Spiritual  Food,  the 
M-mna  that  muft  fuftain  them  in 
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this  W'iMeniefs.  This  is  the  inoft 
proper  way  of  Feeding  them,  for 
the 'Body  oi  Clirift  is  Meat  indeed, 
and  his  Blood  is  Drink  indeed. 

There  remains  yet  one  way 
more  of  Feeding  the  Flock  of  Chrift, 
without  which  the  red  will  /Ignifie 
but  little,  and  that  is  by  a  food 
Example.  Among  the  other  Pro 
perties  of  a  good  Shepherd,  our 
Saviour  reckons  this  as  one,  that 
be  goes  before  bis  Sheep,  and  leads 
the'm  by  his  Steps,  as  well  as  with  Johmo. 
his  I'oice.  There  ought  to  be  a 
Connexion  between  J fear  and  Do, 
but  much  more  between  1're.icb  and 
Do.  And  he  that  is  not  carciul  of 
this,  as  he  cannot  cxpedt  to  do 
much  good  to  others,  fo  he  will 
certainly  Condemn  himfelf.  To  be 
ihort  (/or  1  hope  I  need  not  inlarge, 
fpcaking  to  Wife  Men")  a  good 
Preacher  who  h  an  ill  Liver  is  inch 
a  Monjlcr  as  cannot  be  Match  cl  in 
all  AffricJ.  And  for  his  State 
hereafter,  I  may  leave  it  to  be  con* 
iider'u  how  great  a  Condemnation 
N  4  awaits 


awaits  him,  whom  not  only  the 
Book  of  -God,  and  of  Conference,  but 
even  his  own  Sermons  fhall  Judge  at 
the  laft  Day. 

Theie  are  the  fevera]  ways  of  dif- 
charging  this  Precept,/7^ my  Sheep\ 
to  which  however  I  think  it  ne- 
ceiTary  to  add  one  thing  more,  and 
that  is  that  we  Feed  them  ourfelves, 
and  not  by  Proxy, or  Deputation.  For 
our  Lord  does  not  fay  to  St.  Peter, 
do  thou  get  iome  body  to  Feed  my 
Sheep,  but  do  thou  Feed  them  thy 
felf. 

For  however  St.  Peters  Shadow 
might  do  Cures  upon  the  Body,  it 
rriui't  be  his  Perfon  that  muft  do 
good  upon  the  Souls  of  his  Charge. 
Tofpcakout  plainly  what  I  intend, 
Non-refidency  is  one  of  the  greateft 
fcandals  of  the  Reform  d,  yea  of  the 
Chriflian  Religion,  contrary  to  all 
Reaibn  and  JufticCjas  well  as  Primi 
tive  Pradice.  And  whoever  are 
guilty  of  it,  plainly  flicw  that  they 
are  Lovers  o  f  Eafe,  Honour  or  Pro 
ne  more  than  Lovers  of  Chrift. 

For 


For  certainly  he  that  Loves  Chrift 
as  lle  ougfit  will  not  think  himfclf 
too  good  to  Feed  his  Sheep.  Which 
leads  me  in  the  Third  and  Laft 
place  to  confider  the  Connexion  and 
DepenAance  that  is  between  the 
Practice  oi  this  Command  and  the 
Love  of  Chrift.  Now  this  I  briefly 
make  out  upon  a  double  ground. 
_  The  Firll  Ground  is,  becaufe  the 
^ove  of  Chrift  will  natunJly  in- 
gage  us  to  Love  whatever  he  Loves, 
and  consequently  fmce  his  Church' 
is  fo  exceeding  dear  to  him,  V\vill 
ingage  us  to  Love  his  Church, 
and  it  to  Love  it,  then  con'rquent- 
lv  to  be  diligent  in  Feeding  it,  that 
being  the  mod  proper  inllince  of 
Ihcwing  our  Love  to  it. 

liiC  Second  Ground  i\,  becaufc 
the  Pcrion  oi  Jefus  Chri-l  con  filling 
of  a  DouMc  \atu'-c.  God  and 
Man,  t>K  Love  ol  him  muft  in 
clude  rlie  Love  or  his  ffamanityi 
as  ^V:  lis  Diur,  Ii  tlicrc- 

Hu;- 


(  /c  Love  the 

!  as  the  Di 
vine, 


vine,  and  if  fo,  then  we  Love 
Man  as  Man,  confequently  all 
Men,  and  if  we  Love  all  Men,  we 
fhall  defire  and  endeavour  their 
Salvation,  and  accordingly  take 
care  to  Feed  them  with  the  Bread 
of  Life. 

Upon  thefe  two  Grounds  it 
plainly  appears  that  there  is  a 
flrong  Connexion  between  the 
Lovh&  of  Chrift,  and  the  Feeding 
of  his  Sheep,  and  that  fuch  Paftors 
as  do  not  well  difcharge  the  Latter^ 
have  no  right  of  pretending  to  the 
Former.  This  is  the  Teft  where 
by  both  St.  Peters  and  every  Spi 
ritual  Pallor's  affecftion  to  our 
Lord  muft  be  tried,  If  you  Love 
we,  Feed  my  Sheep. 

Let  me  therefore  exhort  you  all, 
as  you  Love  our  Lord  Jefus  Chrift, 
and  as  you  defire  to  be  Loved  and 
approv'd  of  by  him,  to  a  fincere 
and  Confcientious  Difcharge  of 
your  P  aft  oral  Duty,  to  take  kced 
unto  your  f elves  mid  to  all  the  Flock 
over  which  the  Holy  Gkoft  has  made 

you 


}ou  Gverjters,  to  Vced  tbc  Church 
of  GW,  ivbicb  /'<f  /ui  punb.ijl'fl  with  AR. 
his  0ir»  £/W.  Let  me  bcfcccli  -'• 
you  to  confider  what  you  ^% 
and  what  you  fbould  be.  What 
you  arc  by  your  Cbar.i.ier  and 
Frofejjion^  and  what  you  fhould 
be  in  the  Exercife  of  it,  and  there 
fore  to  take  heed  toyour  fefofs,  to 
yrwr  Doi'lrbie,  and  above  all  to 
your  PMick  Life  and  Conruerfttiob. 
For  certainly  it  cannot  be  an  Or 
dinary  Mcaiure  of  Religion  that 
will  iirveour  turn,  who  are  con- 
cernYl  not  only  to  be  Good^  but 
ExcnifLin,  and  muft  Live  well 
for  others  as  well  as  for  our  fc!-j.'s, 
\\hat  therefore  is  Petition  in  o- 
thcrs,  will  be  but  ftriift  Ditty  in 
us.  The  Devotion  of  our  Qrdi- 
run  da}  s,  ought  to  exceed  tliat 
of  their  Fejl'rjah^  and  \\  e  fliould 
Live  in  as  much  Warmth  ot  Re 
ligion  as  they  Dye.  ^  ^'^  ^P-xf  Tit. 
'-  ='  ''  y>^v  iw  In  all 


tt.uxpsjbeii'w^, 

':Sj  That's  our  Rule,  we  ought 

to 
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to  be  Patterns  and  Examples  of  a 
Holy  and  refined  Converfation. 
Let  your  Lamps  therefore  be  al 
ways  trimm'd,  and  your  Lights 
always  Burning,  and  that  with 
fuch  BrightnefS)  as  to  fhame  thofe 
that,  will  not  be  allured  by  the 
Glory  of  the  Flame. 

And  that  you  may  the  better  do 
all  this,  let  me  defire  you  all  fre 
quently  and  ferioufly  to  Meditate 
upon  tbe  Excellent  Example  of  the 
great  and  good  Shepherd  Chrift 
Jeius,  v.hofe  Life  was  wholly 
iwployd,  and  at  lall  laid  down  tor 
the  good  of  his  Sheep.  I  pray 
you  (  My  Reverend  Brethren)  con- 
fider  this  and  all  that  has  been  (aid, 
thatfo  when  this  great  Shepherd 
fliall  return  to  vifit  his  Flock,  you 
may  all  give  up  the  fame  Account 
to  him,  that  he  did  to  his  Father, 
John  17?  Thcfe  that  thou  gave/I  me  I  have 
j*.  kept,  and  none  of  them  is  loft.  Amen, 


P  1  N  /  S. 
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